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INTRODUCTION
WHAT CAN BUDDHISM CONTRIBUTE TO
THE PROFESSIONAL SOCIAL WORK?

An essential element it has somewhere lost

Prof. Tatsuru AKIMOTO, DSW
Director, ACWelS-JCSW
President, APASWE

“Buddhism and Social Work”—we would like “to identify advantages and disadvantages
as well as its trends to propose the best strategy to improve the effectiveness of
Buddhism in Social Work activities,” through a comparative research on Vietnam and
Japan. APASWE President received such a research proposal (Appendix; p.128) from a
member school, the University of Social Sciences and Humanities, Vietnam National
University (USSH-VNU), Hanoi, in 2011.

What can Buddhism contribute to the professional social work, and vice versa? The
current professional social work has somewhere lost something--which used to be its
essential central element--through industrialization, secularization, occupationalization,
and professionalization. Something is missing both at the conceptual and practice
levels. This proposed study would also contribute to the current debate on the
International Definition of Social Work review in the world. More basically, any
international study of Buddhism and social work has been scarce compared with those
of Christianity and social work—the Japanese Association for Buddhist Social Welfare
Studies notwithstanding—and is long overdue. Recognizing the importance of this
proposal, the APASWE approached the Social Work Research Institute Asian Center for
Welfare in Society (ACWelS), Japan College of Social Work (JCSW), where the APASWE
President office is located. The ACWelS-JCSW agreed to implement a joint research
project entitled “Religion and Social Work: The case of Buddhism” and provided seed
money. From the nature of the research, the ACWelS-JCSW invited Shukutoku
University, a prestigious Buddhist based Japanese university and an APASWE member
school, to serve as a counterpart for the research. Meeting in Hanoi in March 2012, the
three parties started a three-year research project. The USSH-VNU and Sukutoku
University shoulder the substantial part of the research, and ACWelS-JCSW/APASWE
mainly functions as a coordinator and for the future possible development and

extension of the research.



Two workshops were held for the purpose of exchanging information and ideas and
mutual learning in USSH-VNU, Hanoi, in March and in Sukutoku University, Chiba, in
August. Two field research studies by Shukutoku with USSH-VNU’s support and
participation were carried out for interviews, material gathering, and observation in the
Hanoi area in July and November. On those occasions, research members of both sides
visited several temples, agencies, organizations, and individuals. The major part of

the research funding came from Sukutoku University.

As the first stage, team members were engaged in data collection in 2012 for future
analysis. Part One given below is the Sukutoku report based mainly on the first field
visit in July and concluding with the typology of the Buddhist temple’s approach to
charity activities. Part Two is three USSH-VNU papers providing background data,
“History of Buddhism in Vietnam,” and “Similarity among Buddhism, Psychology and
Social Work,” and “Activities by Vietnam Buddhist Association,” and a USSH-VNU
report on the observation and analysis of two field visits in July and November. Part
Three is the appendix for the record by ACWelS-JCSW/APASWE, that is, the original
proposal of the research, some comments and clarifications to it, and minutes and

agreements from four separate tripartite meetings.

A fundamental question is “What are the similarities and differences between
Buddhism and social work?” All social work history textbooks refer to work by people
of religion before professional social work was born. There should be something which
infuses both of them. Otherwise, there is no need to continue referring to religions in
history textbooks. The question was paraphrased by a few sub-questions and
hypothetical answers as soon as the research started. Firstly, “Why do people come to
Buddhist temples and not go to governmental agencies? “Why do people come back to
temples when they are referred to governmental agencies?” Hypothetical answers
were given according to three factors by some team members: (1) the inner aspect of
practitioners, i.e. monks and professional social workers—the present professional
social work has neglected this factor; (2) the unlimited accessibility of temples
concerning time and issues as they are open 24 hours a day, 365 days a year and
consider matters ranging from homeless kittens born under the floor to job hunting for
sons and daughters and to elderly parent care, as opposed to the 9-5 office hours and

jurisdictions by issue and/or population group (e.g. disposed street children, HIV/AIDS,
battered wives, and old people without relatives) of governmental agencies; and (3) the

existence of the trust and/or faith relationship between temples and believers or monks



and followers even before they enter into a provider-client(service receiver) relation.
There may exit no trust or even distrust between a social agency/worker and a
client(service receiver) before they enter into the relation. Secondly, why have
Buddhism temples proudly provided secular support to vulnerable people, which is
similar to that offered by professional social work, but under the name of charity?
Charity seems to be a core concept for Buddhism without having any negative nuance.
Professional social work seems to have been established with the denial of the concept of
“charity”. Professional social workers today may often refer negatively to the word,
partly sensing “eyes from the top”. Thirdly, Buddhism charity activities tend to be
sporadic, individual case-oriented but based on a profound accumulation of experience
while professional social work activities tend to be more systematic, program-oriented,
and based on “theories” and “sciences” and proudly emphasizes “assessment”,

»” o«

“Intervention”, “evaluation”, etc. Why does the former often have better results?

As 1s the case when working with a number of languages across a field of study,
language issues involving differences in meanings, concepts, and approaches have come
up among English, Vietnamese, and Japanese, e.g. social work, social welfare, wellbeing,

an sing xa hoi, and shakai fukushi.

The project will continue two more years for the final results. In the process of the first
stage, interest was also shown in a possible future contribution to the development of
government policies and of practice projects by USSH-VNU team and Shukutoku team,

respectively.






The Agreement on Academic Cooperation
between
University of Social Sciences and Humanities,
Vietnam National University-Hanoi
and

Shukutoku University






I I 5 N e
(Trudong Dai hoc Shukutoku)






IIER S &~ N AESARS NIRRT A & OEBEILFEFE
[V = VT — T BT DAL OEE]] WFZEIcF 8

HERFI T — LRGR
AR ES ME

Rk 24 451 H 26 B FKTTH T 7 KEEY —3 v LU — 7 ZE Y (LIT APASWE)
SRNOESINEBBFER P AR L TR M AERAES AR EZREN ) 4 (LT
USSH) L2558 Y — 3 ¥ VU — 7 %#F}4E Prof. Dr.Nguyen Hoi Loan %4 L 0 [V —
¥ ILT =7 B DILBROKRE 2T —~ & LI3REIED R LiIAB DS 5 BIMBZ B
M. 2 H 22 HIZ Hoi Loan NSO XLEN T 7 7 V) THRESN TE /I L8, K
WMROHFER TH D,

Mookt APASWE KDL, AfEDOT —~DF—U— R Tho [A#H EHEIC
LIcY =% VU =785 2 & T, FAERIRERAEORT L0 (LB HE 5L
ICEZEVWTEERFC, BT EPOREN T E W) T EEHITHE ST,

Z D%, BIOZIHERE T, 3 A 20 BD 23 BIZHT TN & L CoORK T
APASWE &% & | IBFERFD O 1T TR A @A ez . BRI ERE= X 2
=g SR L HE B X ONEIR D 4 447 USSH 234 L=, = DR#I0#R
I%. USSH KFMOAMIEIZ T BRI OFEM A 5D Z & & IEERFTE B IR REE
SOFZEHIME B W CHEENE D a2 RD 5 2t HNE LIz D TH 7=, 728,
Z DD USSH s 0k 1, APASWE &EA4 7 4 A% ELS HESFHERE - TUT
ARG 2 —DAIZ L7 b D TH D,

USSH @ Nguyen Van Kim £%% . Nguyen Kim Hoa fE&%#EK . Nguyen Hoi Loan
EEAEFRHR . N N ABREEE B TRERFO S & B EFEO Pham Thi Thu
Giang O£ @R A L7253 LA W ORER, USSH F— 4 - - HEKF/APASWE
F— I WIERFT — LD 3FIT LD 3HEFHEOILFEIE L L TR EZ IERUCA X —
NBZ &iotz,

AHFFEL, V=N T — 7 LA WD IEOB LA SRS, BTk APASWE &5
ZH TN AL LIEEBEERIIE CH D, MR EOHFER LTL, ALz
DX SNTTHRMNST2HDTH D,

T D%, HAFEERTLE L OWIERFLOZNENNABFZEICK L CTHIZEE 23780, )
ERFMIT A A0S, USSH L6 A0 Difgta A% — 3, 7 AICITET — 208
1EN 7 A 35RFA. 8 HIZIZ USSH F— 2203k H L CORRY —7 v a v 7 DR,
11 AZITET— A D% 2 BN A FhRE 21T 72,

AWEET, EN0 2RO AFHRHEL LOERY—7 v a v 7ONEOBE—
WEMEDT- O TH D, 7B, F 2N A G ORI H 11 A 26 BT, #ookt
APASWE &R HEWDO & [ N AENAES AR AR TN A LIERT- L D
FATEEREE] MOU) OFF] « ZHAITWBIEIZE > T 5,



1. BN F 24T ALEEFRE - (SR ED e
Rk SERE I REFR R L DR A
~2012 4EE5E 1 BN A RIS R AP0 & LT~

EFEa I 2 =S — 3 7

e RARIEST

1. [ZC®HIT

ZDEDON N ] AEN AR AR FERF— N 4 (LT USSH) ., fha$3#EKS/APASWE
F— A, WHERFT—LOKXFEHETHD XN FLDY = VT — 7 T8BI1T DILHED
wE N, EOX D ek TIEEBR EZRD THFEEBlMET DICE > Oz O W TIHEEIC
HECHZO ) T on TV 20 THHA, (HFORASZEEICERT D)
FERRIZILFF IR BRAE S 472 4 H OFRER UL, FEICGHE), ME2NE), Eo X 212475 (F
BYDDEE L\ o 7o AR 72BN E AR L E L TUIW R WREETH - 72,

AR TIL, BFEBRA S WL T L BB M A4S BUTREE L TV b oI Tlide
Mmolctkx 3, FEHRYOOPTED X S BREATHIRR 2 B CABIOFRENE O A Z R LD
DHHDOMN, FlTNEHEZT ETAE%RED LS RESCELEEZ L > TV D DONEIZD
WT, AR 58k OB ED T, FRZE 1R A FRMRAECIT, 15 1 B
LW DFERZBEE 2 DO L TBE/-W\WEEZ TV,

2. FPHEMIFTEOTZEE T

FEE DRI RI RICH 248> CTREM I Z BT 25812 E 7175 &1L, Lizb <
B AT DOMER TH Do ZDRIZHOWNT, B M F 22T 2 6 Do\ Tit,
FITBAGRRG Ol 2 0T, FAIER L LT WA IEDN B 2NN DO HHOFFES
Woeim LE TORLS W ER AR T2 2N TE S, L, IS EaGE SR E)
LD EZORITHEITH D LT LI, ZHUC AT - 18] L WomERZ A Mb
ST D EZDTATHZRITFIK D IAEFNTLE D, TOME, F 1 BFREOEMATE T
IZF 2 DFERE LD 5 2 E N TE TR, MRS X M AMABCRE S B ER -
P = VAR IS BT 2R ZE ) (HAN N AKHFREIREE - @ikt - —FTEESMHR
FTAAN N F AEERAE - wmarse 6] SCERRE. 2008), Rk — TR b L AZGR
tEmEafEg DR (R R FL0 Y — %LU —h—8RIZBT 5 BRI
% SEHEOAFFE GRE T 75 18530642) ), FEEBL AR MHE HF9EE, 2009)D 7 &0 5 R
ThHol=,

712, FO XD IRIATEARBHRRITIEH o728, T A 2 BIZiE, EPEKZOm I
TREEHMLTCRIK L O RN FLADOHERIZOWTEEL  F v —42Z TSI b EEN.,
TRV 72N AT & BB OA A — V2 BARIC L TV 2 ERTE T,



FT. AR EED HITH T > TRBERRIR 2O, BR 2o oxtg &b~k
T 2B AR [E OL B & OIS OBtk RSB ORERN e FHONETH DL LB X
77

ZOHRICONTIE, BARTIZHES HEEOERSCEHORE Lo TRi8EikT ) L)
BENDHY ., —TEREORNZRF2% < OFROMaR Tk, 0 LREE) D Y EEOTEEIN
KOEERMEFHNND Z LN TEHRMITH D, £72, 2007 Fl2id, ERNEETR Mk
% BARICRT LB EaEEEORER] | % B RMLBE @R ERFER] (&bl
ERAR) & W o TR RATIFEO R b AR SN TE Y . THARMA (220 TEZE O2RE %
922 HAHEETHD,

LMWL —FDORBMFAICBWTIE, BARIZELT e Ed EnWHyBBEHE 72
<L E2L BRELE ENHE D S RIRELO R TR ONIZHEROZ < bHER L TWDH LD
THY (ZOHITHOWNTIE, EBEOBMEZBEC CHEICHEK L), T0 &) Bk T
%, BAROHSEALEMZE (AN, BARS, FEsR B %E) T—RIZIThILTnD L9
72, SERHZES < BT, M THREETH 5,

TE, Fex NYYIE 2B A D DI T o TIHEFITRE REEE L 72 > 7278,
ZHHBRAN N T LS LALEETRE - BE O EAEFEER OB 2% DA T
Bt 5 2 & CHBKRZ AT Z LRtz

AL, XM FATHIETOIL T D SFFE R OEIEE OEAL EE D% < 03, +Eaiik
ELMNR U, ZE AR 72 1980 FRE LLIEICIHD b TWHETH D,

DFEY, REZHBOTARE ., 3B 4Y 2 M BEREDZINEBETHY , L&
BIRZ LW, 74— Fl&EZB L TELND THAHIWHDOF—F e A~ —( (3
B o [Fesb) )ix, BERERERVELEBIDICEST-OTHD

PEDXH>77nv 2% T, # 1 BIFABICOWTEL, EFIMAZERE - ({13800 1
D SEARNEROFHZ TELEITINET L2 L2 F B E LTHEM LT,

3. 1 FAAEIZ SN T

51 BEAAIE. N A REOEmPRWH I & W@aRIHILFENFEHE O TSI L CTHEWN
72 Nguyen Thi Du(LAF, 7= VJB) BREFO ARy hT—7 OXEDOH L 201347 H 20
H~7 H 26 HORRT, &/ A ROBET 23y 7 = 48 Clkfe i) 72t Ak A 52 B )
BT TVD 4 DOFFELOEMEIK L TEMT 2 Z &N TE 72 GIEOFEMSEIL, iz
ZH),

AT, 2D 4 205kt - EICHT SEEROMEZFL L TH <,

(1) E4F — TH20H, TH23H, 7H25HUE 17 FKefH)

FRFIL, EOAWIRESEZOLIMECEEE ., DV fEF L= 7o ZME%E, B LI2AED
R 22420598 2 %2 T AN C B OB NI AR OB 2Rt L, KEENLHEESE T
B 5 DAL RE AT TODFHRETH .



HEN /A Da  EVERNIZHY . ZORRRIE 4 HHETH S v, FISETIE, LIl
DB EEOE LWMERSEICKHT 2 BREBEEH D EHOICITOIL TN =L 9 TH D, Bown
RN EBEETEDD &0 D BITEICHE S AL SEEISEN Y, Bl CH 2 INERE (1956
7 H 30 B )Xo T 1989 FEEE G BME Sz,

T ELEEZFEND E LIS ONEFFE /NS, FDDHAR—ABRELA TV D, T
7B L RMEEITERZ LT DR Tt WD, F, 16 MTHE L IEREZIZC
e LTRSFORMIEE S —HRICHE LI TR BN o T2 e DICE KR TOFETE -
TN Z L EFITMZ o728 ) TH D, oo Lo lZiiinE Lzl &
IHIGH e SEETYURZ IRV IR LTV,

FRIZH BB 2D Z &b < EOIRENIRET DAL, 1996 4, r U BV R LEES
FTeDZRZSNFIZ, AT 4 T THRITSNEL L0 DR, Fasx I HZE XA TRV
THIZRH-TL D LT o 72 (ERE, Bax BIREICA> T b orich, JH
PHOFE 215 DN WIEIREZ L CLE 2B WS, HEORWEROKMEENRA 5O
BERTRESFZ#R, AFTZFFaSiuTne), EREBMETIE, BIZWDEBEARLTFE S & )
T APENTED B, JRICFORNCTFELNRND T EHZ N EFEIN TV,

FRARFIZ 249 AW D & F SN -FIHE OFltERUI AR B 2 WELIED S 100 D
W £ CIEILS . FMOLZ TODIRIM B LT Ol ) k2> T 5,

PR, BEREEZED. Wb AFEIZEN DS DH A
- RFEWEEFEZOMTETCONETED
s BN A AEETHETONT A XY IR
cFEANTTSORB R A
- (BTHNTZEVI DT TEHRZVW)FENRE LS TETLNRNTEL
CHDATETE D
L TIERIT AN EEEN T FER VI
c REFPATEEN L WIREREZ LT LE-T2F4E
712 ETDOA RN —FFIL LYV
- B ERATZAN
s RIETHNI M, BHITRNZIRD bl otk
« FREOL O RFATHEND TTIXZMEFENRRN, FESNTEE L&
cUEE IO BRI T EB I TCO RS
- HENSHTEZA
s LN

—H. ZOXIRRHBEOATEEZ LR D% L LT, ELXK 5 . AR 3 B,
A (—EEFHEER) 253 FM, B0 13 M, k3 Fof 13 M, ATADTE
H OHEE Z R AE GEIZHRR) O — R~ D NMEE L LToO 1 7 AOKE 22 7
H“ﬁz%&&ofwé BT &G EOHABRE O BARE (B 21X, i mEt s 72
S TGAIEEINA | THRRER»ND Z L Ll 0N, o X ) REAOAM L ESENT
d@m@ﬁfmﬁfﬁgkﬁéﬂ\_h%@%%i\mﬂ%@ﬁimﬁmﬂof<é%®



INEE4AR0, 4000 A5 5000 AW DIEH D F 2 v D O A (BlaiEn 0 T BKREO R
HZUVN)ETLD D LTEY, R MFABRD RIS AICEMIIZ T T 2n (7272 L,
INHIRERE & OBIRAIEN NS Z LTI, NN T AMAEER VB R OBUF B [FSF
OIFENI IR L TRY ., FHEERLH D),

ZOEMNT, KRFEAE, B¥E, BEOIN—TRENRT T 4T LTHbDZ & Thi
ROMFRFLFREL 720 | [FSFORBALRY FEERITE) 235kE L TIThILTnb D Th 5.

Flo, FSFTITON TV L REIEEI O R THHRFET XXX, ZOMREEDOHIETH D,

BAE, FSFICIX TEBEZEE S 325 8 ADRBRMBPEATHD, Z0 955 5 AMHHTHE
BOEEIZEHD > TWD WD, 2L, O NEERAHE O« Oz s &) 2
ETIIMT LR, FRCELEDIFHAFTHS 100 NP HIZHADFEHEDHF O
BUZOWTIE, BRALMEORIAE A7 A% THBL) b olikE & LTHRAL T, #5
DEEDLZEBLELTAIETCNDLDOTHD, ZOHEERATHIZET, —RTDHLRE
NIZAN—=ATOLOEE ) LI RAEEERERS SNVTWDEFRRE THY e b, F
JER) R S, FEBE-AODEVICARY T KBRS & L b,
&N 7= VERIHE SR LTI ENDGE U CTEEN Kb FIZ LY (Fl:4 Ao
D %2 x5 & 8] 200 1 R (8000 ) /ALK BWT, ZiuE, ¥HoHh—FK~vr, o
= — X = EOfE L FFERRE OKNE) | D ORRO BNLIZET X RICH DR RN 5 T
WS EWH L FEDOAY v FEGIEHTZEICHAILTNDLDOTH D,

—HFCEEICEDARMIBIE, FELTHb0E ) FRICET 2 EHOME, BUF & D
Wi, BEESALEORNEE L WS- FEFER., W, GBS, BEOWLE % O
T, BMBELTTHELLELOEBE RS 4T NOEBELITO 2 & T, 0 O fiskiE
BERTOTNDEDI L Thole, HBRAIL, ZOLX I R EZE DV AT LEED LD
ICHEE L TZONCHOW T TERICER LIz 2 A, THRO T AT A, %L 5, A
AT EZDOlERRE R Z L, REL2Z L6 b5, mEtERDRITIVUEE
BN TR WEEBZTHAY L oIC Lz Dzt ThoTz,

FSFFEDIT > TV D EEIEENX, R =—X MxfHEOEE, EEOFEE, £
Ll & 0 REGEE 2450 DL TEBEB S OLEEF & L TGS, 312 [ )FA
DY =X VT — T ZBT DILHOEE ] SO NEG L TWHENRT & X HfleD
TRV EEXBND, Fo, TO LI X N T ABEAOREEMZ 5 — . TERO
BEZRBAMIZANITMNDIZE, BADPHERZBE L TLNESI O TE RS
TR HARIZEBIT DA FEORFINC, ARZRBEEHIE B3O TR/ T, MR
FERBIFHE O J5 2 DT DI ZHE EOE I E SV TR IR E L RS FE0 o
DENPER>TRZD X BRAEBRREREEZK L7228, HA TR LTBEZY,

(2) et — 7 7 22 H (5 )

BAEMTFIL, BN A DB DTN F ATHHEOEL L Ht 2 if 2 7= FHo—>
THHMN, FFTIE, SFEIFEREVEEORT VT 4 7 7 NA—7 058 BEH OB s
BRRNICEEZ D, RO OEMARZRMER SNTHWDE N A - ' % — D8
FHLEZOFERDIT 2 DI=dIl, BREOERY—E 203k L TfThhi T\ 5,



AVHE 2= UG UTHWEERT VT 4 T 7 —T ORFEITFETH D X LK (30
KAtk FRIZTREECTEHELLAIEFALEINTWE LI THD)ICLDE, £HZEHIT
RN KANDOBRENCREEZI., RHORERERT O ORISR ERORHIZE
EHHLTWIEE EZOFRED T # DEEEMST-ONZDIFE O E ST o720 ),

BANE 20 AFRCTHRE o 7o IHENZ o 7o 23, BRI 70 A GWASINL Tl AIER OF
1225 500 Ay DBRYEIED . BORFHICAE LR CRFEICED, EEFETITEI 41T -
TW5, BRYIZ»LEMIE—22 I R (80 F)FEE, 1 BORIEIERET 500 I R
FEMWIND D, FOEBIIMEE DT 2 P To T ERFN—HENY , 2200 T5
FETENRoTNDHEND,

THRENCRE L C, FKICARE TN RE LR THREZR L TThWnonk B
MELiZE A, BRI ZOT AT 4 7 2H U0, FUSIIRE (N 37200 ¢, fE
D4 FTHEBEY LTT-oTWD L, DRBEDEFE T ID D E ot o T=0D1%, FLn
HNZANLFATE, BN OREEEZTIN TV, ZOEPNTEREND T2 5 |
& ZOIEBOLBIORILZ F L CIEW =, E7o, {EEOLHEKR S LT,

BFICEBLORY TE#H A, —RICERILLTWD
CBETDITZOREREE (YY) 2o T0D, WWIZERHDZEI AN LTND
YU EEDHBARDORFELIX, RILRESN I H o TV E FREIZHN D) IR d 5
fEETBITLTHIL LR BESTWD
BFIL, R RN T, ERbHoTn ((MEREHENIZ LW EY) B, BebbEN
HITIEZ ThL> TW5, BEDHT A HLENTH > TND

L. HL ETHBEOBAAEEIET S0 Z OB REZRA SN T ORI TH
277,

[FASFClE, Al B AR SEE OB o B B SRR iU 2~ D BB i O A A S FE AR )
AT > CWD P, A CE7-FiPH CEMFET DRV | [RISFD TERRSCME B2 XS 72 3y
W E-TEY, BBV —EREOLEBIIEER T VT 4 7 7N —7 O EBHL &
STIZFDOEBIFMTHLEVAZL Y, LL—FH T, STk L TofF et ols
FHOF 2 PHLDOFEMNLED T, FFNMET DI LI T EMREER RN TS &
HWZDHTHAD,

(3) ¥EEF — 7 H 24 B (3HR)

EEFTITON TN D = ARBEICEIT 2 — B O Y #AE, USSH & LCThHE<aHiiL
TWa e, TTIZ3 ADKRE R LY TR EZIT Tz,

7272, ARIOHRE T (@2 OEKRER L ORI EFITRONIZIFR Lone 22 LM
HkT, 72, ZHUCHBEDL O TRHEOBRICIT TERZ T T2 < EBRICIEE 217> T D
IEFIZKBOBHEDO T 2T HRFBTEWZ 20, fERE LT TH i 7 E R O IUE I
FoTLEDT,

Z O H R BIC S W CRIFFOFRB 2 895 L& |

CFARFERLRE LT, oA RBRERTOZFEICKT 2R AN B Z{T> TV D



-i&ﬁm@wﬂ%i4f’%?5%%%&ﬁ%ﬁ%otbffi&< ZTDESNDT b,
(A=A ROIFRRUTIEE AV ERIDIhoTe, FHIESNWEH 925 EENThoTe,
M®ﬁziﬁ%k$ﬁ%%f5 L. ROITHEEEZRT H501TEN LWV E B TESWE,
AN @®Atotjkw9i9&&ﬁf%b T, MEE L TRFITFE- 6,
FIEEZHW TN WA REELOVWTE T2 WO % CRIFTHXEEHED D
Zllholbnz b

AN A RBENBFICRo TEZDIFE LSO T2t VW) EFELH D

WX, FRETTEA RBREEZITANTWEZ EbH o7, BETIIZ Z TEFRLZ L
TWDH DT TR, BEOHI TATE (7L —7 R —L07b D7) LTND
CBUETIE, BEOHFARYEFERNEEFRIKET INADEDOFY ] oL THHWEH
DI | DELNH 20D T N—T5VE->TIEH LT3,

cZDIB, INZDIEDFY | OETIE, A AOME B2 D hiRes (RSRIEE?) 72 &
ZIT->THBY, TOEMIHIGELTWD A(EE) I, 22 A

cFo, SEOPFICEFFELRRLRAN 50 ABY Q0 HMND 25, 2D 145%) |
ZFDOHIHLO 32 NEFEbxT A XEH 32 A
- KAOEEBIX, N/ A2 T 100 A
A TERE 2 AOYFEN, HETHL A AOREEEHEIT-> T D
< BUE, SFRROEMINIC Z ofF S & X0 BRI T > T 20 Dk (HAFED 2 2 =
T = A= AN OEERETEL TN D,

RO THONTERTIIH L2, Fhrilnic, ZHEBREEELPLE LR
TUT AT ITN—TINFEEZ T, MBS OB EIARRD OIFEI A R L TV A7
IMMNZLEBIRNEG TH D, WOBSITIL, IOICHEMRFEREOLERNH D EE X
T35,

(4) LB — 7 H 25 B (5 )

LBR=FIZ, EH ) ACBET 2Ny 7 =R ICH D, BT onERR & 1TlAs BZiIZT 22
I (2 A&SK L AT Ee X R DMAEDOERIO—DTH B,

Z O HFE D B FBE CREALRSEERISB O F 7 R BG4 D H = DIE 2010 B THD |
Z DL R ENT e > T D O THERROIRFEER (1969 45 4 A 5 H) Th 5,

TERRIT 1992 ARG L, 2002 FEBEIFFO TERE b D — 7, BFER KRR
. A2 N CLEF, T AV B TNETE/ SUEANEF 2T, LB FOM LS G SN
W5,

[ <F CHEATHOI TV D EEIEENT, FICRENRBRIREIZS 2 Sl ' R o1
&%é%%%@@ KEENOHEOWSETEIET LS. Wb AFTHGEER ThH D
. EDOFEIZFREORGE I T L FELREAT HIERFLITE ST AR BBICK
ofﬁﬁéhfwé®f%éouT\%_EﬁofwékﬁbM6%@%@ﬁ%%o#$

FTBET,

s JERR OB U - > TiE, Te > 2 Vincom Group] EWHX KM FAZEENS, 1,000

BRyUEBM) OFNEZ T CEOEREH -7,



FRNLREDOE 2T Cld/e < FEERHERFO T2 DI B g H 200 T FERE ORREIZ OV T
%t/n/t§%§§®£m%ﬁhfkw FEFE DHERFIC OV TS BRAO T 2 I £
T3,

R ORI HEIZ OV T, IR H 12T T o2WERE LR EZ 0 ANnS 0
MEWITH DN, TORMET TBFOHERE 22 T ARAYLIZH > TWDANDOBRZITFAND | &
WO IR 2 b DO THY . #ETHRFHTE 20T TiEARuy,

- BUEOFIAEZ, 45 (1 ADOH) ~1THETOME - PEREOTELT-H 68 N (B
i x < BV b 60 kELE (s ln 87 ik) DN 21 N (B2 A, P19 N) THhD
D, BIZITFIRAE OREMEOBLENS 05D D 4 AR £ TS &2 Ty

s FTARIZONT, BErar bii300 NETZIT AN EZITo TV D0, £l E
I HERRE = O'E OMERDBLE D BT AND T EILRD

- HERR DOAETEERBEICOWTIE, 3, ARZBHNICEET S AN T 24 OB BETH

j’LTb\éo
cZD L, AR T EGAIER 138, ENENE 78, FEIT 1R, ZEE 3B
EWIOIRITHoT-

- Fo, BlAIETE ARG CIEEY 1 BlE ORI T, —HE 8 A, 1 16
ANTHEIFELTWD, SHUCEEAN 1 NHEEE LATRRBEOMERFEHEZ{T> T D

YD) T %EiSW&itf%é# oo BRHEZEOR 2 L b LFITOWTIL,
B R T #H, 2%, LDEREFEATREHGEZBHRHAL T

- TN 1 %E%%%%%LT%%

EV O EIRAREEETE RIS, D TAHEMNN ORI AEE HEZEA L T
LHRETFEM D 2 ENTE R, EEE EEEHOEZ HICOWTIERICER LZE 25,
7 AV B RFRERIC AR L2 mBf s O3 2B e o T LEE S LTV,

[FSFIZ Ny 7 =4 &0 D Fraa 7 BATERICALE LTV 528, fiigx OIEE B RECH 3
DT AN FERESE 2 JLCd | R s 2 R Ze = RIS b U 7o fa ki FERGTE 8 &
FHONCE R HOTHY . HOERTIL., BAROEREARE LR L O BRAFE L —
REFTHD Y 7 NS5 FHICRLADYE, ROEBEN- R EEFEDO —D>TH D

LWz BTHA A9,
Lo, H#@%ﬁﬁ@@ﬁ& a N AR T A S O aERRE RTEARR S E TS g
wEE B D), A REOBE THD [ REFLDOY =y LT —7 2B 5

L D% kaoﬁﬁﬁ%k@;ok\ﬁﬂﬂ EEWVIFESIZOVWTIE, 5% FEICH
METOVEND D EEZTND

1. () BIRAE DRI SN T

T IETHATERL DI, AEASETENE 4 >OFBEOR Y HTZ TR
WA AR S EETH -7, FHINEZEETS 2 LT, BT LS 2 () FRk
WAHETHD LB 2T,



O TEHE M E = A
= XEPMERFIAEICR LT, SRR OB 23, Mgk (55) Ot &5 o Tl HEE
2R 5,

AERFET IV HRDICFIAEDH Y | THY ., EEZRO TEIMHEFEDO=—XS T
Thtiat OBERE 26 i S T oD 2 B,

BALBSSFE 7 /L i B E RIS &, PORELIAMAEICH LT, "—FE&Y Tk
DM & b FEFE ST FHE T R,

Ol > v A > b (Bifrdsé) 2
- SFREAMA L LT, AL TERIBERUYFEDOT 2 bEZIALRNBL, Uik
Hils TH ST A& DEk=— XS 2 D —E A2 REET 5,

CHEEHFET L FHOTRIZ, BATHI I I 2a=F 4 F¥ T OEZL - - HEs B
B &z BN,

D PR 7L AL S 2381 B TR Dakt S B2 X— R 12, EEOFEIIEE L
DRT T 4T T N—THER,

ZOEIRERTH) R ZIT o7 BT, TN ENDOSFHR TOEBRRINGH D Z &
DTE DB R TORFE - Bl - FRUEZEEHE LT,

A EIRFET VORI - 30 - FRRE
« FPETOFBEGNHIE S 2B 2 THMSHTRY, e L TAME» b EimE £
T, XEXRMLERANLZD, £ THOALF] & L TOMELZE-ZL TV,

s ZORMEL LT, B AN 2FHE I8 LTtz OD*kﬁ*ﬁlx_b\<Dﬁ>ﬁ‘ fik & LTI
HICHRBEOZWEFRE T CTEDL S S22/ R 0WRIICEH

LML, FOLIREFRREETFT THHCHLELOTEL ORHE DT 2~ DFEFILE
MTHY ., FEEORTERICTT AEHEOESEE ) Z LN TEX LN, FOEHEOMBHL S
2B DOIFAAZR D, B BEMET 00, BT TP CARLZLENRD D,

BALBRSFE 7 /L ORI - 5FAf - FRE

- BEREE & BRI EROEE O G iEim BT D Shcmukr— e A 2Rt L TR Y |
b D EW CIIHERN B R ThH D LB BN,

s FIHEOT 2 ALEIEL S, 2oL VWERETH 5,



- LvL, HEVIC THAER REAER] & L TOERENES TV a RN xIc, TR
EREE TRITHIETE RN FETHIONCHOWTL, iMEOS N FEFITH D &
2D,

- EZOFEHET, BERES (FM) DR RINCE > TR S THID TEIDATRE L U
RN OIRERRET L THY . BAEDONR FF 2ER2icB W a2 D 512 H - -
TIE, BRDREENDIRNLTHD EEZD,

CIREFET /VORHA - FHM - FRE

[ REBESHR] LV O MBS LT, TR BE. UFEOENFHEIRIC
L CHEEZRML T &0 ) BIRERWERITH 5,

s ko, ZOHEEMATFHEO & 5 HBHES T HE M L TO L AREMEIC W TR, A AR H
HRTBIT D FBEDIEY 725 2 DB b A M F & e D mRetrd 2 & b s,

s LIFFE Voo, KITbiN T L O ICAEORA TIIRHANC L IFFEICRA R H Y | 15H)
FREIZHOW T 571 JEETET%&?J)oto

(FRTEM S BT, HHEDRAIRREFTH D, )

D PLARAHSFE T L ORI - T - B

CFBREEMLSE LTTEERR T T 4 T I N—T 2L, e TELITIEEZNE LT
D N&ITKR U TR 22058 2 BT 5 L WO FHNIL, AARD [HEFHREY LA b
WCHHETHEADRD L L ICBEE BN,

- LU, SPBE R OMEIAE NS 22 25 A Clde < EEOSRRICIIL T L 2 v F
LTV RN (B2 WNIHRD TRRER) &) mTIE. CET A EIEFHONIERD LB LN
60

AEERT T 4TI o TOFHROFFSER G E O T, AR FZERRFIC T 5 7k
fEREE ORERESLE BN SOV THICHRET T 20 ERH D EBbh b,

kST, B EFEEEERTX 4 SOFRIZEFNFNNER DS HEE IS X
B TR 7 BRIEE 21T > TRV, TO—o— N LICET 2TV LR D HE
ZREBAL TV EFHMETEZ2LDTHo7Z, LL, ZOEXHF TN &, WG a,
#ﬁ%&%@m@m&®@fﬁﬁﬂ%?w#ﬁfbfbioT EMEDHETE 2V, 4
ORULIZHL FTUR) TH Y, A% OREDRERICE DY T, XV FEMRoir-Cbiks
ARE L 72D X O BAULT DIZHTc > TOEFEOWEAL HIT > TNETZNEBZZTND



5. Bz ~FH2RFHEMEOHEX T~

%1 MIAEOERE., TOMEEEEA - ETD 8 AnFETY—r v a v, LT 11
AIZITEH N, A TOHE 2 FRERFAEN M Thh -2 &1, B (P)] THEDEY Th
DA, FEICE 2 [RIHE THZIC 2 DETOBAL EEIEE 21T > TV D Fia A TEx 22
ET, A—TF e A RNY —%i U ToOERNRERIEBOE & TEE L) S0 ) FRAx 0
Fikwmix, 2 bt IRRNFLADY =2y LT =7 IZBT DILHOKE]) LD ar5ET
—<ZHED TN EIZBWTIEAITH D EHEE L TV 5,

7272 L. 5% BRI A T 7201213 L0 2 < OFBFBRVLERAIRTHD Z

EITWS ETHARW,
T, FHIGIEOEIIWT R EEDLRITRLVEEE LT, 22 LA nIER
MIEEBEZTND = VT —7 ) Eldfans, £, (EESGEH OB E X ETo) 17
TU—7 | L ORER ST, Vo AR ZRFERREIC OV T b im0 R < LA
bHDHEZEZD,

INBIEEE A ONET TIHBIELE2VHETH Y, F2 3FEM &V I RO ATHIFID
HCIEH L0, T 2T EIFERFTE L W D R A A L) L USSH F— A fE 3R /APASWE
F—LEDOWHBZE LTINS OMEICE 2T 5 2 L REUZRE AV, X R A
AAMEICH SRR EE BT Tn&E -0 EEZ TV 5D,

XOBFD: AR O B#RFRIZ DN T

51 EIFHED 4 BETOSFFED 5 6, FEROHSHTHE OXF L TR 25 2 5 CEEILHE)
AT T D ERRTF EALBFFIZ OV T, ZOMERZ KT 5ERTHEEM2NAEZ W
LEIAERTIERN DD B 2, ks, EHREGEOm 4 ORRIZE 2 ZnEho ZF
kDA 2B o —fleka i LT,

£/, W THH L TS Nguyen Thi Du(Z = g) D Tk F SABAENS ) 13, HAT
[T - £ AOVHARFEY A THRARLTWVERIR AL A LEE > TWVEHRN, BARL D
RN T HEEORLR DB N LML E T DT DICUBEARRAIR AR EEZATED
VEETd D,



2. A VX a—F08k

O FERSF ITHEBAFEa—FEE&

K - OR
WK - RFEBE
BERYRE eEEE

B R B
WX F BRES BERRE - ERaIa=br—a U2 HER)
WEFR - X = : Nguyen Thi DuGA T 7= BHBWE T =)

UF. AvVZ¥a—HA A 22—
O 7H21 B
*10RF00 %3 : BRIFOTHERBIZ, AV F Ea—— MNIESNTA V¥ o —ith
2R, EFAHAT « RA AV a—F— T CTHE - &5,
W, 10 (11 B 15 5~25 53) DIREA & Bk,
— ODEMIZ, FHEFESh, RIGBERE L, Z0%, ERFEIOKIUIRDIREW
O»EL B - fiRZORE & 5,
- 12 ¥ 00 %y : BARGEER
- 13K 20 4 : ERA~DA V¥ a2 —FH
Wz HOD, REMBMEZENVTI o7,
FAEICEL T, BRICALNTWAFOH 27T DA EEZ a2 — LTHITAZ L1,
Fie, BRIZADNLTOWTABORWE 2 ~NIFHEY — P TCHIGLTFE 52 &I,
« 18 K7 30 4 : ERHNDEEME L FTH. f v F 2 —KT

ERFORBEHOHBE VO LBEE T
BEAR  IRERFOBRLEVET, SHIEBIC LN E ZABKHIEWCHE#H S ZSWEd, 4EZHEEHE
WT, N ABEZRKRFOa T UHEAELEREEZILTHL D 2 LIV ELIDT, (AL
BAHEOBID W IZOWT OB E T, 4 A L Z OB d SERE S O Z & 2/
WEZAETRBEZTAATTN, ZOZLE2Z Lo HARIHENMLT, 2HHLDOIFEI%Z HARICZH
BEZTOHEZL TR EEWETOT, BELIBEVLET,
R B E S 2,
R SoZ L BRATTN, ZOBFIZONTRATTR, BZLIZONTWOEHI L L OBFENERILIN
2TH e HEFMNI ZOBFICHEDLIHR, TV = FREVWRLDRH o726, BlE



A
FRAR

FERR :

AR
N -
FRAR

FER -

F
B

FEN

E
3t

N -

FENTZ DD TTN,

1989 FFIThrE D £ LTz,

1989 4, Ho>% 5 TTh, MMELLHT LU,

ZORFT, 14 BV K 600 FRTOIF THRWZAIE b BB 200 72 LB ORIZEN
ThHOET, FAIZOBFEEREMA LIZOT, ME2BERH D EBWET, LATIIREES
WETR, RICE-TRZIZLDOT, BBBEAH DN LEETELLVHDTZOL ZORFOHK
NhoTeinb,

BHD 1989 4 L1 5 DITEERD Z DBFIZA LT,

Z OFERICEEER N G E o7,

BEITBDIE 572,

FAE 1989 BRI A 450 F Lic, TOEITBFAKRDL T ICALL T, bivbhvbiknian
KBWTEIETE ol 72 & ZIXEDE, 1 ¥ 2 0kKlE 15,000 N TETHREREGHET,
BHIARSADAFEEERTERNS DWVBRN N7 ATT, LirL, ZOBFEOEELD)
BEE S ADORS T2 Z EHEATTNOEIAA LWADBBFAT - T IRERIS KERY T TH S
W, EEDRE LR, TORRABEY L7z, &5 THIEW WD, ZOFERESFO < OBUT &AL
BabEARETAEZT T enb, TR TRRLRVIEDE Lz, 1989 1% 50 A< b1
EFHCELZ, EBCONZTFELTT, 41% 150 ADTFELEB AT, AEN 11D 20
LA LB AR o T B AR THD K DI Ro7z AbWET, BIfEMR O PIE 140 A
DOFELVWET, 1 BFAENZTELLDL 20 ETOTELN I ZIFEATET,

D EL,

ZOBFL, BUMEENWICR - T2DFAARDIY ETH, AN TR e RaDBFT, Bizbb¥
BT LN LRFZETARB L TRIIHFE LT, 51340 EfE- 72T &, ZOoBFETTHE
PWBEBREETHLOSZ RN BNTHLEIH I IR TENWIZARY LD, (AHOH X
TIEHLOPLZLTHIMTLTED &, TN HOFIZENT 5 2 EMAI FIZEERBHO Z LnE
WTHYETHE, Mo TWVDAEZE LDRAELZE > THIT 2 7-DICbitbilde b0 &7
W, BEHIAZ, BT AMOPITIETT S LR, ZHIERLEVWETRE, br o EXMF
LADEFHR b DX, BELEELY 7 AFEEL, 20 2 2IFERDHY 9, (LBIFHEELL LA
HWDLEILENS, BITEHOF AR L T—o02 b, b, By, 950 9) BT,
bR SALE LTHOFOZ L 2T XTHBRLIZWE,

B Xo L BELIEEID, URTENDBENRR S TN & Wb A REERFNICHOWTEHEEIZHONT

HODLAIS TND I ERHSTEHHAXTH BV,

LITFAD BHRIE & A2 b BHIE S AOBIIES ik, A*BLOWAxEZIITE L, 2FED,
Bt 2 TUER K2 B2 Eo T, 20D 2 ZORFEEFEN D, HRBOMBH v
F L7z, BEST, OLEIAIZBWTALWAD L ZAILDIESTEh, [TNoltb &5 /R
TLEESWE, ZNTHNLEIEHEZ LE L, LT, BRIESAOBRIES AL, L
b, TNNHLEIEAZL, TEANHLIDENLZA TR L L, b, LePnb L s



FER -

FRAR

R -

i

HRAR

FEN -

DENHIFT S THBELTHELWAKREY L, b, BeTTh, B&EXnERFIZHDL
HITFE LT, DERADTRTEBMEIADBMEIAT, SEAHY ET, HHFITRZE-72H
AHEZ, HEIZEFOE SO GER ], 2FEV ., HEICE> TS ADEEEDY £7,
T, BHEAL, B, JIFA. FEBK BALVWBAZFIWIAEEELTELE, b, Fo
TV ADDIE, K<H00 £7, ZOEMERNT KT,

kMO ELE, £OLETE, SBHERZILLOBTFRATLL I, THEBSARATL &

I XKZTODEHESADEE D DXL £,

. A FETE Lo TR R EE S AO0EIE. 4,000 AA 5,000 A< HWVWTT, TH, 2DV
=Yy VU= DFEVEEEY, SFV ZOFROPIZIIT TN LEKIIEE S AT TR
<L —FROVOIIRFAES A, KRFE, Sth, EhORERK, Zhntd, HEOI7 V-7 Fh
Do, RITT AT IN—T 230 ANZER LS KT NDIATT, B FA LI £7,
Fh ALBOHERENCLNDO T, 2OV RFOFEIANLEDLY I I~V =¥ /LU —7 OtH
FLENT—FBNTT,

MiFE72 4,000 AD 5 5,000 ADEHSAN, SRIFILHTEELLLEVWIALLLEDT, £<D
ANBIZHZ BN TND &0 BB TN T,

DY TH,

BFIAE OATTREME, R

PP EL, £HLELEEL, SEIFHHESACOWTRATTN, KIFE, BN TERR
HOTZEIZ 50 A BVWDFE BT BE o7 EFE L E LeA, 487EIX 140 ADF &6, THHEIT,
T ELRT TR TEMEOTRLLED T HEWH - L L) TTR, 7ELLBLUSIMITEA
TRRWMD NTe B EBEINYD SNTNDHDTL L I D,

SHITE, & o B 89 412 50 A3 1F T, HifF 120 AOANTE 23, £EF7ZL 225 A\ET, Zof
2, ZNEND A L N=PNNET, ATTR, ZOANZHLOFRKL > THDH A, TRBRA, BHOA,
BEFVON, HONMNIEATEFICT AOLELD D, BFEIX 100 E TOBEFINANET, W
F 100372 L 2 A0 3 A BWVWET, BEFY OPTIX, BRx REFEXRH Y £33, 100 %72 L
WE 7055 80 i E TOAEIL 39 A, 80D 100 5 E TIHL 20 AT, EThb, 70N D
BIRETOABWETR, BRRARWVA, EBRMZARWA HiFRWA, RERAZA, 2%
NWET, ZOAZHERRIERLETR, WE, BHEBRL ETFELL, Zhrb, —DiF FETH
NeF b, ZoHIE, A AFENT TFEBEATETEF LS, AL LT A X, 26,
FEATBFELTTCT, T TR AFTATTA, b ko LERREATE B ZDFITIRTIER,

TR BAGETIIZRA T Y ATT DR, EATEL TR,

HRAR

N -

HRAR

ERE O BEER . IR & 2>, By, S RMEDRER W TT i,

ZOVIENNE b Te FEBFNT XTI EThR, RAEHRFEbEZITET, FRITALL
T, FEBLEFTOHNRY, Thnb, JEATLE 2B, REA LR T,

DED REEDVROBL



FER -

RAR

FER -

FRAR

R -

FRAR

BRWRVRETZITANRE T, 20D, BAELEEERVH I X 2WEER, o b 2 A13%
FRnF EZTEST, Fnn, 6 FBIX, R¥E 1HFEA 2FEIFEEDOFAIAZ, b OABEILHE
DOWRTEERLLL > THIEL b2 > T, BBARBDRVNE, BFTEIWIFEES A, ZThn
b, TP 12EETETCONLETEL

A RMU—RFIL R BREEWVD D,

ZOFEBEBLITLD EZABRN, EIZEDS TR FMb RV, MRS Wiy R BAT
Jn, BOOZIEAZ—H 2 BB LWTE, JiFA LRV, Zhnb, ko NcEER T
BRIALNT, ZOFIETHDOPEMATND, b o, A&7, BELEY, £To50V5FED
HZITTET, 8 FAHIL, BEMIAIKETHNT, BRI AITIELSBEN RN T T £H10 D
BIREAZWRR > TEEHEEHE N ZME, L2625 0 ZHEIZEEN L AICA- T, H5F
N, ZLIEL, EondBE0oT, BIXPLoRRWSELHEWT, HWSELZBWT, 2
5TV TR L TIIRL T, £ WO AbWET, MR LIZSBFICEFETERNIT L,
Bb=ZibEd, MRERLEATTA, BEEH > THHONE L, TH, BRFLETTZITEL
Too BEIALETELREAND, WEToLR0oTET, TR, MEL-T, MELZT LB
Teblicpidicne, flziE, 5. 6 AOT-EbWET, MESITET, TLizb, MESITZTED
I B L Ty, ZZOFRHTEFEW, H9HEBLARNE, o5V OHIT, 221210 A< B
WWET, FEBICETHNLLE, ZHVIHPIEL. A¥. bIFEITTEV, THOVIFEBIFIRNT
KBV, BITFRNTLL, Eondnbb5biToT, BAbZITET, LD EZARVNRL, £50
INLWET, EL6, 10 FBIT, BIFEHENO AT ATT R, B 725 LR L T,
it U7, IHRAE DT, ELeh, WBEAS T, MAR Y b, ARV EWTZRY, £ L
726, BARMT 1 BV EWNT RN, BE&LWLG, 38> THIT T, MANLTHHEL T,
L) —EEIN AT TELHLOVBEo TR TEMIRL TERL I I A TERITE L,
ZLleb, HBAEVIRETOIANEZ T, BESARDE, BED, BFEIMEBELRLZA ED
Nl Z A, TEGEDREMPEND, TAND, Erbiixt& A, L, L, EFICBEHL
T, MEMEY TEITEALELGELIZRYET, DL BAHE, #5000 F3, 22
(AT T EBIT 5L, TH, BRABWVWETR, £O50H NEBITEDIZ, BONEARET L
barFRo-booTn, 28Ny, AAMT 1,000 HL BV, FEBLFRBOTEBFR- T, B I7&
HEI LI, EZWDHD) ZLb, 9FDET, HHOBBIZHEIT S L, THHEH, FEb
FTobooT, BoLBETHNDHETEBVWLVWHLDEKLELERNLZY LTS, ZZI2bW
HATT &,

FABRANBZITANTN S,

WE, B O EIIROZ L LT, b0 —oOMBIZ. ZOFRTFICKIT DA N-TT R, £
DHIZIFA LICE TRV ANENY TT L, HoPIZBO RV ARI T, FFIETET L. 5%
EEATTR, BAOREATETR, ROPITMENH > T, BEOTOHIZ, £I T, B&
RO BIRBATIRNT, ZZTFEBEL LR 2T,

D,



FER -

AR
EA I
EFR

N

FER -
RAR

N -

FEB, FEBEAT, ~ZOREZANDOHATH >bo o7z, HloT, ZOLHWESTLHD, 7
HoD~ZE, ZLEEL, BAORTNLWVNG, Kb AEFNTHEHEMT> T, B&b L HIZ0
EM FTIMHMDPANT, Z2LEEL, ALRVANR, [EFRFIZBE LWV AR T D AZIT AR
TH6B, HRIEBITOTHT] o T, £LIEb, BRFIToZD, ZO~E, BRHRADEK-
Te~EWIE > TIEHEIZHWE Lz,

EDONZ, B o7 ATT Dy,

95, REAHMEALT, BiFE LR,

L. BHELT, —2lF, TI20VKBOFEZTTHDHATTR, EHVIRKT, Zok
STHKDLZON, 4. THOBANRHSTZATTN, ZHIZ, THVIBEEENT, AHDOEET
RoTL 2D, HDWIEHEDL ORI, ITEBER MRS TIHLITKTNDLDN, Ohb
ZTWDDD, HHVE, RT T 4 THIKE D, £V HEKRB, WoltAEN-> T, ZHHIT
BT 200, 2HHICRoTRLIBE, NI —r A THEZW,

89 fEM D 96 T, FAL, HE- THMNTIEBI L E Lz, TOEIL, W5, ¥ &, Hil L0z
LA EWRIP ST TT R, ZL2b, N A DBIFR, 50 )EBHNHHATT &, HBEEH
THA FVWZEEFEEHT LA, BE2HTWED, £ X, rUrErAnbitfishn
TEATTROZE, T, TLEHED | HIABIFZLEALEHMS>TNDDE, 96 FEOHDZ LT
o BT - BIE - W - ADDASDER, He R FETAEZZZERTS S, &<, mif k<
WA T 201F, BIZWABERFY, FlziX, EonAT, BFEHNATET, E73F0-TLES
W, AL BB ST AR I ZETHNTE T, BFEEHL- TSI, ZLT, Z0OBF, it
THANLINH, B L, BIFESELET, ZLEL, O WWeWne | TELBNT, EHHEE
Tz, —BZVOIE, FIRW, BET, FfTo72b2 200D, THIWVWIH AL, BIZES 8D,
BEFD, ERpRNT2b, BO0ORBEHWT, BRFRE HRTHTNRANEZIT TND )
B, FA, BHATITZ 90, ENT, KAROKZo7e b, AL TE T, BFIEEE L,

MU DTN, ZIE ST T EROTLE TOBFICENE LTINS, Th, kDAIT HED

PRE B AR %

#HHHbHL L, HEDANL, BAREZADAKD,

AT 4T T

BIDLDF, HIERIZEH, TITWT LA R ETT R, 3 500kt#EL T, RTbH-T, Zhix

Blzobhlz, ZOETIA4, E<IT, ZOTENENATT L, RXIAHTZ0, HEedE3 Z<

EFT, BOOERGWET, HEOHDOIEDOHER BT, W B W), ALRBEN S50
RO NTEND, WATH SRV, Ly, AT, BHoOXOKRERE Z A5

&S 5, MR HT, 1EITIERN,

a7y FERH Y ET, A% 140 AOTEL I E A CERS, LRI THNDATT, TOAD

FER -

. ANEBICH DR THARIMIT 5, FRIL. ARTEEERZ TS, ZThnb, TOADLDMN
DX, BN TLETT T, VA FRH- T, BEHRFATND, T a—F =R,
KEFZLT WL, FZETOLRTITTHLIVIE, 1ZETD THROBIE TCHIBRESADKSE



Ay TOFITIE TR 2200 T, BoFHE T3] 2203 C, 2K FIE, TENIXKREL -
TN TFINEWI BERTHIT S, L, IKBEET D

HERFFERBREIAL LTFELHEBEZ 2D

R MBS A EDPHBNWTINT ) EBNWET,

Bl AT T D HIE, 47T A, Mgk DHFIC A=A BT, KAT, EFELLETN D, FIHHET
LbHDL EEETLHLBFHELNET, 2047 AOLMEF, FELTbomEEZ R TE 55T,
1 BICkB a2 th> TWET,

FEZR © #BHI VL BT,

Fk 1 ADOKRAOEMEDR, 4 N\OTELOmEAD L&, 157 H T, 20075 K,

s RAMEL, A1 7,600 1< 5T,

BERR BRI, XN T LAO— YT Y =< ORI EN L HWTT D,

Flk: R FF 2OV TV =~ iE, AREEGEVETR, BEEGOT— F~r &b, LA N U TOR
Fré . RIEFLT200 5 Ry £0J51E, #Ehb o T, AEIFASTABETTR, THZ IO
MRIIFEDHTLH LB MbH L, BERKEDH D, EroEb TEIVITEIA>TND, 0 b,
47T NOH T, A SADRIBH-T, 788 4 ATIE R T, 7T ANEEEIRAUX, 370 7
FrAhnES, AARHEE

e 1753 TH~4 TH B,

BERR - ERL L IRNT, EERA, EHOBB IS ARNDATT N,

M - 1oL 2003, A

BERR . U, FIURAZE S AL IEIRITT D, 47T A, BARZORBROFHAZTH Y | EEATTH,

. TEHIESTZ D THOANELILTE, 2209 AD T &ETT D,

ERE : TRTReD ET, LD L, MBRLLH L, TRICLITEET, B LET,

R TELOmBEILRD, 20V ATZBLR 4T ANDHATTh,

Fl : 20 47T Aoz, ZENENLDADBND, BRRANT TADFELOmEERL, 4 AOFELD
mEE LD, FIZEFEKOZNADBNT, 1 AT ELOmEE LD, ZOkEHE 60 7 K,

xR 2,300 < By,

REFR « Mgk & 13BN, BY S AL LT fIAVET A,

Fl : FLOHTIE, B/ T40 A, TH, ZZIC—HITEATHDDIE, 20 A,

R 0 2D 20 NDOFT2BIE, HEONELIZEARBEDY 2 L THDD T,

ERE 4T AOANZEFBE L TVES, 2500 TSN, £ T EEN L,

AR - MO TE D & THEBN Ky 7 ZOTFIZ, 20 AOEEOST 2 B3N T, 2O T2, FIAESA
ThHy, tFz, FELELOEMEEZRD X ORAR, 4T AT, Zhaedo T, 224 ATLEZS
[

k- 20 Aoz, EEEIE, FRTHBL TODENE, ZZOFEATIENRY, ZZIEATHDS DI,
8 N2, ZOHT, 5 A BUWME, fioTET, 1 AL, AEEZRES> TEHT S, #r¥iE s -



TL Db, BK - INT - BES ZHRAZBEICANET, Zld, BT, 95 1 AN
FET L BEINT 4T ANOKFTEBER T, bRoAEFELZRTVDIDN, HLVIEIRT T
AT ITN—TBA>Teh, BEHRTDHED, BRALEXLSTVEINERLET, 3 FHIZ. B&
EEMNDRHFIATTR, 4 FHITZ, KREITT, HAH, ARHEND DX, FELTTHRFER
AT EECFHEN LD, A%, BEDY S, RZ, BINDLIRBFRT, 22oFE86080
T onEIN KD EXIRET D, FEBAVRNEE, ZOANE, HERWR LD, BEIAD
FLEVWETDHA, bFHIL. BTOERE, brobiBn, IIHTEN, RED A, 5 A, mkid.
IHEBHFEALSRWTINE, T—Fvr, ZOH— bR, 2, 3 AOFBITEA
F9, MROPIZFELR VS ZNNDENE, FEREATT LS EZ MR OIMIENLTIT 2y, 72
Mo, BHTFSATIIRS T, —RAZE->TWD, 2D 3 AOKEHT, 800 75 K,

xR AARMIEE 35 THLHW,

R - RKIEETT 4, WIZTFOHIZ 4TADANZ, TAIZ4 N4 N4 N4 AN TAB AN, HET DL
PEE . ZOFIZEENOMREESLLED, WARALEZDIZ, ZORFIZ, TILxn, BEEOII
EHRoTHRDHLATT, TOHIZ, AL RWTE, HEETIA LS 7,

R 4T AR RE T EB Lo E R T2 D U< T, RIS Lo TiE, BEMENRE L7z | 3K
WCFEE L2V TDHAB 0D,

JxUR T, FERIZ. FOPT, FARANEAYT D, R0 RKUIENG,

FElk . RIE, —20FHE LB 2TV TT L, BRHEA, 4 ADTED,

BEFR - UL, DR EFRATZY, 7 RS RAEZT T, fEo72KTT, Ehvk b, WHLARBL, 2
NREELWD, 1L ADBRIAICLADTEL LI DL, THOTRDITFHLIZETT N,

g TR ZTATL Z L b, Mofigkz Rz Z & b2, FUE, SHRA T, 1989 FENHeo T
T RMLTZZ ERBoTATT BEIAITHEAT, TELEIERTH 5o T &K 11 RS B,
HLROP BB T, TOANPEELE o7, Th, ZOFIE, ROVBX T E, 202 Lnb
EZT, R0V B> Thned | BEENRRNWEEZEZ NS, ZOVAT LalEolz, b,
LSRNV TH, BEEEHTHIME L L00, BBV THHRBHTIrELD 75, SoX
FELIELIIC, HOFEISAMBED T T, ATH-72Y LT AIFENWICETT, MIHITR
ST L DEIEROBOHRICRb AT bONE 2B TT L & 11 B 12 FHZ K <Rl
TEFEBTERNT, AR R MOLMEER, FHERICEEZ T2 RDARWEN G, HEEICEN
TIT- T, EDBRBLL L TRN ., MWEFEWZs, IR T,

B0 DEEEZ S OO TITEE
AR BRFEOMLHTWE LT L, R TR BRICRS L RBITT 2R H o720, He
BT, PR L D EREEE & kT, B, G, EEEBIRA A TVE o LR DA TL X DD
FER: b HAHA, BB, TONIBYSADOET, Y=y VWU —7  ZBEEBHEZRLDLDME, £
ToTh, BARBHLT, ZOhb, IMELTIND, EZMToThH, tHl, 7 RS 2%&%
FTWET, BKY IA, EETH, XM LA0RIEMEND, FlleFFa gy 72, mHEZRLTWD



FER :

RER

G

RAR
R

RAR
FER -
RAR

FENR -

FENR -

FEBLLOFEELGIRNZLET &, Th, T Ro7c, BXETH, EBIT, EALEZ LR
Wirh &, Bao7rEs, mMBERTWD FRBOBERH D, BiZnb, A0 ) TEEEZIRDRE
WEWT RV, EE, BIEMENLHFMIZENTWRY, 9 —20FHE, b L, HERTH?
T, BRENTED, FEBBRREIFELET, SHiLeb, WEODBND, HRENFEL->TWH
RO BBHAIR, ZIND L HonART EBRRITRTU,

D Th, EERER L IEEBERA D D, b T H £V O EEERIL. B SAENEENSO

I, TIKCREN,

%9 7TY,

ZHTHEHZT, VWE, FEOMGEEN 720 LT, BIEEORFIILH LT, TELIC
MINDEEED. TEMIZ 50 . LIFEOKEOR N F LADO—KOY TV —~ R 47T AbE
FHL T, H—=FxZbihoT, £992&. AMEEBREVWEES ALTE, Znb, T
HOHTLEITE, A, BEPDPLERE, HBESKENR, WAARIENHD LBVET
B, REOKRE, 1L HWATH, 1TETHLRYRLTWNH THONTT N, ERT, FEORL LI, T’
HBEFoTOIEENE RETHEHTFIZEEIATTR, FARSIIZEBEDORLIIDELTND
ATL X IDN

(50 T HIDL FEMOFE TIERNTT, 50 THIE, FreintaE o726, FEb2blTid, k-t -
FN - fERIE R - R, Bkx RBe R o7 1 EGOEFHT, FE TRV, ZThnb, ZEIkA
DOBIZATATH 00 3, 1 4 Aok, (V= BARME LK 22 7)), BXM, 13{E K (7
TR K5 T, Kk, (PR 3T, HA, Feninicken (F=vE:M2x
3THM), B3EIE, 1 # A= K13 5, K, 15 H 3 by (13 5M), K. TIRWE
T, 2T, 1 a A, (V=R 0100 THEY, 95 T BV,

1HEMIT, 1 F AU ERRE, HRARTFENTHS THDOTT M,

HoTWD DL, BAMSCHFMT bW oIEWNDITFE, 1ZEAEREK, B3, BaTII RN, <
FFaiE, BERROEN, BOLIRW, Ardhr, BRASTWS, EEKkLES-T, BLL
AN

EHRo T, B&Z2THLTWETH,

HiTT, MEaxb o< DL, b eRoTETI D ANFFR>TL 5.

BIEE L TOHKI T L Mo TNDDTT DN

LT bR, BRTIIEH o0, LHAE, B K4, 2 TRH6 M), ks 5
STNDLPTOEFEELLTVD,

CTEIZ, RV LT D, BAMITEMIARIE L, Bied TH L AR 5D X 5 ITHERT 5 DIE.

FTILKEF SN TODALRRNTL X I DN

WARSH L DL, AB—FRHIBIEAH, BHIZE->T, ABRBEBREIRAS TOZRWERY, o iX
WAL TWHEH, ZIUE, 1FETORBELEEOREEDIT T, BV b oleh, 1L T0BE
EANND, FLT~OBE&IET SARD, Koleh, BMICHERE L TWET, BlC, FEFEATIE
BRNTRE, WANAEZ THNET, WEIL, ZARIZE S TEWRWTTR, BXZ nibo



R -
JEERR -

AEh%

RAR

FEM -

JERAR

(ER -

JERAR

EN -

oo TBR—BENED RWGE, WMEREES T, A HE > LEBX T2 LbboTe, WEITHR -
TRVB, b LR 6, FEONTET, WEIL, —TIREOENT TW RV, N RS ATHE, IS
DBV, BIZIE. TR—BRNR Y eroleh, BITREMEET, BEIADEDNH LN,
BAITREB & 1 BLEET. XM T ATREISHoTUITWET, 1 H, HBHIZEE-> T, B
SAERU L RAEBEZETTHATT, TNT, ZMEELLENLDHATT, TH, £, ®oTWH
RNTT, DL, MELRVEWNT R, BHEBRY, £ e, EEESAMCEES > TR
NH, BolebELTIND,

MR, BIEHELGOREEZM -7 L 212, 1T, ERH T OB GO L NI EE NI DL

—HIA > TWEREAD

IR - TN,

BHER B DHEN S OFITZITTET D,

ZATET, WEIFEEALL, BIFLBEVLTOW R, HODIEA L DLTRE, 1FE TR
REINEENTIND, FETFEFELTVWD, BERRWAbLH -T2, Th, B&VBKD, ZOH]
. BEBORENS, 0@ FA(T VR K25 TIMNR AT, ienid, AaliERbo, 72
PolebT ICAD, BE&RHLO AL, HERW, tMOBHIAJBRI TR >TSS Ll
W E, BEFAR T —E LT, BLDb L2WnTNE, BRoLE, BALOLAILE > T, Knée

e, (U5 10M, 20 D ENL R T, RE =V 5 IEMT L JiRnns,

REOEDBER L, REBOFNED, BUFIZKILE WS TH, <150 TIERW, EIEHIZRR,

BUF b RETEDND, ZHE015HHHDRV, WEERELTWAHEIL, WAALRE ZAILEEZMMD
RNEWNTRRN, B EVROBS, BLY, EH LTS, ZIIXK52E&03dd e, BLE
EHIT0 LTnD,

ZZE. BARICE LWHIK AR AT,

BLEFERY, FXICBNNOIESASTND, D2 LERLRNENTRY, ZARNER

FRENBHETe & HH T TLEIND, HED Z L2 LRATRD, BlZiE, nrBEVRhG, i
RSN, FtT, ZOFDONESNV—FICEFLTTFESWE, (V=g 2755 FH), 1

M. FlzIE, U EVROLHEEOTIC, BEHLT, ALWA, BRAWE, BAFORIESZ %
FIEER T, B LIRo TS, EA, B&, EFEDV, OFDOD &M, BLE L DETE
EDEME NS E P, e RIEHEZ LTS, xaEnvicLizy, —ALFRU XS EE%
ST,

AiE. BFORAY Ok & DHENMRERZ > TOET D,

(FZ Ve 4 TTFHA— RO EE T, @EEiEo T, WHEES> TV DEH, T2 T, K

EFMIIF, AN L RoTVDH A, I THEHED T, WNEREET,

B AT S RSHREE ,

ZITHRDL, MZHTHRD,



FEHEHLO 1 BON, FHfTE

AR - A LERIED Y £T0, BFTIEARS T, ERE LTO 1 HOWAL, F & bIFIRHTE & THERAT
ST, ZOMKRANL, EEE XML T, BRIIZESITH LM, 1 HOFNE, LEMOHB TOITHF
L, BESTEBLORBNITH LTI IEEN,

il Rboi b, FRAMTSFLEBEIRTET, FbhoAIE, 6 KR TEHIOWIEBEET, RboA
IE, T2 & 220 dnh, [TRIZRWTE, THLRLLAZ, NIV EGHEREIZIT L, 20T
3. (=28 0 7,000 < SWV)OERPZED D, FRICAT FI1E. 5 R BWTEE T, BE-> T
WENTD LAEBRLT, ISR L T, BIRARFRTRENEY, KX -bTARNET,

FERR « R DIE, (TR S VISR TE £

FERE : 5 RRES BDWIRY £, FHAERT, RIUT A TRFELTHICHREHRZ D,

BEAR © Y RDMIRET, EEART VT 4 7 AT, SEMTE T,

F 5 B EIR > TD 6 IV R L TRALER. FERT T 4 TR THA R BED DR 9 K,
EHY OFIFHRNTT, BHIALRAUT, 4 KR HbWIERE T, 9T LT, &AL T, &
TR, fRBRL T, T L a—F—TPiELTWD, BYIAOERE R, Zhn, 8675
DHFEHETT,

BRAR - BY S AT 4 RO & T, SERERNIIATRE T3,

R - IS D L OIC, KT IFES OWICET, i 4k HWICEE T, 8 7R < HWIZHUER W
T, 10K D 11 RS HWZENTA LT, BRIRAE LT, BT, 1RENLREE TEITA T 5,

JERR  TNICBERY OFR, BEOZNE S ITEbETWD,

Rk 295 TT,

AR AW AR TV 7T, EEORWHPI TRY S ALHDE TN EDTTH,

Fh: BHRHIZLTWS, £5F0 L, HHIZRD ZWEXIZLTWS, BHEMIZL TN,

N7 UT 4 TRITAN

B AR T U T AT RIS SAASTND LI TTR, EINIHIFETA-TL H5DTT DN

FER - BB THRTET, Ao TL %, ERHIBIIMbDZR,

R LA LET, EOBVDABHAD LTHET D,

FER : B2 b, FRHIFTDRWTNE, LRI SRS, ZVRHEL, KT, fiTHEA DR
LG H D, HRDZTZTWHRNTZIF AN TS, L THEoTn5, SFERILCLWVEE, H S
DR THLASTRESCIEZ LTSN IV —T85H D, BELG VTR bH D, MOk
ERLOTETC, ZZICbHm-oT< 5,

BEAR  BIFEHEZUNE LR, 14FEMOMN T, RERITELHEVITH Y T,

Fik: B0 ET, BFOFICLWD FIFERRT, TIEHEILLARN, BEFTIHE, b BEED 6 A,
B, AEED2D, Bw I LwiFoNEY 8A 15 HRED LY 5 L 51F > 0, BIEA, —
FEIZA Ry R ERRD,



FREAR

(Bl

JEEAR
EH% -
JEEAR
(E
D ZDEIEIAN M AMG T, ABDPHESNTHEOP TREL L BWET A, ZOEFKITEDLIL

AR

(RN -

THEBOAESLD

D TEROAENTF L. B, AEBENSTE VA LMo ) TOZDOEDOKI, 2 EAE%E
Bfs SN 7=oh,

D FRITEMETT S, B2 o, i, BEbLHLA, BLWHBLAIL, beb EEHATHED
I<TcEsL, BENRFETLE, BEbboA, BLLrAN, I<EEFHZ L THED
Too HOWHE, BRSAOWBNRL R 2>T, BRESAR NPT L &I, AOETHELF
159 FBUmZ LT\, KBUma T 2FETIE, HHEIMS ARSI A LHEEL T, is~17-> T,
FEBEAT, 1945 FFRXFF AR ST, BEADLFLEBBIEATL, TIT, 44 OBDONE, A
DBEES A2 BB Lic, TATEGEENT, FMENDH > TEBRIATEDPR O, BE:
SATEILL T, BHIAUCEATEHITL T b o7, 1A, (F=rv 1 Mfhot), Bbiclh#Es
RO T BREAVDEBIE S Too ILMEKRIFE T, BREABFEBITITBY EAILR>TIELL T,
FEBITF LA ERARBY ST, RIZHHHFE LT, BFETE LTV O mBIEY L
NI HESTHIT T E, BFOLOIZZbWnG, BBUIRTZ D ARG 20 &7
Winb, b b INT EIERNT, o TR T2 NITHIT T2, 1968 4F, HEHTHES T, K
ST WEENTET, LBUCHEEINTZOENT 27-DI12, FERE TN, MIRLTHEEL
T, AbBHIATT AU THIBLTWETR, AERTEWHLRITRY, B3E, B2,
ThH, BV, R TET,

TANRHBDELZTTH,

3FEHTY, —FLOEBIX, HELLZVWNDL, 4 ATEBAEATI AHFE L,

ik THE LD TTh,

16 TY,

TWN=D TN,

16 THFE LT, P THERIATNen o7z, Th, BREOHARZITEW T, MbEX TWVRno
T2 BEOHTOADY L7EIT LT, 27248 TRULNAWRERIZ, BZ TIRA/ho 7,
1 H, BBL2eholz, TARKHL, HRALEBEERDOEE, HoA WA TR TV, X b
F AL, WSBER RS, B, AV AZ U T AORL BT, BIBICANDED

FENRETE > T2,

FED VO REHIA IR T 1989 FFE3, RAEA IR o THEL TERE LRI L N E T2, BFRITR

T=DiE, BEIEZARTIOERRIZ 7209 WE I OTT D,

21956 47 A 30 HIZAEN, HHIZZ T UNA R E2 2206 70F e b, 1972 FICHFE L

T, ZOBFTEATLE LIz, BVIZ, BRI S eh o7, NERDH -T2 HWT, FIESL LD
THRNLHLBWT, TIEAEED L LEo2bw dBWEN TV, XM F AT, FEHLLDE
ExREWHT, ROFIES DS EDREREFENTH D, BV L TR 2 THRNLRY, B4
2L, EY, EOPICHEX 23X, DS L TEDLL TREK > THET 2 MR b, vk
FoT, HolebDEMDTENRD, LoD EWMBRHLING, Tha’d, EOIEE2 I



N

=
o)

FEN

=
o)

N -

g
R

TL7,

T oL ZZTEITLT, ALVWHTEBANESARBMER S 2 ERT, T 8o Thb THERZHH

BIT=DTT D,

i EOBHNE S AL, 24 IRORFRLS T Ro7c, I NTHIES AL - T, BWERLDEHD -

7o Do Z—BF, DALLEYIF, A AFLOF M 2 —TF, FZTRBBSAEZET
DT LT, IEEh L Z 2 THEAT,

BRBEALLTH, FEEV S THIREZ LI ANb W, BEL VD B ERD AL

WIUT, 2O W o TLBHEDEF L WV O R FEEARL LB EA BV D, ALBHSATHN D
DB LS OTTN, B ERFFRICHES THMHFE I L CTET TR BVETRN, B
PR TE LN TREHEFEELTDEELRIINTZOTL X DM,

FRZERRTDHIABNETN, 5L THENLTVWET, EiF, HVKEARIELSTHZIT AN
bivle, EARMENERTH, REETHEHTE L, BB E TEHIIGA LN, FiFkme &b
WENT, Rb 72 SABH DL, WAARMENRT, 10EGKRZEZALH TN, RN 1ED
HohehotzZ bbb otz, WTRWI EEghoTWITRE, R TWE LR, oiEh 2
DI N—T1F, FHITH & DEREIREET D100 &0 EBRITMOFKICITEE L iy, & BHIE
SAOMm AR, 500 OF =7 VEMEL T, MEREEZES72DHLZY LTWeiTh e, &
T, BEBHTSAUTEEE L, KObBDLE L, MEHOHE, FMEtaFESL,

P EDRHIRATZON, ZHHDFEHE, SHOIFHRDE I THIETL) TELI RS THRLNEEST

Wiz,

SlE, TWEECRLIEFDDNWTE [ TA T T4 T4 7)), RONEZLTHLELTD, 2DLD
BRIE. BTDHEVI N, REFET, BHEFRHEE &L HITER<NTLE . AMELE W) DT
Vo 1 ELPEENTRNDD, HELAEELACT D, TEIUL, R THEED 20V, HLE
. VT w7 R, Sp0ED D LD, o THLLY,

CBEOEMIZIATKRD DI LIV E BT, &EIC, FEFICHETOANEEZELTELATLS

Lod, £, MOMBRBEFL T, BELTWDEENETRN, BIiFZ0ELLTHDETED
TEHRELEFITH A TE TV D, Wb, WITHAUZN b U 2 S 20T 0T 0T 220 T
Do MDFROBETTEN, XM FTAOHBRIZHLTHIHIR->TUFELY, 290 ) T ENEH
TENE, IPBEELTNR DR H T A TIZLLY,

fEEZ L Tnb5Z Lk, AMEEEFEL, JIERUT, BRIKN TRV TREZER OB EZH -7
KPEC, AEFEd TRV N EBoTnET, fERORBEE LTI, AMEBF TR, FLITR
otk Hz, RNE FETRTFoTIND, HHDOBERESLS T, 1ZLTIE- TR, Kk
WZADEERD TN E o TR TWNANHER- TN D,

WL LTV D AL,

BBHTIAN40 AN, ZOFTH, I LARNVARNDIITE, ANEOHDH NEERPET, AERH-
OB L T, KEE TP TNIELELWTT, BAOBHTFIAICH, FRRODIADZNDITE
NEBZRDNINBIRETT R, AOBBFEAIE, LT - LS L5572 Ab DT L& Lk,



Bt
N

VeRk

FEN

Vel

N -

BB T TV T S, ZEEHTT STV DB F S AT TT I,
FNTHVNTNE, REWHEFNTERY, Fl2E, #FEE, RO NTK L TIE, LoSID,
BB 72NE RIS TERY, BAOBBTIANHETH TED2DTTIERV, JINE, EHRWARKRN
Wb, IITHIRWEIZH A Lz, BaRoofdis, JIOFNAD X 12z by,
PR TSNS THVWY, e, HEPARDLIIZRoTINDZEEF LTINS, RO
1B, #EREL (BATZ) OLICHEELTHIUEO, ASIE, WObLTonNEEXZS, o
REICH DRV, BOIEHHRA L ZE 2R, EARBRICOIETE S, WOLHESR S - LKV,
BT 2 L9 BRI HFERE b2 TVND, AMELWVIDEFFHNTTINS, BAARTF =P LTHIS
eV, IR 2RFETHF LTS, AT - TRV, B2 D 2 &i3Rn,

HEEIZOWT, BEMMHEBFTEHD LR, MHIZBFRCo TN EEINITLAL
WTL X 9D

B ERRIC, FOEMENT-Z L AT o LEZAALTVET, IWERRE, b LB HuEs~ic Lz

o EHHRDTLDOBHBREE, Thinb, NTE I EEHFENRNE I, NPT LT, IE
BRZRGET. BRRGET. BENREET, AR S A, FEROASOR THEMR T SAH DD,
BFEASTELUPFHFELREAZEY LV, BFE, VX7 AoHic, VAR SABEATLEEZA
BHoTz, HHFEHENKT, XESbhiz, TAREZA, BEFETIERY, L5-o7, FELN
72 EANTIZERE T2,

WEHZTWDHT, BELTWAIX, AEOM#EFT-NTHD00, Hlxllirolzb, Zhb
Eak L7 < T,

B, ETHBBIZRVET, FEBLEDLRELS o1 L, (AHA~DENHE o> TLENWET
PH, TENEZ ZOFRF, FCERE LR THDEHTTTA, 140 AOBHSARIANRE
TLTWDD D, ZOBFOPIFELTELOMRERDH > T, MIROFELN D 5 I Roleh
b, BYSARBRIA B DS VT TERVWATT R, DED | §NITETTERY, TEITH A
TIRZRVWOTTITNE S, BFOENONT, MEEZHNZ LW, Jlx v dlk, 30 Fmiihi
L TAT, BEIM, REFOMBRNHDHTNEL, BB 0HhnTiTdh, TEXBEFEOH

BFENOTHUZHI OB BT TE I TELT ST, WEBFOFIZ, BEAHDHATT, K
BHOBIZ, TEIUL, BYHESALEIADIT T, THTENEBFO M THEIF LN,

T ELLLR, (LBFHETT D, HDEINE, B TWEHIZ, LROBESREZHEMR L, Thitbo
TIAEIZOWTHEHZ T EENE W) 2L &2 ZERKITH 50 TTh,

Fix, BBRRRVHNTE BB, REL R THHRTBITH0INA A=V & HNET,
b, BaEHEE L TBHIARZoTHE LN, B SALRNTEERALETT, £5 L
BRNEZ AR ANAELZRoB 2 I ATT, b LTENE, fFRRE LS THELT, BHDHTIC
ST, W DOMENTNDIBFERH D00, FEIZZE > TIELY,

R, xR o T E . B < NTIHMABDO I &> TN TH 5NN T,
#: bHAALE D TT, LHAOEENT, R TREIWVTT, ZERELPRVERRIZRLRN BN, #

i, BFITAT OBFE L&V 9 0 R,



Ve« THEBDTIET D L EIC, LBOBETT L0, BRITEI VoLt DE L S THELTNDDD,
HHVE, FRICE > TEEBLRBERVICE T, TR ED->TL 5D TT A,

F : RAOSIHGIE, HEOFEIC Lo TN EDL Y £9, TELIELEAR b TEL, BEFVIZLAS
bBEFD HFO LI EDE TABEOMEEZFTHELET, Th, N M AT, LEAITRER
JSH, INEETE, BLD, FELRBICETONED, HARFIIRMEZETEND, S0
2T oTnD, BABRMWRT 2, 2R THELET, WEELCTHET, BirbEbhTnET,
REZRFIZLTHAETT, HEREEZEDZDE, TR Z0RAICB LWL AN EENED
STVDEDS LW D, MixfRELRn, BHIAE, ERICKE, BHIAL, FH 21, 15
A. 1 BICHERFEER TV D ARZ W, HEREBEEFSADBITOAL v Lo T D, BT
EH LTIV B,

BERR © FERRICZ ZEAHTHBCH LN T, BHTFEALRSTZHITVETD,

fER : WET,

Fr TOWVIHIEREED D LIKFENETL B, BARBELNRTELEZEAT, BFICHAITL W
IRIFMERTZATEALVELS LTWET, 25, ARV T THEBEFZTR2NTIZE N, &)
TENHTERTE, 9 BWETD,

ik X h P AT, 2O LD RIEFIERNTT, FAOB XTI, 544, ZOHiskiL 500 ATz £,
EFE, ZFDHLRN, T950HIDIE, XM FAADOEBEOMETT, HlziX, HOFEIAIC
Ty I AT HAN, BORERZEE LMD BZRNE TRV, MIRLT, 7ELEAT, 2
ANBEVELTFELBFTCRNELTH, BARDRN, b, FELEETELNRY, BloEX
HENPLY, BUZLEMLERH D, HEICH, BT EE, WNTICTULZ ARSI b
VW, B EIE N ML OBEERAE D,

JXURBE LW EEELLT D, BAOEERIERAO LI bd, BYSADETTR, AR

ST, AT 74 THRIZEE LIz EBnET,

7y R, R FEAERTOIRYSATLH Y, REFEObBEOILTWAFHITHLH D, S HIC
OV ol F L ik A RE T HOREE CTHLH D, UL, MrE#E VB TRoT0EH0
P AINZNGE D ELIRDAYENI HDIEH D ET 0

R RO ANAETINO L IR TV DG, BHOFITM BRI LT 2E LRV, N/ AR
FIZEOTND Z EEIRFE, MEEWIDIE, FETENRERIE, FHI LT #ETHR->TH
T, FEpnEndan, 2SI LIk Z &, T 52 &, ESLWV I DX, AMETISH LT,
ZOXHRERMTT N, 2205 10 FafEhio ) A KFEETHA 7 Tilio T, KA THD
FHREIAVEREL, BALEEEVATLEERE LIRS, BSDOANEEZELTNWDINE, 14 1 BT
bESDONEEEZEZTND, e, TZI#EST, HAOKRER T, BRRAR, HBVESTORER
T, BHOONEZELEHOE, WAHELESMHEX LS 2o>T, A L2 RTHENZY 7 v/ A&t
D06, BAOLE, RIFVHFLIGVEDLRWENT RV, Fxr TR, bbb, B
LWL AF =P LT, HLODCES AS T, WObLHESAE X L, BRIChREANICRD, i
THFNEL, BHxrLLWDHERHY £, HDOHRBPEL T, fME LIZRTT I <V T



T ELEALT, THEERS T HFARITETTIH 2D, FHLOWEEZINT L FEPHNET,
FEERTHERINANEHDTE, RIS BB FICANLEEETLDITIE, FE2EloT
BESLCLES DI T2 RWRA LET, BN, AEICI T, JIDIEL DITHE > ThEH
OT, FfRHoTzn, FROZEEZEBNHLES, AEIE, # LA, MO LI ITHNTHLTDH
WWDTIEAR WD), BRIKAT, IER TR BEZ LT, R LT, BOOMNREZHRZ 5 &
EFEHLTCUVRBRLZET, b, V= xy T —27 EERITL L X BiRED 0B ET,

R BEICLET, S W ET, BRIE. chTKbY 9,

M



@ 1LBAFE ZHERA ¥ Yo —FiEk

WL - XK
KIEXYE WE{LEBHERT
FRE FoHuks

W R REE

W& F : ERES (BERE BRI == —v g VEHERR)

WERR - B& 3 : Nguyen Thi DuCl F 7= B D\ 7/ =)

UF, AvFEa—HEE- AL FEa—f
O 201247 H 25 H($)
« 09 B 45 4y : {ABFF D ZRERRIC, A # ¥ o —Bth
C12BF209) i A U H E—KT

(LB DIESE) & AFTHEER OREE

B SoZLBRATTR, 2THLTRLNTWVDHIHREFE, HEFEOMRIIOWVWTET TERO F )

DWEEZ ZHREWIZIZITETTL X DD

A 1 EFRIE. BLWAREEZITZ, Hl2E 7 F X FLAOBIEADKTTR, —ALRILCE S22

B BIEAEZAZ D720, ZOBFLEESATLLPIEES T, BELPWENEYWEEY
WATEET, ZORS> TNDATHORNTIE, YRFELV b SANVET, FAEHIFFELDIZ
FBELZER ST, WOBEHLTWET, 2 FAIIZ, REKTT, £o0H L EiE, bHAATE
BEIAVZEREREHS> T, HIREED T, K, A VAZ R T—Av B&, kxR b0ED
T, EHEBG~EATRY £, T2V E#HEZLC0ET, 3 FHIX, &, BPCTTISEML
EANEH TR, SHEETOWETR, SR, HETLOICENIHERAMRY, BEEE
HHLWET, ZINIATLBIZNANARSTHITET, ERNEZEFFEEOC2THITET, 4
FRIE, BHOFELEBIE, £FERRVATTR, TAT, ZOBFOEHFIALLIE, REE
EHETTNS, (LFERHD L IICBFEIBALTVET, 5 FRIZ, BfoFELEBIL, 20E
2T =D FEHZET, 6 FHIZ, V77 VI FRTTR, 2O =EDRMIY
VT HERIENSERNRLORATTITE, WEBEELLRRURTEEENRNLHIZ, &
DD T % T=DAT, FRHIO > TZOBFORNTEELHIZ, Vo7 7 BREHZTVWET,
ZOWVIOIREITY, 7 FHIT, BEARORKERDO L ER, v v —OREBEKOKRIZ, ZDBF
BN XU THED T, BARMEHIZELE Lz, £OWIHEHTT, £50H 2 &k
DT/ ETT, Lioby i TiEkv, Th, AAEBERLL-o2Hw 3R> TV HEFITT
NPBEELET, 8 BATT, 1| TEHA— MO THEE-T, WEEMLERLE LT, 2010
R 2 E Lz, SBEZO THICETEREMO L EFRHL TWADIE, TEbH72H 86 A



AN -
%ﬁi .
AN -
s Hhx D& TEBD., BT L7ZRETTN,
AN -
L Uod, TREFAMCED bR, €595 8 THERE, 2257 50 o EBEZE0R0 1

AR

AR

FEN -

F
St

FHERR

FEN -

Td, 2D 86 ADT-EHLTHi, BNV, THA /AT TR, 2ETY, £L T,
DERE, BEOTELLE, AMIHEEL T, WERHT, 86 4 TT, Z0 86 £ DIINITIE,
BEIV, FEBICBETONEY, —ATELLTWDLEFEIVN, 256 AT, 0 25 4k, 1
EHIZmBEILTHHXRWELY TToT, RITHUK, FHIBROBUFIZERE LT, AYIZE > TW
ZMEID, BbRAEEHEETERIRL T, BINEFELYZAFTIETHET,

DNV EL, HONL I TIVE L, BEMICSFAZME VO TT R, ZOHNZ 1 1D

THFEETOBHBEMNTD L, AYIC 1 FRL2EBDOERE - TNDANDKEND, 4 FOMEER2N
FEER OB AELBAT DLV DI, BERNTTL, 5 FOarvavy—offing
e ADIEERICT 4, £ LT, 6 FOEFRIZHOWVWTIE, ZIZSASUBIREE Ao Wb O
T, OALEMEEOTARIGE, 25V o/t ZORZ 1 BND 7THFICOWTIE, & 5 WD
MHMEHE L TR TNz D2y, B Lo LAFE Y ORI E W) DERZ TV D HEIPH THRAETT O TH
ZTCWETET ET

10 4ERi B,

L0AERTE VD &0 B x 9 &2000 45, 21 HEALIZ A - TH B T,

B ZDOBFEDLLSIENY,

2002 HA\Z Z OBFEF X 21T C,

LBLASTLE oNTIEH DD TT DN

LOBFAAS TR, ETLEEHE L2, DI ES>TODALBEBIT R, TR E -
M

Lo d TERICE > TE, AAZIEEI=Z 5 W o 7cBRBIFH) L1 ) 59512, KFFHLRRE > Tz,
Nk -
HEo L LOZWERTEA, BYHSADORNMITFEMEET, BT, 2o oiFfzaan

RIRFIZRo - TOES, (AZTES) & BT B 7,

RoTNEDIFTEHARNVERWET, THREIERIL. (AL EEHEHEZEHHRLL L0 551
RHOHNTZDOTL L DD,
REFLAOZEDLINRH Y TR, [R-WRHNTZZ, ZOBEERVBEZ D], ZOHEENHD
FEFTOE TR, BETEV ) O IAHEENZR b0, BN LD T, T, ZOBTET TR
2 FRTET TR, ZoMORIRITHIEICNED, bl LY =y VT —JICBIT 5 HEE
EINZT ZKALE L DZEDZ LT, (AOFEXDLDIEFHEALEETTWVAEEDZNTEI NI 5)
ZALBIZVI D D, Z ORENT 2 RYITT A,

DR DIFEE, THEMOBEZ G L LTEIUTAKRTVEEL TEAD O TIERWETH > T—27R0D7

ko
%5’6#0



BRI Y DOEFFE

AR TEBOBZHFITLLS 00 ELE, TH, ZTOBFITEELTIERICRELNT, 7 <2019
HH SN T, BRIATENEZTEML TH L TINIZTL LI D, BESCA, BEHEIAOH
it SESEL o7 EBWETR, ZOYKEE 5 TLZD,

Jx VR WoloZ & &,

EIk - W), RS ZOBFIOKIR, TIKHEERZ L b Do ATTN, TH, BRETEREEH 2L
L2 EEAZOLNPLENE LT, HARETE I ROLTT R, AN E, Ko TRV,
STATREFEE S AN THFEL TN, N T, RLEMTTR, 5 LE-TNDIATY
HATHRTERY, RIZLTHWWLD)Y, B HRERANI, Mo E Lz, Boinsal LT
STEANEZHITFDLE, BOBELLVWET, HLEZLEXANNYA FTATERL T, HIZT T AR
DET L, ZHMAEDEZTT, BANBEEEIE, @B A>T b, TNT, BREALTEAE
oo T Teinb, AHETR> TVET,

AR Lod, WEZ IV oL RIFEH &V ) OREANICIIEE S A, HDHVIEI ISR L= A%
MO DFATTTRTH - THT, [TEDHDHAR— MIRNTT D,

R BUFIDIRIEE A CER LTV ER A, BN LIELH Y 8 A, ZOXNFLAD [ZRAES]) 1T

FEELROTTOT, HEOAIRZ EERXITHRAS> THELZVOTT,

B3V I NCOMERDEY TAFTHAR & iR
B O LELLEL, BRMIC 8 BHOME DO Z LIZHOWTHE WO TER, 2o, 1 F»d 7EE
D, RS To D KENR I o720 LIz L ZICFENTTRDH LW IHIGEIE | 8 Bk %
O STHEETD LV D DL, BIOEFRLRIENSBET L BWETA, Z4UT 2010 i, 1 HE»D
THEFETOIEBC ST AL THEOZ S WoltliiZa o< bl BoleE oA T,

E . ZOBRFOL STRHITT A, S SABESABEL > TKRIZATT, EILBFLETLHRD
Wi TLEIVWEEDbNE T A RELVWATTR, ZORIZ, FUFIWY £ L7, ZOBE&T, B5F
EHEDBRE BT, V=T LU —JIIBIT AEFIEH Ao THUERNH D 9. AT
FTEAHBT DL RDERH Y T E, EHTThE, ZORNTH, Rl B = VINCOM
LWV ToPNSHEONTebWE Lz, R FARUIZE, 100 TERV -

TR WERERNTF = P LTz, 500 7 Kb, HARDBAIE, 50 &< HWLn,

El: ZoR&EFH LT, iz o< > T<NE L, TH, BHAARRSAOEEE L), HE TR,
BAYRLLEHANCAKBRIL 70 LTUEAITVE 250 THAMY £9, WEEHESANLDORE,
HEOZLEF ST EATVRNTT, RIcbbiPkOBMEL L< BT, brarvateR
FILTT o LRWFBRE T L TSN ET, MR BITBFOMENL ESNI{IFEL L TH
Fo0, BErarSthicnobiiiEEe LThiTET, 3o LB, /E, ZFNLR. Zovy

AERMEITL CHIT TV ET,
Fiz, A ZOREDOHPIZATE L TWAHPHERETTRA, BOWRWIEREDOTFE LB, H
DDEEERL ESRVE DL, BEERHMCHEMZE L, FMRSEOLENZ ZICE T, K



A== =N
JEEAR
LR -
JEEAR
LR -
AR

FERE -
FEFR

N -
BRAR

N

RAR
R

FEM -

RAR

RIEROZEAHZ THIT THET,

A DERBEENS DVWETNE BRLEDL, 416205 16 MInEd &,

86 ADF-EHD I L,

Fbie, FEISERODVERKEOMIBNG, 10 ASHWEIEZITET,

T, WED 86 AT T A 10 AT D,

7T Z210 A,

WEMWEZ LT DL, 8 FOMHRICOWTIE, HEOEHEIALLOFEMTIERL T, Z
DREBRE I ORM, ZINORIOEET T A HH OEEEEH TTWVD,

Z9TY,

ZHZEHDEoNnTIE, ZOBFEETZDICHFNLET LWV OIRERH L EIT, WRBFT
72T, ZRTHNEZEOFEMOBEERFLET DO TR TE I Vol EmEFHE DR & D
KDIEDIFHLTHLZENTREADH Y ETLE VD L5722, FEHND ORENS ZOFENREB L
77

FoeKEINH T ETT,

EOTDHE, ROEBHEIADLDOEMSRANE, 1 BEND 7T FEOIFZIICERITHTTHEEINT
WD, £V ST TEE SN TND LWV EETHNTL X 9D,

BTN ET, 1I~7T BIZHLBEANT, 8 FBICHLDLANE T, ZOBFOEHESABEN-IE
DWNILTND DT,

HRAZZ I NS THRATINDEESAMALS BWTT A, 2NN THNTT,
AARLFESTELS BN TR N ATIEIEHEIAOKITZ LA EHZ ONETA, HUIFPLRVD
TIHR, THRITLS X RANEE S AL DOBRH 0L HNRNTT N, BOo0NiEE LTH
HEHILLEMALT, TNTEOHFEBMS ADRPIZERHFFSTVDABNDLE S UV A
HWET, THHFMBNDOBHONTETINDATT R, ErbbbiEEIL TS Z &I
WETHESTESLE I ERVWATT L, BE&HE TILLEALVWATT L, LELTWDDIXESE
Lol BMEODAT, AEBTHIERTE D), INETLETT A,

MERBEOFEL THZFE] REEVRT A

HRAR

RBHIEE, T EROEARHREERANEREZVOTTR, £ Z0MEROBRELEITIE
Ik, TIEZOTIZ, 2EVBHEZEZLLoTEHVWTWAEHAIA, EWINMEAASA, TUT
fAIANDATL X 9D,
WERERR O 722N, FHEHA S A 30 ATF 4, 30 NZHEHADL 22T IR 57200, 20 30 AD72
L ERENERISHE ST ET, BEA FEES . tnns, mETLEEES, FIAES
WCEBEDPD DD AN, TN EFTTREET S A7ch, ZThhb Zoflgkici, EFERRVE
Ri=BIZ, BRICADZDOTIERLS T, ZORMNIEMPH Y 05, BEHEA TR E, TOA
BBV ET, (EFERRVD, MR TR H Y 306, B Z H{FE TR,
ROFAETIEZNTNE S, BAOKIIMIH LT ED, EEOMFIL, Z 2 THEE DL



2720, FEolth LTND,

Rk 2l BV, BEALHEESCLERY, THLHEFLLERNE, KIFFEATLATH 2o T
LEWETHL, hEnTIibHiIFEThR, TOLHEFHL TIEIWVWE, ZRTH, Migkok
DOELVIZ, BHOLTHDLEHELDT, 20N £9, 2T, WL T, BFNEHE
WET, TOWEEE ST, B0V ET, LT, BolBE&EARANTZLIZ, BEVIAHLET,

FERR : D30 NA\OWIRAEZEH X THH 2 ET0, FEARY, HEARY,

F : Vol VBENLEZTWARND T, EN7ZNTHOWNTTh, FEAZX S A, FEbmfd 25 A%
6 A, BETE3 A, HEET 1 A, EBREDPNAVALRLOIXT A, H—Fvid4 A EH 1A,
UETT, HLiZ, WHITFERZTWRWNTT,

R IRVDBE VD DENEAED THDANTZH T,

TR ERNOR o TWAERYL ZZ TN TV,

FEEAEDPEFOANL DI, BANICBYSATIERZNTT LR, 20, ZoOli#iTBsFORIC

TETWDHATT R

R - BEANIL, Eo7eBYSATIERY, TEBUNREOL o7k A EH LA, BB H D AN
S5ADRMNITL AND, THLEDOABIDEESATELTT,

AR bro A EHLET, BEREIBHIALLPEET., BIIHEXP SV ET, TH, BHIAL
HITZ DR OEEITIE, THEBUSMIELEITIED )b - TR ZRWTT L,

JIUR SRS oo kO, ZOBFEOMEE. N = BOMETBIX, RaERICITo T, A E
PNEFTORN TERENLTHET,

R - AL 7272020300 R EET D0 E b,

TR R E RN & LR &,

AR« BRI OZIRITRIC L T, H 5D LD 20D TTR, BN DD AR 6 AT
TN, TOATHBIEFRITH, FIZIEKETY =Ty LT =7 RNEZEEZATTY L, RIIHED
AN

TR SoXFE2E Lz, BUFRNEEHERS 572,

BRAR  TAUTEEANS AT, BEMHET S A, BEEIPDDD 6 N, TELLELORANCHAET S 6 A
EWVIHDIFE, EHAEMIBLIEEW I, BEBHDLINE I M,

F : FAE, TELBEmEETARELZ LA LEIRLET L, BRD L XFHTHEDTIERSTH
RhETrDON, TONI3HEHY £, HRFEFE LA, MfIRTFE2 TN, DEY LA
LA, ZO3IHHEDOANZ ZRAT, WE 6 ADRPITHAREMRE> T,

R . TN T, BRARKFEEZTTND, Fha%, DB, Mifik®, £H, HECTLL IR, HEFET
VNS

JxUR A, ZORiEITR, WESoEEADIENICER L TR A, ZOAE MY EATTNR,
TONTHEBLRFEOFRT LI, ZOHIFE, bOEFELENLGBMLTINET, 1 BH 2 M
HBWERIZN S THANAS LY £, ZOMITFERDOEE SA, F#EmIALLL 1 77 1
BZHL~EEEREZ LW E, 1y A LERET &,



EFR

FER -

SRFEHELEWEZT T, TIKEEDVATARZZZTHo LoWETH, TE EIMTHIEIN
OTLEID, TRELBRBENOTLE IM, 20104EICTELLENLIDVATANRTET
DOIFHREES LN EEH OTTHR,

X, ZOLBRFICADRNC, BB T D haak~EnS L E Uiz, RRHC, FIEHIcRe
SNTEANDTZODN ) AIZH D TR, TOMBEILIT, TAY BITHEF L2 L Wb T
TIUNRAL M L2 LB ET, FOFRPETTANA FLTZEEITEH, WAWARBRTE E LT,
HAY ORERIIRF 2, RENARRRICESV T b L BEFR-> TV ET,

FEbE, BEREPAFTHET

WRAR

(R -

ELEi

BRAR -

N -
FRAR

(R -

Hro LANTRY £30, T <SREAMOERPERAMN, ZH WV ocHi#EEL LT, BHRTFLED
T2HA, 86 AASTNDDITDLNDDTTR, 26 AOBELY LWH DL, 2L %
BIRTHOTIERY, RILREVWFT TR, TOBELVELE, ZOH L 2L bRLHic 25
ABAFTLTWD, ZOEHEWI N, BEFVZANTZEHE WS DIEHLDOTL L DM,

B x o ERERICOWVTRAN LETH, Fexld 86 ADBOWRNWTEL, 7T R 25 MEXY T,
25 NDFEL V1T, o <MRIHE L DZENNENALNAHER L > TV D TR, BRICIERR
Ao THIZDALBHIIARBIZE > TWENE S0, ADENIIILTELITFANEST, FATHDHH
BROBIFIZ Z O NFALIZH > THDE D, WAHNASEL A LT EWTRn T,

BIZIE, HDH, HREHE > TWDIBIXHLERABMTTIEINE, b HEAARTE LR BE
HLT, Z20BIEH L2 AENTEFBL> TV DR E THEAL TV - T, BEWLT, oAk
HHOLZHTTHEHWVWELL, WETHBEEKE-T, ZOAZHEHLTHLHWET, 2510 H
TEFEATERODDL, ZOMROLNTIE, bLRDIDIESTELHLA LR,

LY EEE, FEH, MAIERETE, THERD LEEET T, —FMICT2EMIE, B
BEDOEITELIVPNT, BLWbRABEIHbLrA, BRIABRIAL, FEB, £501H L5
277 IV —DOHFRTT, TTMbH, ToLEBEALDTIERLST, ZOANTA Yy —TF ., H
DENAD Y EF, BIEINDIG ZOMEHKE CTEIFETEET L, 29 Lith, boA Lk
HERLTGELET,

CEHITTR, 5T DL FELOBRBRELY DA A—IIX, ZZCADLELRDHETEN I,

ZH) TR T, RACE-TD, RN OHEDH 7= O ETETH L, ZAUTARLITTRR
BEHFV2OT, WARHIL, HHAHMATETAENTERLHIBFEL TV,

MR OB WE TR, 26 NEZ SR ETI ZICWET,

ZOTHEL Lo LERLET, LITEFToTRKYIZHE - TN D, MU HHEFE 2521 T 2 DI,
FLHLEHT, BELIVIZZOHIBEO AL WS Z LT,

R BT LY 2 OHIR TR,

BEFEVIZEARBA L VI DERETAS> T 5O TTh,

A THICH L ET, H8, HTHANT, WEIFARS TOWAAZEELT, @ LE> THNET,
L, FRFLESTLGEVET, ZOHIZH-TNAATZS SAWD, THAREMNE I A, 1ER



AV FNWES Z DR T

WA R THRDIDIIH NV ELT, THTELIZHN 86 AT, THIEL YN 26 A—FEIZW
2 DWEFEHRNRFHRE SV IZWE WIS BHRTL X 9D

FRk: 25TT, 77 IV —DEIIZEZXTVNTT,

Rt 7730 —, FEEREILTDIHENIDIF2=— Y R RERERIZEE S OTTN, U,
BBV, b LB TW T

FE 4L RAEOBER LEEEM &R, L, BHSARELOREEL TUIWTRWTTIT L, B2, Fik
BESAE IR LIZRHT, DERA IR LR T3, DERFEORN T, FROEFRE2TIENT
b ETHR, HDTHIE, BV EEE, FICEVLY, IET, KRvay 7T, £LT
FRERFVEALET, BBV ENTEL, FELRNRNEL, TRIEBAWZERLAY T
o FATA » RICHF LIRS, N T LA A FEN NS ITNNWT, BEBERORICH R LT
PEIAMMEF S T FHERENETEIICE I TNANAS R ol ZZTHRBH 7200,
FHAESIIFNC E > TETHRETT,

FLEOEHDOHBREERITE

AR 1 T OV O FIRNBR TR OME T o —77, RHEEZROT, [p—RAO#h, BRRE VI DI
P HILTWET D,

Rk £9, FEBLOHBETTR, b5 K OWITEE T, b BHOMBEABIEEL T, ffkLx
He, WITIFAERNET, BRFEKDoTK, FRITEET, FRIT-> T, ENTR-TET,
BIFAERFEL, FRITTRH THRDY,, ZTH %, BRTFELIIT I A5 R EDHHE
EFLEVET, FHRIBITHRVTFEDIE 3R HWIC, EE), Vo —HTEH L, A=A Tilf
S BRATT I, NIV by, WAWASE#H Y £794, T4 3 FENH T, ZAULFRA~TN
RNFTY, ZNT, HITFROTEELET, BERO 2RNG IRETRELET,

BRAR - Y BIIMEETL & 9 D

JTUR ARITE S TRNTTR, BTHWTAET, TRBAIEHRORNT, ZAREITLES, A
BiX, ZOBFAAFLET, HBIIZIOBFIITARETT, EEABYIAILE>TNANS
FET DA LRIRNTT M,

BRAR « Bk TR, W EHIE A RERIITIRE T,

TR BARHEW TN, FE b0 —oBRE TERITS THETT R, FARITIER D O /NFR
FTHI 500 A — ML RN DM £ THOTERITE 4, PEKEERIEL X - LEVOT
HEEHIZR S TNEET, 6 AKODWVWHEERVET, 20 6 BOIHMEESASNIEHEIETT L X
SEFNE L,

R bro LY RORME, T0bH L TEERL L TESRHMEZTEE 7200 TR,

TR FRSFIE, 9 RRRICE D o THWZATT R, N AIEBFE—/IEo726 5 Kb 6 D

HWTEIZY BEDY £,
BERR : T SA—RTL L 94, THIEIZED 720, Zhvk, 9T RO IZWTT R, BEZnolk



RTUTATOZFANELTHDHO00, RENLZITANTND L) TR, ZOHE 72220
DHDLIONEI D, H&, Fhek, —HORPNE, —FOITHF, RULLENETN, BEA LM
BRI, EARZEERLDD, FNUNBFEVREVATARNELALERSTNLDT, HAxDEBFD
DN H -T2, HOIVIEANDAFTORLENH L7 0, Fx A EHL TN RbEFEESETHLN
720, AT STIERLSTHF ¥V SAICTHEITZY LTh,
{ERE - 5 RS 6 BRICRT, 9RREICEE T,
xR FERERITR S TSR0 ATZL,
AR Eh e Bro bRV ETH, —HORPNITSNY E LR, —HEOli, FEEIRITHEH 0
REDIEH Y ET D

FER - AT U7 4 THIRIL, AARBARRLOLE-WIROLBEFSOLHEBICERICH>TET, F&b2h
EHMICRIRLTWET, —HFH. BFE LTRHIRARY MIWANAHY 3, 6 A 1 AL, +
ELORTTR, ZHENANAAL XU hH D E1,

B Cod, HLITBEATT L0, BARDITELRLY £90

ERE : FEE D, BLVTT,

AR bl RIUT 4 TIRENIZNEEPWAALREKREZ, HEVHFIRS, K2 AFEIZTLEW
IMEHTZITANTND LN ZETHNTL L D%

A B x . AN ATRDAEART 7 4 TR SR ET,

R SXEEBERL oL ILNEEAN, ZOHIBO NT-D EIZEFEEDY B, EREREDYRH
ST MRS o720 LET D,

Fk: bHAALTT, ZOMIBOHRRS A, BEONISFNHE L2 LORBK LRI >TE TS,

JERR OV D HEDDRMRY T,

Al : €9 TT, WELLLDEZL-TE T, BEMICAZMLTWEY, ERAICAEER>TE TN

LEHELHL L, FEBTEHIZINI ZHIT LG RET, ENHELAIFF>TWET,

JERR © 86 NDAEML, /INFIRE, TR, mRAEETLE WS Z & TT R,

(R - e, PR, EiR. T b 2 ORI B HIREE,

BERR - NERLLTOFE B b5,

M Sk, FATh, A0 Z L bEHEn B UKICEELE L, FRFOFEE, bbAHAR-TnD A%,
BRWARNWFES %, FEBWT, TaAhs, BTS2 LIEBYESARLLRITIER BV,
THROLFITIFRER E VI, BrA L LanEWTRnTdih, Izl oblzblzZgE
T o, RICASTETELTELOREEZT v 7 Lch, 5T ELTTR, BRIAIFIFEA LR
ST, BRIATITA XFKE L -2 TND, TOTEIBADT b, T HohoTo, FEESHR
ST, EROFEBHE BB, = XFEB - THNL, N/ AIHERH LD, =A X
WRIET O, 2P THH o T, bR —F—L LTUSELTVET, =A Ao T
0. BETIHARNTTITE, A ETEXL LMDV EICEELLS I,

TR FRCA, BT T o LERSFO LA L TV ET R, n U EURIZE ST, B2 E B
I, FRFO LR DI 2000 A— hAO LI N0, FEROBNFIEE, HD 2000 A— hAD+



A2 <N ThHFRARTELT, TELTOREREENTELLIICETEL TV I ER, 78
HITATRZED TT - T, HEld, FRTFELLLBREZRTELTEbnETR-oT,

FERR © Z IR B RIZW 2 1 AL IRIT VAT TR,

A 1TNE 9 T, 032D 43R E THEZT R, 506, 5kl ETT,

AR AL T86 A, MRAEE T, @AM T

M 187%. — N4V ET, A 1 FLRDIT 8T %,

FERR © BEFVIXZ D LA S TTh,

R : 60 BN D,

BERR  AZCWEEEHONRE I ZTZVET, WO HITKR TV DAY= EMH D LB DT
IFTILBD2EDHNWIIEEFET D,

B TEBN T AV A v RTHEENTL, AHFUSMNIFINT Z LR b ol b X TV & T2
LWHZlE BENMELTEFRAMEBTTTNDLENHIZETTN, TELLELORNICE
DWW T IR T 2 F E b bidWnE T,

EI : BHIOBRMICE X ET, AV REFELIEOMLESE, T AV I~ fToledid, N, NLfL,
NEZEo NHF LWV TH, ZORMPIILFE -y HOT AV ADONFFELE N> TH, £ORINC
b, BFEFIESERBOHY 90, AFHIT, AOFETIT T, RERBELL L RBY, H

FETZ L BB TV T,

FROT - UL NHEE 2

Bl : TG 2 LTS TRVD T, B ANTRST2F VR, SIEEK 3 FEICR ST F 30T,
COFIFHNNTTNG, PRLTRACAFETEDLLAHEEL > TVET,

AR - ERRS AL S T,

ek - LB ERLNTVNT, 29 WVIERERDIGS. KIS TV IEZ., HDHNIETRIADRNTE
WWTTRFELZH L TIIZEN,

(R - FLE. KRIAZUCHTR L TV DB SARDT, EEREZFEABX TOE T, EERO RN
FLREENRDY T, —UIRAEERIME, TOTRTOALPMAMEE B> TND Z L% (ARIEH
ZTLNT, HETHENANEHES THADOHE S > THDH AL TT NG, TEiuTbivbhvo
BEEINF CET 2RO EZET T, AME=FELEBEZTH LAV LNLEARIEEZTVET, T

TR BRBRAEETT D, TENER > TWDHABFEERAEETE D LI,

Jr U AME=FETTR, AR THEIKEESEAEBIEL TOLURBOEM, Tb 2 O—YIRAERL
PEIE, IBEER TR < TEBER O THA TT,

Vel BYIS AL BIBONTZR, 2 0Volclidk Thor b | BHEOLE L > TAXITET D, RO,
BER2DD LN DOIE, BEMIZE I WS 22T EAXIIhPRbolcZ IR 5D0 80
HZE, HLVWOTTREEZEZRbIUEL, FEEZTLIL VIO TH, D, #lEEROAND
WCEBER L7722 &2 DD,

EIk . CoMBE TR, HEEOBEITIL. BITL 77 2@, Ao0izo BT L, TbEhiZie
ST b F TR, BOOBIT, BafEhl, ZZE TTHELRNWTT, b —HELDONKEL



B, RKFALADRMNIEER L, F8, FEHE, BI3HA TR, FEEHWTE, ASR
MIEL T, BARLIZ OV 2L, ADBIELIT THT I ABWTT, THALEERLRITIUT.
EUBRRERFEZT>TH, HEOHMNTI AR, ENDOREGLETTR, ANEEL T, A
PAT-> T, BOMTZH LT, FERADEATHIIRND &,

AT, FBRRFETHA L L EIZ, WObMMERMA. BSALLIZHLEISZIOLIIZFELETR,

BzIiE, 1 7 AOBIC, [MEEENTERNT, B#FSA L —HICFmo T, TR TERWTH]
FCEHEH#ERBSAFLoT0, ZNTIESLWZ LT, BH0 1 » AEITO RN m ) #m
SAE—RCRD L, EDTINEVOBLEELTWET, T AU BEZ LW LIREE TT 3o

PRk

N

YRk

FEN -

YERE -

FEN

YR

R
R

FL7ZEE B> THMY LT,

FNEBE LTS D ERIATTR, MOZDOXRNFLDOEBENR, BIFRN2IX0HD ET3, %
IV L ZAIT, ZIVIBIELT TERS TEE LTI BN E LN TV D DT TT D,
ToNoleZ & TTR, HEHIX, Ao THEITEAHRT H2ATTN, ZNACL > TIEIEE
FPENETN, b LOX I RAE, EFTIERVTTITE, 1ZEAL, BERARRLLI 72
ZEROTVET, DDA N ADLHEOTICEETHENH Y £, TOXBRBLHEE LD
ZOEREDNTRS TV AHHEMEL NS IXNNET,

ZNDOHEER TEHMINTOD T, BB TVEHTTIFE, £ Vol FITILHDOM#TH D
L, ROTWETD, HBOIWVTHRHATHIEXIZZI VST bDIEFRVENTERFALLET > TNE
ER/AS

BUEE TED L D Rl RN T, (AEEZEIIL T, (ABZWRIE LD, 2905 72DFER b 4
BIRBULBIETED DIF & A ERHIT2RV, THAE, EE-V DL xIC, BE4A8ANG 16 HE
TREFAEEDYV DO =X TT L, ROTEY AT T2 Eav—FEy N T, 5 By
FT, 2 DFIOFRICHITE LT, EOFKLEF Y A NADRKRETHFKTT L, THXU R MK
DAL, B SATEPLWNWRTEEDE ST RVWATT &L, £, REZITTRKR -2 L&
B2 EgIE, BT - T, TiEF U X MDA, THBHEALLLEL > THAARZITE -
TNET L 72006, XM FANFTHEE VNI ZOPOWTTNL|ELLARWVWATY, RHk
F5 LN ATY,

THEB Lo ETHhE0E LAV ATTR, ZZICA-STWEEFELY O, BHALELND
RS TES Lo TNELER, FESALLRZZTHEEKET DI EELRBENINLRVDTT A,
ZZTRESATELBEPNLRN? . 20 ET X, FIEHESRV, BRI NNVEZT DT L,
HARBTICDNEBRITTE S 720 T,

LT, BELWINEM, RALPOBAHE VD bOITLERNDTTN, LedH A>T
WINPT b BTN D D &V D 2 LTI, EFolehhbRNEN) Z L Lokl T,
NHRNER R T, HFOKEH LZW,
ZOBMMAKIT, H2L NI TLETTN, Fo bRV LR T,

TR DBWRWTIERL FHESATLLSND, BFREBELE, ZOBFEBYSATLDES T

2R T, BEFEHNCONI THo T, BEZ-bDIEHITHTITFET,



B b, MIIHATHEL LS TWOHADOBY S A, FMRERBRE L TWDOT, 4 LHEMA
BRI B B o Tz,

XU T  SAVER LTIV E £ TERSFATZD, EALIENY FELE ZDOBFITB W Z &
HYETDo T, EME X O SALSETIERY, RBOZRSAFFORY FEM->THN
b LIV, ZOBFICE TERLS T, EBIBFITBINZVOE LRV, ERbTF ¥
VENMIITBR BN HEAELE S TI o T, ABbETET L, ZNAHLTHNBHNET DT,
BbZOWIOEHLTET - T,

R Lodbikookdt L s 2,

Kot : 2O, —2iF, FEBL 8 ANDEFELLVNAARIEMATVWDLERSATT, AoTnb
LBV FEVHLIALRBRNEESATTR, £50VIHDIH LT, BFENLHEMICT 41
—TETWVDLDON, EARTLL TWD D,

TR IRATT

ot FELRE-TND, ATWVD, DITHMATNDZERHDLERIDOTTNR, Thae L) 7+
—, BHELT, ENERADT L LI DEET S THIT T, ZHUTEIE L THIFTND DD,

M B HVBTWVERITI R, DL T I<MHMATHET, 20 86 ADRINICS I E2R5RE,
IFEIEREBE LS TVELTELTTR, BBRESWVWETINEDL, 5T EHITBREIAET
KTpoT, BRSAEFFELT, FMmBC ol b 1o, AN RENLHEE ST
EHTEnD, HIBRIZ Ko T biEWE TR, XM AE MBS D005 FNEILLE S D
B, THEFE - THEITEERPBRPEE LY, E0oFIE, ZhE Y —F— & LTTRTEIET S
Lo TRTHFLELLEBLEZT, $TXTNRLE—ADORRNENT RN, ZRTTNTRD & &2
HLHobEHHLONTVND SR LWF LGN £9, ZOFITESWTHEM-72Y, -2 LTh
720, ZRTEHELNTLIZY, LT DHEEE THER 2 TWET, ZNTETHRIIRNT K
HoET,

BIZIE, ZARZEbHoTATYT, Hl2R BWEREH > T, HDFTTR, TOMRICA-
XY DA ST ATTR, e MER TRV TTNE, ZOFEFTCLEST, BOOR~
o bRlZATT, PILbhdb I BIELTHaNbRM o1, ZRTHOANKRDNT, 2K 5
WEEIRT, ZOTH9Fo7c o T, ZENTHAELLTR- T, Zob~l#NLTRY £ LT,
ASTZEDD ENLEEERTRNO TR, THAEFTIELTET,

BRAHET & BUZOMRASTZANTZHIX, RARBELEN, 55 2 L bENRW, 20
BRPHELD o7, Th, BT I &< oA TY, HE2EFT T, I L RoTHAR
ERLTET,

FNnG, BIZXZABRFELBZZTWET L, PEREOFLELIT, BrolBWT, PHR
BROBMEFEE I20inb Hrobfo TN, Z29THETTAELEATHIT T, = ThH
BRIROSFHEEE LIV H o CHEICHZ THE IV E | ZLELDHRREDOEHEH 2 TL
NoE ENPb0WERELDLET I ISR TVET,

Kot : Th, WS HBFORNTH 17, BIZRDEBOFELDFHNDHATL L, BRHDFAFERAT



FER -

RN -

BRAR

FEN -

FE E2LED &R, EIWVIWAAURNB NS D EEIALTZITE £ IV IFELE WD DI
WRENTHITF D TTh,

SeE. ZOBEMBAMEMEENG, TIKMATET L, FTEEBEM L TN & HRLLRTH
BT K MATE T ENBEXEIEA L Z Ea—DRNILEED Z L2 LE L7223, #1116 5%,
175%, 18D TFE ST BIIN RO T AEE DM, AE HOFINEMRI T 0HFORBE A6
TR TWET, BIZIE, ZOTIEIREL RS OFRFEE L TRES HRnEWiFRning ., B
IR TELRABELTVET,

SR TETITE, DEFOAENGRD &, BBZ I WO MBELZSRTXW T, O
HEZONWTIEZEI W) TEBLLRRE L O b HAAVBERMGR, ARG E EDETDE0ED
WIHIRFFHTTL D2, AREITTHoEBZXTVETITE, THLZORMHK L T NDRE, FL
WOEZ IV SIHIFNETHR, BEIIVNTTIFE, THLHES, 505 EZELTIIEEN,
SIHARECTH, iR LR E | FERITRWTT L, BOORRRNWTT L, BEH OB EH-
T, BWAEE, ALWEE, R XKHALIVWAELRBATIES N, 2EVE5OHSEE 2 T
LTRREZZ RSN E, BT LEOZ LB ANTIRIELET, bHBAAMBES Y 7 —T7,
MBI THRAET bR E RF LTcbann 2308, MIZALREERIZOEELR H > TREE A
LIERZ LWL ZIXEOHEDH - TEET, EEEANRBRIZIZIANRY, 272
IZBATRBRICART D L, 2=V LWTT X, MLWL—L 272 LT,

CHROTHEIDLET, SEWTH Lo RO ENTEDOTTR, 86 AD 5 HD B MLt DEN

—D, FNMPLETHEHFINTWNWDHEWNWI ZETLERN, BEOSKETT A, BHESCRANDOS
BATNREON AT 1 EE D 2 [\ LN EARTGTHPIN TN DD, HLid, THEOEFEA R
LRETT R,

BLITEZ TROOTHHENTSIZE, 1 EMIIC 1 FRE S 9, RiEE FUIERO
e, X, AfEOfEE, BEFEE, 1969 45 4 H 5 B, HFEIE 1992 ERZAHEE LB TSHFE
LT, REERRFEZARELE LI,

ABHT AN TT D,

TATY, FETHEL TVDOMN 1 & EARALTT,

CEEREMA B Do TAYICHVNE S TSVET, FEESIAVMELNWI LR3H L O TRIES

BV ELEDL, BRULIKEWERNETOT, ZORIEIBRMZWZTE6 LBVET, &
DL TENE LT,



3 N A LR
HERY « o HT
[E L RKFBe 7 = « 7 4 « == (Thi Du Nguyen)

AARTERLZEE W ZIE, A K, FEZRELVERL, BRIz 1A#E LTAL
HMHNTW5S, LML 10ERATNS, AT, By aL, Fy b EOLEIZHOW
THIET 2 BARANDZEZE N 2, TIUTENMEDO IR D D ILBO IR H %< DB
KRANDFD &ALl TE, BOMORFE. BUR., Uk, SiF. KEER LS, FEiTkkx
BRERNHTA RT v 7 TR S, BOHIZHOWTEH S RNV ANIAEIRE V- Th &
WERTHD, bHAANTLLENI)EHOATHTE, KO AR F > TnD, 44F (2013 4)
X TAARN N FLRAHE (BARN F LOVZEIRIIL 40 JH4) | I2dhled ) 2 bd
ST, BROT VETHER M AICET S =2 —ARILHFEINTNT, BRADK
AP [T UVETRINFLDZEZR/LE, T2rboAiDZ L 2BWHT I LEbi
HZEHELE, ZHIIMBRUIR o722 ETliEe, BFLLIELL DR MFLAAICHY
TIEEDLZ LAY, —_XPFFTLAELELT, EKESAVDHEARDIF2NBZH LT N L%
FL, XRMFAANELIBUICELTINDLZ LA, BAEIITE LR, EHOK
FbThoiEnicioTns,

L22L, R FLADL#EHE D & KO BARANDHIGIE 19 ~A, DhrbR0nia) X
N ADILEIZE D7D 2 ) TARE LI EID? ] L o2b 0T, RS HARBEFIZA
N LADILBIZHOWNWTEZ ) LIROTEZoNT ERSoTZOTHD, REELZKYEDED
Hol-b oz, WEE (2012 ) FUTRFER O EFRELEN D AELELRN L E,
NI A EZFRFERERT L OB OEBRILFEFEE LT [V =3y LT — 2712815 5163
DOEHF EWIHIEE W2 W2, F I TCHERIZZEICDRE D N M FANHLT, X
L CHIVR D HEF % TV B FEOIEENC DWW CIEN 21T o7-, L TIDOEZ ZIT,
WEE— M O OMETE & LT, XM AABMIIEEZE T Z LT o7z,

FAFFEITA N F DMABOMIEE &9 DITF TRV, NN T A ANDRMEDNIG N B
NP LB EBEN L THIEWEE S, RN FAMLAEEGH U DICHT- > UL, BARLE
U % BRI B ARORES ORI 22 W FISIZN RN K 1S, X b A OFE S ot fi
IR WFRIZIZ WD 720y, BREREID IR ST D720, A2 E T IO, X M AD(L
HOERKNZHDONWTIE, R0 LT-0,

AROZAFITFFRIEICR DO LB TH D,
N NFAZBIT HILHDOZE (10 i)
T v, by UL FURR (10-15 )
VIR 6 77 UIRER (15-20 fitifd)
AN LAED 20 g (20 HHAL-BLAE)

= W o=



1. R F AT HLBDORE (10 #f2)

LD N DA~OIEREE, TBEREE O TIIE b v, N M AR opsEE 12 &
B e ALBIAN N A Jﬁbot DITACTTRIDETE &9, A HERICIE, FEORH
V70 (LrZ7u b F, BIEOALEE) T2 DEITRIEALBIT B> T\ oo &
WIOFERABH D, VT VIIERIER A H Y . ZTIEIER LR U X D I LB A T,
L RNRBE LI E WY Ml CTH D,

NN F AL B E BT LT2DIE, WEE-STEX AV ROEATE>T26 LV, ZDOE
N B FETE DB & SR 2T 272012, (LB T 2B AT A HH A THEXR L7 D M
FEICRTOED Z &, LorL, S RBOLIERHIE L OA TG ENTE LT, B Lo T
W5, 2RO D D ED S 3 HRAIEHIC R D &, BEHNBH AT O4 BB, 1 5 230D
TN FALBEBZATNTZE WD Z EDER S ND,

FOFRTHA 2 FAOEMAEE, Marajavaka) & FHEA D 7 — & 5 (Khuu Da La,
Ksudara) &9 Z NDEENBN N FLA~JER L7-0iE 2 a2 &, 2o NiEHEIC
ADHNZ, X FASNAoTZE WS, 7 —=F T LIED <R NP AIHTE L TIEE) L7223,
BRI IR T oo b i5b D, 7 —# 7% NEE) NEWN) NEEH) NEE) L) Tk
BRNF LIRS TEN, ZOZEEFMEMZDEBROULIZESHAE L D EWVWR D,

3 AL TITIE, A R 7424 (Khuong tang Hoi) | FA v F a7
(Chi Luong Cuong) 72 & DIRFARNYEN, F7=, 4 HAEHIZH X ~TF /% (Dat Ma De Ba) 230
Kl7c, ZOEHIZIEA Y FAOHICTHEOMEE N b FLA~RT, (LBEILRDTND, B
ZiE 2 fhfED~T by Mau Tu), 4 HAEHD Ky 375 (Du Phap Lan), Kw &4
F7 A (DuDao Toai) HTH 5, Z D% 5 R D EXR N F AR TITLAENBIEEDY
R NFANOALENRSHND L D17 oT-, Hlz1E7 % (Hue Thang, 440-479), X 47
4 x> (Dao Thien, 457-527), XA #4 (Dao Cao), /37X > (Phap Minh) TH» 5, 6 it
Fo D 10 HALIZT T, < OFEEN M AL E %) LESHIMICHZ 5
COEHIZRD LA & oD ORAEENIY . R0, PENL ORBEIRE 2 T2, TE
DOFEJRINBN N T A AT DT Z ORI TH D Z LIZER LT iE e 6w,

51 ¢+ =4 7 F (Vinitaruci) f#Jk (Phai Thien Ty Ni Da Luu Chi) MO HES @R
(Phai Thien Vongon Thong) T o7z, W HITKBOEMAEZFT T, {AHFE2ES AL,
(L DRER & RFEDOIEL OB %5k LTz,

9 AT L% > (Cam Thanh), »$7 bt x> (PhapHien), h> B> (ThongBien),
7 4 > 22 (DinhKhong) . 7 4 = 7"A (Thien Hoi) L Z#ZEH LR TH D, FHED
Kef, 37ebb [0 (Dinh) ) T (@Le)) TV (Li)) [F (Tran) | &\ D HBEEDRER
t. KXF kw7 (Do Phap Thuan), > =ZF ¥ (Ngo ChanLuu), </~ (Ma Ha),
7 44> (Thien Ong). 7~ (Van Hanh) BAfliZZEH L7-,



ZOEITHTHSLE, 10 O N FAEB LZF 100 FEROEICEKR S LTV -0
WCHEDL LT, ALENX T LAADORBITRIBE L. XN AILEPBRAE . 585X T A
DMEDOHRD X 9 1ZhidL, ENRBER L TWo72Z ERbnd,

2. T4, b, U, FURMR (10-15 i)

Ny 7 B OB (938 AEEE) IR L7z b Ak, T4 S O RMbEIZ B S il 72
R 46 oo NI L, B ERICHET DRI A -7z, L L, 227 = (NgoQuyen,
FAE DN Z EFNE N - AW DNEL 725 L, N M FAREN 20 45 OREEL T 5 It
L 7p o572 (946—968 4F), T Dk, T 4 >R Y (DinhBoLinh) A% 968 4D MIEF] L .
RBEL LI2t2 %2R0 5 L9 oz, 0%, Lr T 1 (Le Long Dinh) 23 EfLZ& ¥
FHHL- 7275 (1005—1009 ) | BT EDENTELR Th o 7272 DI AR B #Eb AL, %1% 1010
Iz o,

FO#, Va7 (Ly Cong Uan) BRI L., TU XA (Ly Thai To)) & EF%4
i, UV Ly FZOIEE 727, 1054 FEIZEF VU % b2 (Ly Thanh Tong) 28 FALIZHEE
@ BE5x TR 92L&, VRORRD IR B R v,

Ly Thai To (1010-1028 4F)

Ly Thai Tong (1028-1054 &)
Ly Thanh Tong (1054-1072 4F)
Ly Nhan Tong (1072-1127 4F)
Ly Than Tong (1128-1138 4F)
Ly Anh Tong (1138-1175 4F)
Ly Cao Tong (1176-1210 4F)
Ly Hue Tong (1211-1224 4F)
Ly Chieu Hoang (1224-1225 )

ZOXIITUFEN 200 FRHS RS AE (TR ICEBRL, SEREFR L oz, EHFE
DYAT h, Wb H RN E TCOEOHMETE L., Frl TBEE] Loz a
fi Lz, ZORMRIE, ENELE LRE LR T, A7 /0 (Hoa Lu) 5 & a2 (Thang
Long) (Z#ZBLI-DOH Z DM TH S (1010 4EHE), VMR Z 2, Z ook & fEith
DR LR E I U, ZOHEMIT &R TH D,

Felfibaniz X o1z, 10 #AEAS M A0 THRICE SR R ORI HZ0 . 7+
YEMB IOV EHORRICAABDREHE LT IND Z Eidenol, L, 1A%
MEFIZIRESTEOIXESIZZO ZHSDOEHORFR DO THY . 7 4V EFHb LEG
LA S LICBR AN TN, ENTE R bW, 74 7 4 =27 (Dinh Tien
Hoang) & LA A > (Le Dai Hanh) FOHHD 971 2L < OEMEICEEN 5 2 bz
LWVWH L THD, TORE L, TEAN MEH] MERk (EIE] 72 8 Luv O Rk4 THEEHL.
ZNHDOAITEDOHZDOEH THHEMA SN, 2D ZORRIZHOWTIE, ERIZEEO4

S A Al e o



HINENTH D, HIZIX, 747 ¢ = MRl (Khuong Viet, 933—10114F), /X7~ o7
VAl (Phap Thuan, 915-990 /%), ~ =f#fifi (Ma Ni), &> 7= 7 7 fHififi (Dang Huyen
Quang) LNREILGTBH,

Fo. ZORRITIE, FRC VEDNEHE OB L O ED Z L 23 L, ATV (Hoa
Lu) EWVIEBICAN R F L RD T3 28 L (9954), 3 A— MUZb b \AD4A
MAEEY , 2 ZICRIA A Uiz, i T3asf) T859E) Rl b Lz, £72, VK
RHILENIEFITRE L, VRSB T2 ) a7 (Ly Cong Uan, Ly Thai To)
EixEMoOHE T, V7 by (Ly Van Khanh) A THY . U7 U EEIO F T
AT TV e, BITRI T E SR L., HE LT, XM ASTIABEE#ET L,
EFL L TEAIEAIC R T Fa B TE L, BEOEIBITITN\ » FroFia @ T T 5,

U EIXMLBOFM @D, F2RD L9 &, 1019 42,327 (Pham Hac) fHF & 7'
> # A% (Nguyen DaoThanh) fEELZ HEIZIRE L, M O ITRM (KER) &~ T4l
Bblfiolz, ZhE_XFFLFET 5 4% (Thinh Kinh, #E) ] £595. ZO. VU
FIZE R U (Phi Tri) #AGZ H X 21T HEZEKRITITV, Fo, RKERELET 572012,
WL ODOEWEFo T, A, Y ERHEZEO 50 HH L TV, S 51T 1024 FI1Ti
KO HFIZTF ¥ »F T 4 (Chan Giao) FHEE L7z, ZHIHABELRE L., MEEZHVTH
ELTH D) 2ODF, 1026 FI2IT4FhE 8 H1E- 72,

BAD V%A F> (Ly Thai Tong) EHREDEECTIAH A T LI-, 1031 F, x5
Bz 93 » FTEY | SEREOBERRICH ) LI ARICITARBL L2, & 5121036 45 1041 I
T TR LM ZEE, Z O(LMEO HIZIEE TE S VT FIHRFESR 238 B (S
7560kg) . ZAUXT 4 =277 (Thien Phuc) SFITZHE S 4170, 1049 4, #EHE RICHE L 78]

BEEGE B R TER L o BT AHOFEEoT- Wb, ZHURBIEDT «
x> 7—FDien Huu, F—F I VEOEITIZHDHIF) 2LV,

oV F v b (Ly Nhan Tong) HEaHIZRET, HETH Y, BWEL o7, MITLHT
FTRMBACLBELTWT, THFE] T72bbX M APIORFEESTZOBETH D,
EFETIE =R, =FH L ordBmpiThbhTniens, AMEBROMEZHWZO B L
WX D,

U1, AL E, BT 2B EBEIT 2T o Te G4 B TWn 5, il 21X
77 2Ny (Van Hanh),. W= b2 (Vien Thong)., t =< > (Hue Sinh), W4 = F
<17 (VienChieu), > %727 (ManGiac), =@> 12 (KhongLo), F+ > =2 (Chan Khong) .
W7 754 (Giac Hai), b w &4/~ (Tu DaoHanh) & TH D, W HIHMAFE Vit L %
FEOMHT, ZomrboRitad 2 —mafldE LzmfETh o7,

ZOVRRIZIIBA ENRWVNEEDORENH > T-, & HWIREIZ LT, BEBX T
DB AST=DS ZORHI LS, BN Uik 7= & 51T, BEFEE, 7 A4 & fA |



J—=HT75IE, N FLANHDLODFRIREABZ TR TIE R oTo, BHITMA L 1L H
EWBHoTEN N F MMLBEREANZOREE 52 2O TH 5, 10 fid L 11 HAEIZ]
S EAYR & EAEIRDE B OB Z S 17T [HFEF =B (Dharanisamadhi) | ~DH [\ % 78
Oz, BT WVHELNTZNAOABIZITES X 7 =BRA s Tnbd, ZORMROLEIT
EHIZHHEEZIT TN D,

U S 72t DF > (Tran, BR) FHRBALZDSEH L L THRATH -7z, Z DR,
Bt oIt HE L7=F 7> b (TranNhan Tong) Fi., ZFIUIZEE > TEITL., TTHE
TRAMNIZE Nz, U B & F U RIS R A R 2B T A J R L7228,
F U OKPY , Fo e b (Tran Hien Tong) EDOEIZIX., Bix RERICI VW EAD
MEFE > T, AABLLUFTO L 5 ORI EL 2 e polo b,

3. VB D 7 = VB (15-20 H#f2)

15 AL IR, (ABUTT U RHMRISRED MG E D . Lo A ERRML L TH% 99 4., 3 72b
B 1428 G 1527 42RO ERENL Lz, BERRE 2 77035 < AL L CTEZM KY)
2SN VIR, (ABITRIEN D HE Y SN o T,

15 2 5 16 HALITT Th . AAZUTEA TlER o7z, 17 ik, FECIIIAREY
EERMROEH N H Y, PFEAPBRE LTH FLTE e, ZOHIZHEAOME LR H
ST, HEHEPOMBEAHALICEE L &7z, oPEAMEELDBNT T, X MFAIZ
WO THER & Bl RmIMe . bivle, ®iGR & RFEROMIZIE, ve hF (Le Hy Tong,
1675-1705) 23AAL L7=FEfRIZ, b U > &7 (Trinh Thap) fARZS k- 2 CHf LU 2
BV, BUE, RO FTEITL TSR VXA 3F (Lien Phai, N/ A1), ~
Lnv 3 (Ham Long, N7 =244). 7= b3 (Nguyet, A 74+ ) ThHD,

18 fitfc oo 19 Az HNT T %?MﬁﬁNFTA’Aofgﬁo7*%”#1%&%&
MROEMEF> TV DED, AERILEBEML TS, (LABOEMOM, M 7 —
AOVIRIZBREFOGEMZ bRDL, 77 7 (arak) . *7 7 (Neak) i, 4/kﬁ®M%
BB LTS, RO L & BICHFRILBUL Y — ANVIEOIR E 725 T Mﬁw#hiﬁ
e —L LTI TR, bk ¥— #HEEBV X —L LTOEELHS X 51
D, ANXDEY EZ AL T ABBEOFTE, 7—%»%i%ﬁ@ﬁ@%ﬁ0ﬁ
BOVEEETH D, 7—ANVEREOSEVITHEFLBEDLEY LIRS FERHONTEY , H5
A HDERY Th D 653D (Satpachia) | [ EZE (Band choelPreswassa) | [#K:#% (Band
kathara) | NERUTHEFIZ 72 5 X (Samnaktho) | (26T 5,

DX, XM T ATEHEFLBEAELE, DFE VIR E KRFLBEEZ73TD
Z &7 ALBDOIRTOEM OIS THIFE LT, BITL T, EERER>TWVD, Z0
FEE. 1981 FITIIA M F AMAEES PRI S, BUETIER M AMLAOBR E 72> T D
DIz,



4. RN FLAHD 20 AT (20 HHAT-BAE)

NN FAFEOEEL B THEOMPEOSYRIZ KBS, BFEOM T 7 v AORERMT
HY . 20 HORT AV B EEIRIBIZH 5T, DX ICKRERE#HCAEDN N
LTHSTN, ALBITW OB XN F LD A& L H o7, N FAABNREREL TV D
RERIMLEDO REREDOEETHY ., ZHIER N LMAHAESBET & EERLD
EETHD, THHNL, XM T AMABSITEIECELE LT, IhvefEl, £
LTW5, T7hbb,

1. XM AMABSIIHEREEOHEMOREK LSRR EOFRERITDH L,

2. XM T AMAESIIRKEZZ T WEFELEAREET 272010, EEOFFEITEODT,
IhERmsEsZ &,

3. RNREFAAHEITEE R (Tue Tinh Duong) D AT b, BRIEES, HE, HEO
DWEEAFRITHZ L, BIE, XN T AMAHASPEB L TV HEREIT 165 » T, RIEES:
ODZWEIME» T HD, NETHRLI ALY ZEL, BOEK (RN T AIHDHE
TYES T2 38) CEE IR E AT NS O N & IR CHL > T & 728 HORE XM T I
b EbEnbid,

4. X NFAMAASTFRE, BAF— L, IUROmEE 22 TETCHMRERITHZ L, Bl
£, Z2EOFFRIITT T2 82 2 F FRIRIT O, BEE L ORESCBS W RNT-E
L2 LD O OMHEEIL 36 » i b TEBY, HiF oo rEbboiL 2 ALK
L5,

5. NN FAABSITER CREENO PR EZHR T H 2 L, BALVWRE, HEHENNDLIFE
JENLE LT ETE 2D 72012, RN MAHASITEE CEONEEH X 5, #=
mEEFANTEY, BIE10 v FTd D,

6. XM AAEE T HIV/AIDS (203 7o BE SADOHBIEZ D Z &,

7. NN FAMABEIIRB AT ) 2 b, AEORERE R N ARBEOBEBICHE S T,
> TWIRWIEIRRE - 72 BEZ W e N & L WY EEMFEORM T, XM FAABRITIES
FRRENEIT>TND, B 7T BRELHEREOWMEEICLD &, XM AMAES (ZFEO
FBE) b AEMRETRE AT o TR AR E T 2, 879, 432,062,000 KX, ZAUXHAMTE
X% 100 EATHD, ZNHONITIE, FlZE, WP THEIRO H - 28BS N Aok
B 100 NITxtd 5 38g, 1326 B #1828, 1000 &0 BER#EHER), 180 B/ 2 4%
B, frETT o DFOREER, AR 2 Ee0®Y), —p PnEE L7z k3E5; T 2300 [
KELIZZ L, FxBPEEND,

275 3CHR

N T oL THEEREELBEREOREER]  ~A 7+ Hik 2012 4

Nguyen cao Thanh [“X ~FA(AZH]  FHEHMK. 2008 4



4 M - RAEDOIEE)

O  F1E XM FABMEEEACE - N )
201247 A 20 H (4)~26 H (K)

IRERS: « R
LRI oRkRoE

O&#E

USSH F—24

Nguyen Van Kim, Nguyen Kim Hoa, Nguyen Hoi Loan, Nguyen Thu Trang
WHER ST — L

FRARIES T, VEARAE, 49MfE,. Nugyen Thi Du(7' = Jg)
FEAFERF/APASWE  F— 24

KA

O H 2

JIH HIH kel

720 (&) | F14 2830 590N A5
USSH (2 Cu 7 U0k T, iRt itk o hE
B - Ui

7/21 (1) | hEskaRA:T  EHESE

7/22 (H) | MEskiids  PAEesr

723 (H) | hMiskaid  FESF ORI
7124 (k) | MEsRaRA VEESF

7125 (OK) | MEsxaRA  ALBRSE

726 (K) | BAJRE, AR

OFfME08E  rfRE. X AHMEERE (HAL D 2 BFRRE),

O 7H20 H®)
c 14304y NI A - AN, ERRZEHE B

« 15 BF 40 43 : X S AENAS AR R FE - A (LT USSH) 235
16004y : LBV g —AICTC, FIHEDY
USSH DFEAT « BRI D OB « BT ORMISENEE 2 G- B O e &

MTibiiz, £7-. B CoONERWIIOR LHERH -7,




<181 20 7« BELRB LU b A
ARG, 3HAM (DS WX 2 AR, BANSOLYEHE L@y | ¥
ESFCIHAET D TEL 2D,
Fo, IR D LEE RS, USSH F— A2 T

O 7A21 A

- 900 4y « FHESE B

- 10 ¢ 00 43 : EHRFOBEWEANRIC, A v ¥ Ea—3— MIESWTA ¥ v a—Bilh
B, BT AN AT RA AL 3 —F—(TTEEM - 875,
—OOEMIC, BOHRESI, WISERE L, T0O%, HERAFESRUICRD
REW OELSEM - #RED A L D,

- 12 K 00 43 : IREH

* 13 5 20 47 FEEBEER~D A > 2 B 2 — B
FAIZRE L T, MRRICABIN TS OB LT 04 LY 2 v — L CIAT 5
T EIT, EFe MRRICASN T TAEDRNTT 2 ~NTRE S — M THIG L
TFE5Z kI,

* 16730 70 1 A X B a—#& TR, Miax 2 FERMEER EFEIT TS 0 RIFRH OB
BAET— A ik T D LN TE,
BRI, AR T8

O 7422 H(H)

- 81RF 00 7y : sy BAE

-« 8F 10 47 : BENTHMA HREHITHONTND, N/ A sl « 157 o Z —miT ORFERFL D
FU Ao THEINT DR T T 1 7 i,
WO, 8FF30 0 ETIIED EDZ &, KITOANTH - BT E, K&
D BEMED - AWZIET, MEDIEREEET oDV 5T THHEL TV D,
ARETIE, EEBITHNTND,

- 900 %y : FE(LR) 8



- 10 £ 10 %5 -

- 10 IF 40 55 -

- 11 B 50 4y

- 12 HF 20 % -
- 12 #5304y -
- 13 HKF 10 %5 -

- 13FF 30 %5 -

AR R £aTH

WE#SE R KFoU I UHICTRE)

NI AGIL - e 2 — B
FUERLD, £lo, A X o —ii,

AU L, A, ASA 7 EEEOBE SARZN LN,

bR 3 RBPOU I UEHIITBE)

HEESE 25
IARTE
RS HIE KFEOU I HICTRE)

TU—RTI BFE

O 7H23HKA)

- 9KF 0047 :

11 B¥ 00 45

- 12 K515 57 ¢
< 14 B5 30 4y :

+ 15 FF 40 % :

< 17EF30 %) :

+ 18 K5 05 4 :

S

fIba8

: RER)

WK B (THEROD —FEDBH 1 S AINA # v 2 —Bls
AE - BEN - (LHE7R L B
BRI A > ¥ ¥ 2 —BftR

B OKREAR) Z TEHCE 5 Z LI, AFED, ARH 24,
EREE R KFOUIUHEICTEE)

ot APASWE 2k LiTHa bt

O 7H 24 H(K)

- 81 30 4y : IfEIF - APASWE - USSH @ 3 #F 12T babYaik,

- 14 FF 30 45

- 15 £ 00 %3

(~10 FF 30 %y)

CEEF S RFEOU I UHEICTRE)

EES BE

A - BIN B



- 15 18§ 20 47« BEEEMERICA o ¥ 2 —Biih
RNEDSBMD IR FIHEA~DA B 82— E s+ 2 iR T &
2o ey, REIOFEIZEEN D FICZ DB H ST,

- 16 F 30 57 : FIFHE 7V —TFREE A~ X E2—
HKEHEE

- 18HF 00 77 : YEESF I KFOU A HITTHE)

- 191520 4y ABBlE— ) A OLMREF O T # L 2R

ARIOFAED BEY, IHFENZHOWTHA, 1 OS2 3555 L,
O 7H 25 HOK)
- 9 BF 30 7y : AABRSE  BIE

A - BiN SH

- 10 7 00 47« BEEEEERIC A v & B = —Bith

- 12 ¥ 30 43 : IKEH

- 14 17 00 4y « FER 7 — A

- 16 5 30 7y« EiESF B
ZHEDaL—L, A U H B a—— hEEIY

- 18 HF 30 77 : FHHESF  HI%E

<21 RE00 57 : N/ A = A A EHERZEHEIC R

O7 H 26 H(K)

-0/ 0657 1 /A A [FEERZEH J8(VN310)

- 7 I 30 (AR « pHZEvE 4



@ 8HABRV—rva vy
2012818 H() ~22H (k)
IR - RFBR
[ESRS U N S Bt

©F kS
USSH F— A4
Nguyen Van Kim, Nguyen Kim Hoa, Nguyen Hoi Loan
Pham Thi Thu Giang, Nguyen Thu Trang
HAHERZ/APASWE F— A4
Kook, SRARIA-. AARINAS
IR T— 4
ERNER, BE, B8, RS, S FlaE, ERaE.
Nguyen Thi Du(Z = J8), #hifs,
AR (R BE R 252
8H18H (L)
IRFf HH 8324
9:00 N A F—LRHAENNSL0 T VERRRSGE, SRS
il FHZE PRI 25 HE %
11:30 FHEINN BN - Fo v Ay OO AT | eERloE. 45
— L D)
12:00 IRER VERERGE, Sk
12:45 BHERFTHEY v S RICBE) - BN VERRRGE, HFH e
AT
13:35~ TR - AR ASTHE
13:50~ U—7 a7 BRI ORES FSHEC
ZINEFREIT ERNER
FoTAs
Dr. Nguyen Van Kim
14:30~ LRI TR DR & R FoTAs
15:00~ USSH F— LMl ZHrs Dr. Nguyen Van Kim
15:30~ USSH F— A [RFFED Hig L R Dr. Nguyen Hoi Loan
TR
16:30~17:00 | X FFAIZBIT DY —v ¥ /LT —27#E | Dr. Nguyen Van Kim
DOHRIZHDUNT
17:00~17:15 | BELE
17:30 %1 B HO/NME LB H OfER =
17:30~18:00 | Ki=F Z:4F ST — A
18:30~20:00 | B ElEspias )




8H19H (H)

IRFfH HH 8324
9:00~ ARICEBITDY =y VT — T HEBED | 655
BRI O A@ Ak B O EELZ DU T
10:00~ BRESE
i
10:30~ (RN FLDY— VT —H—3 | [
(2B B BLREMRIZBE 3 5 FERERORIFSE )
DOBEE & B M OSREIZ DN T
11:30~ USSH F— 2460 a A b EO
BRUSE
12:00~ B
13:00~ WIET— 2 K D N A BUHGRA R | FRARKEN, ek,
& ks, 78
15:00~ WK 3 DI TEB AT
15:40~ AR N LAHMPFAERE 2B E 22 BT | A, mEe
O, HARLBHSAEAE OB L 3RS
16:30~ R7H
16:40~17:20 WHETF— L OWME T DN A4 F—
DB D A A S OVEREISE
17:20~17:30 %2 HHO/MEE BB OMER e
8 420 H(H)
IRF HE H2Y
9:00~12:00 IWAESL AR - BT BT, (LRRGE
B R
12:00~13:00 R
13:00~14:45 TIV—=T A AT yTay
14:45~15:00 | /K
15:00~15:30 R FLF—hE L TOAZOME Nguyen Hoi Loan
gt
15:30~16:00 HARTF—LELTOABOBREL E FRoutsf
2}
16:00~16:30 LRIDT—7 v a v TOREE L5 BE =g

Dt




8H 21 H (k)

IRFfH HH 8324
9:10 FEHR HIF 563 5 sk I U)e
10:52 KB4
11:10~11:30 EF O RAREAM T JEFZEE EANCHERS | HEC
11:30~12:00 BNSFSFE - ARSI FIRAR A~ 26
12:40~13:45 FeiE - KA — P ET DA
IRER - R
14:00~14:40 e - IR A
15:00 JR EHER & PAe
8 H22H (K)
e HH 834
RTNF vy 7T 0 BRHZEHEA~EE) ks, 78
10:30 JwE VN311{#ET 10:30 pkiHZErEs




O 8H18H()
"OWE20 57 c N A F—b HAZEEEE 1 ¥ —I) B
- 1217 50 79« IBBEORY: B
WOKFLAEE 4B SE~ IR
- 13WF2047 1 15 B 8P FRE|ICT FREBE - Ak - LR
< 131F 504y : BRIV —2 v a v TRIBEEDORE - RA)ERIBRE R
<14 B£00 %) - ARV —7 v a3 v 7EfEDEE - Nguyen Van Kim USSH El525 .
Fock APASWE &K
-+ 14 1 10 43 : USSH 77— A ] ZH#—Nguyen Van Kim
BRIV —7 v a vy~ X FLADOBUR,
s REFADY =y VT —7 OIER, 2o b ORI,
*Nguyen Van Kim BI"F&(3, FELAFIEORZ,
- 14 ¢ 45 4y - SLRIRFZE R & 22—kt
« TIVETORE, MIRE(TREZEO)REEFHIIOWNT,
- SREEEDICHOVT, MOU (29T, APASWE DOSZEIZHWT,
c ZINDO AR E, ALE s V= VT — 27 DRELR,
- 15 W5 50 47 : [FFHIAEND | FATIFROEEM 2 EIZO W T IR SN Do 72,
- 16 ¥ 10 43 : USSH F— 2O L [A#fF%ED H 1 & B 22—Nguyen Kim Hoa
c N A RFOWFRICEET DK & B 17,
cFEHRR Y R YT ARHERMIZ OV T,
<16 I 30 %) : X M ACBIT D Y — v v VT — 7 HE OBLRIZ OV T—Nguyen Hoi Loan
L L Y —2 % VT =722,
- 1715 00 77« EREE
- BEOEROBBEIZONT,

AN D WFFEDTER RO ZHatH,



- 178530 %7 : 55 1 H B O/IMEEEH ORE
< 17 HF 40 %y - Kiggsr o8

- 18 I 40 4y : 2Bl

O 8A19EH(R)
« QW 0045 : BARIZEBIT D Y —3 v /LU — 7 ZE OB K Ot tE Ak E ORFZE 2o\ T

—R
« AARDHSIRFERIEE « FEPRER - AR - fhafEubh— e X .
- MBfEHERER Y — Y v LT — 7 HEOBUR - SR OEFER -
ALSAEHEO RS AR  HESAEAE AR Y ¥ 2 T A - Sk
RSP REE AL - EERFAEEOBLR « BAD Y =y T — T —
10§ 15 43 - HEEIOE
« FREZLDERITONTR L
- 10 1§ 25 43« IKEH
- 10740 %3 : [N R F LD Y = LU —J—FRRICI1T 2 BUIRPRARIZ BT 2 BAfERBTIE
DOREEL & B M ORI C DN CT— A R
RO N F 2ttat@tl « X M A0S MEEH R E, EEEE,
i R, ik - F S B RE) - N b A OHSEAER (SO -
ITBUHIEE) « V) — v VT — T — B OBUR ORI O BRAE - BRI -
AR S AR O AR A OO B « REBUR) -~ N T A DL @ AL
—J U INF Ry rF-Fed)  FLDITHMZT
« 11 #5304y : USSH F— L0603 A > b R OVEEHGE
V=R T — T DFERUITONT « X NS AEZORY #AOBURAR &

« 12 I 00 4y : FAFH



- 13 1F 20 53« IR T — BT L 5 b ) LB A
« ERRIEN SR O B - SR O
- AgHAE MHEASFGEEIMEEL, TEBO X 52T, IEBOMEIIE)
EESFOEBMEE, HIV 3487 /1 —7)
{LBRSFGRALRHE, FIRE . B4 - TE)
- VERERIGE « RS GRS OMEEE - iRk OAREE - BB ORERL - R OB
- Nguyen Thi Du : #42FOF U T EOBHIERE R
- 1517 00 53 : IATH
* 15K 3557 BERT—LE LD
AR A E 2 1B - SR OFED A
~16F 15757 1 » N NS ABMGHAREAE E 2 72 ETO, AARLESEAEOBUR & i
— IR
BUR TOAEHEUZ DN T « FEFEIFFRIC DN T « R b AEF O fEE
SO DN T
ET— 2 OWMEITHT N A TF— DD I A N R OVERINE
—Nguyen Hoi Loan
HRFBEOER Y MAA Z B E 2 72 ETO/NE
-2 HHO/NMEL B A OMER —HE{

AAREAN T LoM0@ER LFER, BEER LW ZEIZHoNT

O 8H20HA)

- 91K 30 4y - WWEIESE BIE A

- 11 00 4 : ZOERERE A

- 11 RF 20 77« BRE T AT

* 12 1§ 00 47« fRE

*13WF30 3 : ARIDY =7 v a v 7O TE L | I/ ORE—HE A

SWZI1T DALEDEENZ AT+ 5 BALE) -



IET— L OFERTEOE « X b F AT —LA~DELE -

T — L ORFFERFERE & L COM AR AR

* 14 5 00 77 : S DOWFTEZ SV T OB FE—FKoTH!

LFEFFEO BIE - 5%OTE « SHEOEROME

s 14 WF 3547 1 A AL P

HY DIHHIHONT « SERDEHIITHONT

- 15 5§ 00 73« TR

USSH F— L4744

c 1553047 : N AT —A L LTOAHZROBEE EE—Nguyen Van Kim

OABFFED

CHR AR KD SR AT S YIS L BEX T D
Lk, BHEOERETDH L HMHE

- WM 3~4
1B - eE i L, Srbio BAR S e A
2B T~ B D, ATEICIETFELNZN LA EE
X F LD
- P N b At
c BARICT : FEBERRIC Uit ZF0A L, X b & bl
CRR NN T AT AR oS EGR e & b)) A T
- BRI - XN LAGEE HAGET
OMOU (25T GUNE)
- BER. TR AR, R, 0 ATV a—b
Ot
CBEFEICONWTEZD
O BRI 22 NE
- BEIRENCITRR A B DD, BIBFICFELT UK DT A %



RBLTHZEEEZEZTND,
c FRIEERHADOIEIT S, 2206, XEFTAICE > TOREE
VI3 BH S M Lz,

S 161004y : AARF—AhE LTOABOME L B
LRIDT—27 2 a v T OREE L 5% O
e

cFEREN T EH(ERRE LTV D) Th D, TR ot E
AT LAl EARNICIIFAET S,
* =Ty VU= ANMEMIZOWTIE, FRICHE D,
- MOU ® 7 4 —= v ;E, USSH->APASWE-¥HftKFT,
=10 AZ HRIC LT, BEE 11 A £ TIIZHOT(TE)
ORFEELREOREIL, RE, INBOMREFEEL TELL TOD,
ZAETE D0 E I DL, RIE,
- BFEHARDIE, HESCA MBS, MHIOMEY 3EETE LI,
s WFFER R EFE A~ L5 USSH (CiiFd 5, HL AATIE, 72h7ins
FEDEEL VY,
- LB HERE 2 72 CTE D00 XS RIOMED 2T Lind,
L EFNFLUEINLTL DOIRED) EfkoTzZ B3 HFEL
W2k,
- TR EARPER T E T2 728D, FRORTEPE S LARE O Ji % OIS B O JFE L
g EOFHRIRILI ) TE D,
- ZOHT, HRER NS LAOWEZ BT 5 2 LICk- T, Hf
HZ AR 2 RV 720,
+1H 31 AETIC, MENKEHETIO 1EROMSEZ APASWE (2

H LT udZe 5720,



FKoCst
1. X FLOMRET DHRIT. EOXITE Y I T v T T HDD,
TEBEXGET DR LT, FERED X DITHED DD,
2. LAR—FD1 A 31 AHGEESF
3.APASWE (2. MOU (ZH A > % L7z Z &< 75 Z L id#ELuy,
YA NITERVN, TV 27 NORBEFEOT 7 r—3a

VAR U CIHIT USRS CTRRT 5 (FiE)

M
- MOU (21§ T ipn/osh, APASWE ICFRE L CIHE 720,
- MOU OWNFFIZE L TiE, XM A6 OER%Z APASWE 18 U
TBHMLEHEZ 2,

s BoTEAED 1] I LT, FHFEMFEE DT> THLLY,

- 11 AT, SRIOFED R EEZM O THIRA L2V,
* 11 AN MNP ABHEHEIL, ZHETOHETIT>TH LWy,
=SENO) THES 1172,
C(EBEL AT AN 11 A ERICH LN ZIUCBIMLTELY, &
IR NS AAOFRZEIT - )AREHERY . SINTHE LV,
[« (PTG -« )BERLOEBIRIRT, SFRECT &b ETAITIC
KHNE, ZIHFEEASOEFE W) HCTHAE L2 AR L, |
- 11 ADERRS AR Y T AR, BINTE RV ATREMED &V 2N, 11 1
DB 12 AD BT, #FEOENH T,
=11 A 20 BiE, N bFLATIE eEDR] 7206, ZORUERD

Ly,



FENCE
-USSH 6 HZ L CIHS 2L, WAL THIT D &lELVY,

CEOBRIEE ) L TR LY,

* AROEHEDRL Y P 12O T

=Nguyen Thi Du #%H T, Dr. Nguyen Hoi Loan (Z,CC % APASWE
25D, FEld, XM T LFEL AT,

> T

il

RoTSe AR REDMITANE 2 0 2 5127 o T2 RELTIE, imiE 72 <
Ly,
- USSH f817>51%. Dr. Nguyen Hoi Loan 75, Nguyen Thi Du %
HLU T, CC TAPASWE IZ}E5,
FroCAst
- MOU OfF—Z3@0 B2 bivd
OB T A — I AEYTIHD
@WK A OBFFE /I BIR D — M7 &

SQTVND TR,

e 1=
- SN OWIFEE HEERHC . SLFEBFED USSH F— ADSAES O
PRIEOHFE 3 A ] S CTHE 720,
C ZRG, BKITT TSR, HRET L2 LI dled, TED
ETRRBEREDY XA M ETHE T2V,
s 74—~y MEI, RERBIUIZ L OHRIED T D,

- 17HF 00 %y : A&



O 8 A 21 H(K)

- 9FF 10 4y BB HID S F 563 F12 T, EEFERA~

- 11 RE20 47 @ #065F RARE ME JEFRZEE EANICHEB

- 11 K5 40 47« BSFSHE, AR FIRBAIE 2 S 4

- 12540 43 : F558 - KA — FET OEE R - A5
- 14 W5 10 4y MBS - IR AT

- 15 FF 26 4y REFHIRS S F 534 50T, REPERA~

- 1THF06 4y« REPEREIES, H hiTHE)

O 8 22 HOK)

- THE32 4y FURRFRA A T A F—9 FIT T, AHZEHE~
- 10 B 30 4 : VN311 . ARHZEHET

<14 B 005+ /A 23 A [EHERZe S



@ 20 b ABHEEACAL - N A )

20124F11H21H Ok) ~2780 (k)

O In#

USSH F7— A

Nguyen Van Kim, Nguyen Kim Hoa,

RER T — L

FEARIEN . 1EERRE, HihfS. Nugyen Thi Du(Z/ = J8)

HEFERF/APASWE  F— A4

WREACE - R
PR el

Nguyen Hoi Loan, Nguyen Thu Trang

oA
O H 2
HH FIH i
11/210K) | FHZE#E 10:00 F&
=N A o AN [ERRZERR 14115 5 (VN311)
220K) | SRR B2 - G
(REEERN DB 2 T -1 &b D AFE « @bk
BAEE MR X — R -
23(4) | LANG TRE EM BIRLA 585 (/AR V5 #52E  5%) Mot AT
24(+) | 1#REE. Nen FA7HEGL)
25(H) | EIL=FE2HAGL)
26(H) | WrFEE R EE I FHE
27CK) | NI A+ ) A 31 [EER22H 00:01 %
S %228 07:00 #%(VN310)




oFi M FcEk SR AT, S T AR (AR L D 2 BHEE)

O 11 H 21 HOK)
< 143045 NI A - A A ERRZEHRIC RS

<18 10 4y : HFRCHOWT USSH F— A L 14+
O 11 A 22 H(K)
« 8 [ 50 4y : RO (AHIENREEED) 25

Z OfiEklx, FMERIDOFENRH D EBNARL - @lE L TR Y, 2000 4 £ TH
W7 iR 72 > 7273, BIEOBER ST L7e 2001 LIRS LR 70 3% 2 Hi T
ZTDE 9T RoT,
- 91 00 4y : [ Dr. Nguyen Thi Thanh Phuong(&Z )iz, FiEFEEREEDA > % £ =
— 33— MIEDNWTA & v —hA,
s B, BT AN AT RA AL a—F— T CERH
<722, REORHSNTNZ LB H Y| K30 3T THET,
- BT A I H M,
- 9 IF 40 53 : Mk A7
- 10 |F 20 4y : BIFEE TEH O Dr. Khanh Chi & AKIIC, A > & E 2 —Bith
- 11 HF 00 43 : IRFR
- 135004y : USSH 2%
Dr. Nguyen Kim Hoa ORF48E TEGK - JeikOERERSE TRATEE . Bk
EHEEREROH L H—HTER LT,
=T 4 T N—~BE LT, Dr. Nguyen Van Kim & ¥ H8 b8
- 14500 77« IBREEARE L - Z —(AHHED)  21E
B, MR A ¥ a—BkE
MR R OIS VB - ERTOF S A - FBE O LI FE
OfiRIE, FEEINVERL TV HCHRIE, R MBIl L OREEA



DEEDFFMR T, T L TR F LB O ML O S EAD, JEARRIC
FERITC 10 AFEARTT %,
- 15 R 00 47 : s 27
- B, MRENICER STV S
D RZ, KHOZF AN GO0, AFTE 1T
O 11 A 23 H&)
* 9% 00 4y : LANG TRE EM BIRLA (AAf)V2 85876 iRR) B35

ZOfiElE, THEE DN A HRBEERL TOD A HTIOFEDFE %
TV DREFER T &b xR & L REEEMR T, 18 £ TOAFINGED 5
nTEY ., BRODNLOSHED FIEV,

- 10 7 00 47 : fitiax iy

< 12 W7 10 43 : IREHZ FfeA TR~

O 11 A 24 A()
- 8F 50 47 : TEREFE 255

- B R ATV BEH S AD Y — 4 —Ms. Nguyen Thi Bach Dong (24 >4 &
= —Bith
wH, SEEN L
- SFBEDEE S ADEEE L TV D FBROBHINICH 2 85 T, BFoa2 T X CF
BRZFH L2 . BALWAXIZEY R EoE 2Rt L2 | JRICITR
Be~Fr8 2 i 158 2 LT D,
- 11 K¢ 50 43 : IRER
- 1307 40 77 : BB, R L2 T < O & i
- 14K 00 43 : Nen F  F|%



- 14 B5 10 %7 : SFBE COTEENSINFE Ms. Dinh Thi Chi, Ms. Tran Thi Kim (F552 TO4 T :
Hoa Minh)~® A % & = —Bihf
- Nen “FICHTE LC, B 3 KEH, HIC 3 A M RIEECAH R © R84
T, BRITIE, Wbt7e ETIEBN LTV D, Al
- 15§ 30 47 « AWICT, BREERY BENICTERATE
* 16 I 00 47 « BoniE L HTaHE
O 11 A 25 H(H)
- THF304y - BILSF BE, A A ¥ Ea—

* JRBEABLAT 92 I 2 D i L
- SEREN O SRS 2T L
- ZOSFBEIE, PR CEREN R L RO & BREOFY A HAFE - THL
BEL., A2 2, EEZEHITo TN D,
- Y Y TIE, Mr. Trang LuuAnh (24 > # B 2— L2705 B2
- 11 1§ 20 53« BELCINBHIARRIC A o # B2 —
- 131K 00 43 : PR

< 14 FF 104y« ELFE %
O 11 H 26 HAH)
- 10F 00 57 : 7 U —ART NV OEH=E TSRS & LT, #SiHNARERICA v F Ea—

B4R
(LB TIT 5 SFBEEBI ORI, ARFFEDFEI RN /1 D I i &
- 11§ 30 43 : USSH & OfT &+
OBHIFHEE/ /A CORFFERBI R FHEOIRBLUIZ DN T
TERERER CICHFE L
Q@HEZEIZONT

- WA EoI@EEARI AL



OIFTENA
RN F LD — v VT — T 28T HILBD wHENE
@A
H - FER TR T 5 2 LT
VIR INFHOR D 72TV, SR B RAT T S W REME S
- 135407y - B NN LREE Bl
- 15 17 00 43 = i L
- 18HF 004y : ¥ LA bFTF lgarden) (X hF 2Kk
- AN, WHEEOMAIX L FLAIRY
P21 F40 57 c NI A - AN EERZEE B

O 11 A 27 H(CK)
- 6 IF 30 Z3(HAHERH]) : pREZEdE 35




FHIES  Truong Dai hoc Khoa hoc Xa
héi va Nhan van, Pai hoc Qubc gia
Ha NoOi
(N b AESTHA ASCRERSE: Ussh) i)






1 PHAT GIAO VIET NAM THOI PAI LY -TRAN

LICH SU, NANG LU'C NHAP THE VA VAI TRO XA HOI

PGS.TS. Nguyén Vian Kim
Truong DPai hoc Khoa hoc Xa hdi va Nhan van-DPHQGHN
1. Phit gido trong tién trinh lich sir - vin hoa dan tdc

Véi tu cach 1a mot qudc gia thdng nhit (dugc kién dung tir nhiéu truyén thong vin
hoa va cac vuong qudc cb khac nhau), Phat gido, mot ton gido 1on cua khu vuc va thé
gidi, ciing dd sém duoc truyén ba dén Viét Nam va nhiéu vuong qudc & Pong Nam A.
Phat gido truyén dén Viét Nam vao khoang dau Cong nguyén va nguoi ta da biét dén mot
trung tdm Phat gido dau tién 13 ving Luy LAu, huyén Thuin Thanh, tinh Bic Ninh hién
nay. Lac by gid, Viét Nam dang 1a qudc gia bi Trung Qudc do ho. Trong bdi canh xa hoi
c6 nhiéu mau thudn va phan hod, cu dan ban dia, nhirng ngudi von quen véi nghé 1am
néng, trong lia nude va thd cung T6 tién ciing nhu cac vi than ty nhién, d3 dén nhan Phat
gi4o véi tinh than khoan dung, hoa hop. Phét gido di dem lai cho cac cong dong cu dan
Viét Nam nhitng triét 1y, luan giai méi vé ndi khé va ngudn gdc muédn van ndi khd cua
con ngudi, v& Nghiép va cach thirc giai thoat, cham dirt ndi khd dau. Véi phuong chim
hanh thién va hudng thién, trong bdi canh dan tdc bi nd 1¢, Phat gido da dem lai nién tin
vé 1& sdng, vé sy binh ding, vé dirc hy sinh... ddng thdi chuan bi nhitng khang luc can
thiét dé d6i dién voi tu tudng thong tri va ach nd dich cua dé ché phuong Bic. V6i nhing
gia tri dac trung do, Phat giao da mau chong tr¢ thanh mot by phan hop thanh cua van
hoa, tu duy dan toc va tim duoc vi thé virng chéc trong doi sbng van hoa Viét Nam.

Tir khi nhitng dong, nhanh dau tién dén Viét Nam, Phat gido di trai qua khoang
2.000 nam lich st. Trong khoang thoi gian d6, Phat gido da trai qua nhiéu qua trinh
chuyén bién ma dic tinh tiéu biéu 1a qua trinh ban dia ho4, qua trinh lan toa twong d6i
mau chong dén nhiéu ving mién va cac giai tang x4 hoi. Trong sudt nhiéu thé ky, cic nha
truyén gido, thuong nhan va thuy thu An Do da dén nhiéu ving dat Viét Nam. Ho di tién
hanh buo6n ban, dinh cu, 1dp cac co sé san xuét thu cong, thyc hién cac nghi 1& ton gido,
sinh hoat van hod, ngh¢ thuat, phat trién thé ché chinh tri v.v... Trong qué trinh do, khong
chi Phat gido, Brahman, Hindu gido cling da tung budc tham nhip vao xa hoi Viét Nam
va Pong Nam A. Cac tap kinh nhu Jatakas (Bon sinh), hay truong ca Ramayana déu ¢
nhic dén viée nguoi An d3 vuot bién dén xt Java, Sumatra va x( vang Suvarnabhumi



(X« vang), hay Suvarnabvipa (Pao vang)'... Mait khéc, theo cac tuyén duong bo, Phat
gido da duoc truyén ba dén ving Assam, ving thuong Mién (Myanmar) dé dén Van Nam.
Mait khac, theo luu vuc ctia cac dong song Menam, Mekong va song Mun.... Phat gido
cling duoc truyén vao ving Pong Nam A ban dao. Chinh tuyén dudng nay dan dén ving
Bassak ¢ trung luu Mekong. Nhiéu kha ning, cac nha truyén gidao An Do ciing di theo
cac tuyén song va giao thong bd dé truyén ba ton gido vao Viét Nam va ving Nam Trung
Hoa. Nhu vay, do c6 vi tri giao thong twong ddi thuan loi lai ndm & vi tri cAu ndi gitra cac
khong gian van hoa khu vuc, tir nhitng thé ky trude, sau Cong nguyén, Phat gido di duoc
truyén ba dén Viét Nam. Diéu chic chan 13, kinh Bat Nha (Tri tué, Prajna) di duoc phd
bién ¢ Viét Nam. Dura trén b kinh nay ma Luén su Nagarjuna (Long Tho, thé ky II SCN)
dd dé xudng thuyét Trung ludn ndi tiéng, anh hudng sdu sic dén tu tuong Phat gido Viét
Nam ma khéi nguyén 1a cac dong Thién Ty-ni-da-lwu-chi va V6 ngdn thong.

Sy truyén ba Phat gido dén Viét Nam da dién ra lién tuc trong nhiéu thé ky vai vai
tro cia nguoi An, Tay A, Trung Hoa va ca nguodi Viét Nam sang Trung Quéc, An Do hoc
dao. Nhiing tén tudi nhu Khuy Xung, Hu¢ Diém, Tri Hanh, Pai Thang Dang... 1a nhiing
tam guong vé hanh dao. Ho d& vuot qua nhiéu thach thire, hiém nguy dé dén Pong Nam
A 1r6i An D6 (Thién Truc) tu luyén, tiép nhan Phat gido. Ciing can phai néi thém 13, vao
thoi Han (206TCN-220) trong vong quan 1y ctia dé ché Han, da hinh thanh ba trung tim
Phat gido 1a Lac Duong (song Lac Thuy), Banh Thanh (séng Trudong Giang) va Luy Lau
(song Hong). Mot s6 nha su nhu Khuong Tang Hoi, da xuét gia tai Giao Chau, tré thanh
Thién su 13i lac r6i méi dén Trung Hoa truyén gido. La trung tdm chinh tri cta chinh
quyén d6 ho dong thoi 1a dau mbi giao thuong khu vuc trong nhiéu thé ky, Luy Lau di c6
nhiéu diéu kién dé tro thanh trung tim ton gido 16n. Theo sach “Thién uyén tap anh ngi
luc” dén 16i su Pam Thién tra 16i vua Tuy Van D¢ thi: “X{ Giao Chau c6 duong thong
sang Thién Trac. Phat gido vao Trung Qudc chua phd cap dén Giang Pong ma xt 4y da
xay ¢ Lién Lau hon 20 bao thap, dd dugc hon 500 vi tang va dich dugc 15 b kinh rOi.
Thé 1a x& éy theo dao Phat trudc ta. Béy gi0 cac vi su Ma-ha-ky-vuc, Khuong Tang Hoi,
Chi Cuong Lwong, Mau Bac dén ¢ d6 truyén dao™. Trong thoi gian d6, Phat gido Pai
thira (Mahayana) da duoc truyén ba sau rong dén Viét Nam.

"' Nam 300 TCN, dudi thoi hoang dé Asoka, sau dai hoi kiét tap kinh dién 1an tht ba, ¢6 nhiéu phéi doan truyén giao
da dugc cir ra nudc ngoai. Trong s6 d6, cd mot phai doan do hai cao ting Uttarra va Sona da dén Sunavarbhumi
(Mién Dién), sau do tiép tuc dén Thai Lan truyén gido. C6 hoc gia Trung Hoa cho rang, hai vi da dén “Giao Chau”
truyén gido ¢ thanh Né L&, & d6 con c6 bao thap Asoka. Thanh Né Lé dugc xac dinh Ia ving D6 Son, thudc Hai
Phong, Viét Nam hién nay. Xem Nguyén Tai Thu (Cb.): Lich swr Phat giao Viét Nam, Nxb. Khoa hoc Xa hoi, H.,
1988, tr.22.

2 Dan theo Thién uyén tap anh ngir luc, Truyén Thong Diéu. Cudn sach vé lich st Phat giao, viét tir thé ky XI dén
dau thé ky XIII.



Pén thé ky X, sau khi phuc hung dugc nén doc 1ap dan toc, Ngo Quyén xung
vuong “dat traim quan, ché dinh tridu nghi, phim phuc™. Thiét ché chinh tri d6, theo nhan
xét ciia Ngd ST Lién “c6 thé thdy duoc quy mé cia dé vuong™. Dén thoi Dinh (968-980),
Dinh B6 Linh (cq: 970-979) di xung Pé va “dat qudc hiéu 1a Pai C6 Viét, doi Kinh ap vé
Hoa Lu, bit dau dung d6 méi, ddp thanh dao hao xdy cung dién, dit triéu nghi™, chuin
bi nhitng budc di méi, cin ban cho sy nghiép chan hung dan toc. Mot ky nguyén mdi,
phat trién ruc r& cta Van minh Pai Viét bit dau®.

Sau khi nha Ly (1009-1225) gianh dugc vuong quyén, Ly Cong Uan da quyét dinh
thién d6 vé Thang Long. Han ngudi khai sang triéu Ly mudn dua trung tim chinh tri ciia
quéc gia tu chu vao sau hon ndi dia nham han ché sy uy hiép cua cac nudc phuong Nam
nhu Champa, Chan Lap’. Thoi by gid, cac nuéc nay déu mudn tranh gianh anh huong
véi Pai Viét; kiém soat, chiém linh hé théng hai thuong BDong Nam A déng thoi thiét lap
mdi lién hé truc tiép voi dé ché Trung Hoa va thi truong Dong A®. Trong bdi canh do,
qudc gia Pai Viét di khong ngimg ciing ¢ quyét tim bao vé nén doc lap, tu khang dinh
vi thé & Pong A. Trong y nghia do, sw truong ton va sicc manh cia Thing Long la biéu
trung cho tinh than déc ldp ciia mét déan téc. Trong thé di 1én ctia mot dan toc, cac triéu
dai Ly, Tran (1226-1400) déu c6 y thirc manh mé trong viéc md rong mbi quan hé bang
giao voi cac qudc gia lang giéng. Bang nhiéu bién phap chinh tri, kinh té, quan sy, ngoai
giao, chinh quyén Thing Long ludn gianh duoc quyén chii dong va ning luc ddi ngoai
cao trong quan hé véi cac qubc gia khu vuyc.

Trén phuong dién tu tuéng, trai qua hon muoi thé ky, Nho - Phat - Pao da sém
tham nhap vao Viét Nam nhung déu chwa hoi du nhitng diéu kién can thiét dé c6 thé tro

3 Ng6 S¥ Lién va céc st than tridu Lé: Pai Viét sit ky toan thie, Tap 1, Nxb. Khoa hoc Xa hoi, H., 1993, tr.204.

* Pai Viét sit ky toan thie, Tap 1, Sdd, tr.205.

> Pai Viét sir ky toan thw, Tap 1, Sdd, tr.211.

® John K. Fairbank - Edwin O.Reischauer - Albert M. Craig: East Asia - Tradition and Transformation, Harvard
University Press, 1973, pp.258-267. Trong c6ng trinh nghién cu clla minh, A. Toynbee d3 coi Triéu Tién, Nhat Ban
va Viét Nam 13 ba nén vdn minh, thudc vao mét phan loai (sous-classe) cé thé goi la nhitng “Van minh vé tinh”
(Civilisation satellites). Xem Arnold Toybee: Nghién ctru vé lich stz - Mdt cdch thire dién gidi, Nxb. Thé Gidi, 2002,
tr.61.

" Truong PH KHXH & NV, DPHQG HN: Ly Céng Udn va vicong triéu Ly, Nxb. Pai hoc Qudc gia Ha Noi, H., 2001,
tr.113-120; Uy ban Nhan dan Tp Ha Noi: Ky yéu Hoi thao khoa hoc 1000 nam vwong triéu Ly va kinh dé Thing
Long, Nxb. Thé Giéi, H., 2009, tr.74-84 & 97-103; A.B. Poliacdp: S phuc hung ciia nwée Pai Viét thé ky X-XIV,
Nxb. Chinh tri Qubc gia va Vién Lich st Quan sy Viét Nam, H., 1996, tr.74.

8 David Marr and A.C.Milner (Eds): Southeast Asia in the IX" to XIV*" Centuries, Institute of Southeast Asian Studies,
Singapore, 1986.



thanh bé d& vé van hoa va nén tang cho viéc xay dung mot duong 16i tri quéc. Su Iua
chon cua céc triéu dai tir Dinh, L8, Ly, Tran véi Phat gido da thé hién tim nhin, sy man
cam chinh tri siu séc. Trong thé di 1én ctia mot dan toc, quéc gia Dai Viét dang kiém tim
va mudn dya vao duc khoan dung cung chiéu siu triét luan cua Phat giao dé chan hung
dat nude. Nhu vay, khi noéi vé thoi dai van hoa Ly - Tran véi su toa rang cua Van hoa
Phdt gido thi ciing khong nén quén rang ngay tir thé ky X, tu tudng tri qubc bao trim
cling nhu ciu trac cta thiét ché chinh tri déu dua vao nén tang Phat gido.

Dén cubi thé ky XIV trong thé suy vi cua thé ché chinh tri, Phat gido ciing ngay
cang mat vai tro va anh huong. Trong bdi canh d6, timg budc Nho gido (ma cin ban la
Téng Nho) di trdi day va tré thanh dong tu tudng cha dao tir thé ky XV. Nho gido da
dem dén mot tu duy chinh tri méi, nhitng co s¢ dé xay dyng mot thiét ché x4 hoi, van hoa
moéi’. Tuy nhién, trong cic ving qué, véi nhiéu ting 16p xa hoi, Phat gido da thim sau
vao trong tu tudng va nép sdng va niém tin ton gido. Két qua 13, cho dén thoi can hién dai,
& Viét Nam di hinh thanh thé cuc dan xen, hoa hop ctia Tam gido v6i Nho gido - Phat
giao - Pao gido. Su dan xen, hoa hop do da tao nén mét dac tinh tiéu biéu trong doi séng
van ho4, tu tuong va ton gido cia Viét Nam.

2. Niing lwc nhap thé ciia Phét gido - Truwong hop Trin Nhin Téong.

C6 hai dic diém co ban khi Phat gido truyén ba vao Viét Nam d6 1a Viét Nam lac
by gio dang ¢ vao thoi ky Bac thudc, va thir hai 1 vin hoa Viét Nam von tdn duy trong
nhimg cong déng van hoa da dang, theo tin ngudng da than. Budc vao ky nguyén doc lap,
trong thé di 1én cia mot dan toc doc 1ap, Phat gido da hoa minh v61 nhiing phat trién
chung cua dan toc. Nhiéu nha su da tré thanh céac tri thic tiéu biéu, cac nha hoat dong
chinh tri, ngoai giao ndi tiéng. Su nghiép xay dung, bao vé T6 qudc, md mang bang giao
qudc té... ciia vuong triéu Ly thu duoc nhiéu thanh cong khong thé khong tinh dén vai tro
ctia cac Thién su, nha tu hanh Phat giao nhu Tir Pao Hanh, Man Giac, Nguyén Minh
Khong, Giac Hai... Mat khac, dya vao Phat gido lam bé do tu tudng, cac déng quan

 Tir theri Tran Théi Tong, Nho gido d3 tré thanh mét bd phan cla tw twdng xa hdi, dwdng 16i tri quéc va phat trién
van hod. Viéc bién soan cac bo luat, dién chuong vé co ban déu tuan thi theo tinh than, nguyén tic clia Nho gido.
Trudc nhiéu bi€u hién “1éch lac” trong quan hé gia dinh, x3 héi nén ndm 1315 nha Tran da dé ra quy dinh cdm cha
con, vg chéng va né ty trong mot nha t6 cdo 14n nhau. Ché d6 ky huy cling duoc dit ra. Hé théng khoa ct, gido
duc cling ngdy mot thé hién tinh thdn nhit nguyén Nho gido. Xem Yu Insun: Ludt va x& héi Viét Nam thé ky XVII-
XVIII, Nxb. Khoa hoc X3 hoi, Ha N6i, 1994. Ciing c6 thé tham khdo thém bai cha GS. Yu: Ludt phdp triéu Ly - Sy
tiép thu ludt nhd Budng va dnh hwdng cla nd t&i hinh ludt triéu Lé, trong: Ly Céng Udn va vwong triéu ly, Nxb.
Dai hoc Quéc gia Ha Néi, 2001, tr.205-234.



vuong triéu Ly di ty minh ciing trd thanh cac Vua - thdn, tic vira 1am chinh tri vira ton
vinh Phat gido, ing ho Phat gido. Cac bd st Viét Nam nhu Viét su lwoc, Dai Viét su ky
toan thir, An Nam chi lwge... déu cho thiy nha Ly d3 danh nhitng khoan dau tu 16n cho
viéc xay dung cac trung tdm ton gido; bién dich, bién soan, truyén ba gido 1y va phat trién
giao hoi.

Dén thoi Tran, Phat gido van 1a ton gido giir vi tri trung tim cta dat nuéc. Sau
cudc khang chién chéng Méng - Nguyén lan thir nhat, dén cudi thé ky XIII, dan toc Pai
Viét lai phai hai lan dimg day chéng lai &m muu thon tinh, xam luogce cia dé ché phuong
Bic. Trong bdi canh d6, Tran Nhan Tong da ndi 1én nhu mot vi vua anh hung cua dan toc,
truc tiép chi huy cudc khang chién nam 1285 va 1288 dem lai su nghiép toan théng cho
Pai Viét. Trén phuong dién ton gido, ong chinh 14 ngudi khai sang Thién phai Tric Lam.
Puogc vua cha va Tué Trung thuong si truc tiép truyén day Phat phap, rat mo dao tir khi
con & ngdi, vua Nhan Tong da cé tim thé ciia mot nha tu hanh va truyén gido. Toan thu
viét: “Vua nhan tir hoa nh3, c6 két long dan, sy nghiép trung hung sang ngoi thud trudc,
thuc 1a bac vua hién ciia nha Tran. Song dé tim noi kinh Phat, tuy néi 14 dé siéu thoat,
nhung d6 khong phai 1 dao trung dung ctia thanh nhan”'°. Sach Tam t6 thiee luc cling co
nhan xét: “Diéu Ngu thanh tinh théng minh, hiéu hoc, nhiéu tai, doc khap cac loai sach,
thong sudt ca ndi dién (Phat hoc) 1an ngoai dién, thuong moi cac vi Thién khach t&i cung
giang Thién hoc. Piéu Ngu ciing tim t&i tham khao Tué Trung Thuong si va do d6 tham
nhédp duogc cot tuy cua Thién hoc, cho nén thuong lfiy tu cach dé tir dé ddi dai vai Tué
Trung”'".

Sau khi xudt gia nim 1299, dirc Phat hoang 13 nguoi ¢ y thirc manh mé trong viéc
xay dung va cing cd mot gido hoi thdng nhat. Tuy vé tu & chia Yén Tt nhung Nhan
Tong van thudng xuyén dén nhidu chua dé thuyét phap. Theo Tam t6 thuc Iuc, viét nam
1304 thi Trac Lam dd “di khip cac chdn thon qué, trir bo cac dam tir va day dan thuc
hanh thap thién”'?. R rang, Nhan Téng mubn sir dung nhitng nguyén tic cua Phat gido
lam co sé xay dung thiét ché chinh tri va dao dc xa hoi. O ong, du thoi gian nao trong
cudc doi ciing that kho ma cé thé phan dinh giita tim thé ton gido va hanh trang xa hoi,
gitra viéc doi voi viée dao. Ngay ca khi xuét gia, trong sic mau ton gido va tAm 4o ca sa
cua Phat giao, Tric Lam d¢ nhét t6 van ludn tran tré trude nhirng cong viéc cua dat nuée.

19 pai Viét st ky toan thu, Tap 1, Sdd, tr.44.
1 Xem Nguyén Lang: Viét Nam Phét gido st ludn, Tap 1, Nxb. Van hoc, H., 1992, tr.334.

12 Dan theo Ha Van Téan: Phat gido tir Ngé dén Tran (Thé ky X-XIV), trong: Nguyén Tai Thu (Cb.): Lich s Phat
gido Viét Nam, Nxb. Khoa hoc X3 hoi, H., 1988, tr.248.



La ngudi co biét tai to chirc, su chuyén giao quyén lyc ém thdm cho con Trin Anh
Téng/vuong quyén (1293-1314) va hon thé 1a gido hoi cho su Phap Loa/than quyén
(1284-1330) dé nha su tré tudi, tai danh nay tro thanh t6 thir hai cia phai Triic Lam da thé
hién tAm nhin cta ong vi sy phat trién tiép ndi, on dinh cta Phat gido va dat nudc.

Vén 14 thé tir, tro thanh nguoi dimg dau chinh thé 14 nam (1278-1293) roi dam
duong cwong vi Thai thuong hoang 5 nam (1293-1299) va cudi cung dugc tén vinh 1a
Trac Lam dé nhét t6 8 nam (1299-1307), Trdn Nhin Tong khéng chi la nha chinh tri ma
con la nha qudn sw chién lwoc, dng khéng chi la nguwoi gite ngdi vi cao nhat cia ho Tran
ma con la nguoi ditng dau dat nwée, khéng chi la nha yéu mede ma con la nguoi cé tuw
duy chinh tri tam ¢ khu vue. Trén phuong dién ton gido, ong vira 1a nha tu hanh c6 tri
thirc uyén béac, vira dong vai trd ctia ngudi khai sang ddng thoi 1a thi linh t6n gido. Tran
Nhan Tong 1a minh ching cta sy hoa luyén gitra chinh tri va ton gido mot cach tu nhién,
khong c6 su phan dinh rd rét. Co thé coi xu thé nhat thé hoa nay 13 mot budc chuyén, thé
hién strc song manh mé& va su phat trién vé y thirc chinh tri, ¥ niém vé vuong quyén cia
gidi quy toc Tran. Do vy, moi tAm thé, hanh trang ctia ong déu c6 nhiéu anh huéng dén
tam thirc dan toc thoi dai bay gid". Tuy nhién, v6i viéc vé Yén Tu tu luyén, chinh Trac
Lam da huéng tu duy chinh tri ctia gidi cAm quyén Thing Long ciing nhu tinh cam t6n
gido cuia dan toc vé véi ving Dia - chién lugc Pong Bic. Cude “thién di” d6 khong chi
mo rong tdm vin hoa cua chinh quyén Thing Long véi cac trung tim Phat gido Yén Tir,
Quynh Lam, Van Pon... ma con tao nén mot khong gian ddi thoai gitra cac nén vin hoa,
thac déy su hoi nhap cua Pai Viét vaoi cac quéc gia khu vyec.

Bén canh do6, trong cac hoat dong xa hoi hét strc phong phu, sau khi XUt gia, Tran
Nhan Téng ciing danh nhiéu mbi quan tim dén ving bién vién phia Nam. Trac Lam ting
dén tan B6 Chinh (B6 Trach, Quang Binh) lap am Tri Kién ¢ d6 va nam 1301 da thyc
hién mot chuyén “van du” sang Champa thiam kinh d6 Vijaya ctia vua Ché Man. Chuyén
di kéo dai 8 thang, roi Yén Tt thang 3 dén thang 11 méi tré vé& nudc. La ngudi xuat gia
nhung tdm cta Nhan Tong chua thé dinh. Han 14 Thién t6 Tric LAm van canh canh véi
nhiéu viéc dai su qubc gia ciing nhu mdi nguy dat nudc'®. Hanh trang d6 ciia Nhan Tong

13 panh gia vé cong lao cta Tran Thanh Téng va Tran Nhan Tong, Ngo ST Lién chép: “Thanh Téng néi nghiép
Thai Téng, gilta chirng gdp tai hoa gidc vao cuwdp, d3 uy nhiém tudng than cung véi Nhan Tong chung sire, cuing
nhau vugt qua, khién cho thién ha d3 tan ma hop, x3 tic d3 nguy ma lai yén, sudt doi Tran khéng con nan xam
lwoc cla gidc HO nita. Cong lao 4y to 16m 18m”. Pai Viét st ky toan thw, Tap 2, Sdd, tr.67.

" Thang 4-1289, trong dip dinh cong dep gidc Nguyén, van con cé nguoi chua bang long, Thuong hoang Tran
Thanh Téng d3 du ring: “Néu céc khanh biét chac gidc H6 khéng vao cuwdp nira thi néi cho trim biét, du c6 thing
dén cuc pham trAm ciling khéng tiéc. Néu khéng thé ma d3 véi thudng hau, van nhat gidc H6 tré lai, céc khanh lai
1ap céng nira thi trAm 18y gi ma thuwéng dé khuyén khich thién ha”, Dai Viét st ky todn thw, Sdd, tr.64.



dién ra trong bdi canh hiém hoa tir phuong Béc van 1a mbi de doa 16n cua Pai Viét. Mac
du chiu thit bai trong ba cudc xam luge nhung nha Nguyén van chua tir bo v dinh thon
tinh va lién tuc gay stc ép vé chinh tri, ngoai giao ddi vai quéc gia Pai Viét15 . Nam 1293,
Nguyén Thé T6 Hot Tat Liét (1260-1295) van cho 1ap “An Nam hanh tinh” dé “doi 1énh
tién ddnh”. Phai dén khi y chét, nha Nguyén méi chiu béi binh.

Trong viéc xay dung mdi quan hé hitu nghi véi Chiém Thanh, Thuong hoang Tran
Nhan Tong la nguoi c6 cong 1on. Nam 1293 duc vua Nhan Tong (cq: 1278-1293) da
nhudong ngdi cho con 1a Trin Anh Téng (cq: 1293-1314) dé lui vé lam Thai Thuong
hoang. Nam 1299, luc 41 tudi, Thuong hoang di tu va tr¢ thanh vi Su t6 khai sinh ra
Thién phai truc lam. Tran Nhén Tong da chon vung nui Yén Tu, vung dat co dia thé
chién lugc mién Pong Bic dé ty minh tr¢ thanh chd dua tinh than cho chinh quyén
Thiang Long. Tir ving nui cao Yén Tir, ong dd c6 mot tAm nhin xa rong vé vi tri dia -
quan sy ciing nhu tiém ning kinh té ciia ving dat phuong Nam'®.

Niam 1301, voi tu cach 1a Thuong hoang va nha tu hanh thau hiéu viéc doi, viée
dao, Tran Nhan Tong da Xuéng nui thuc hién chuyén vi hanh vao phuong Nam, tham
vuong quéc Champa ciia Ché Man (vbn 1a Thai tir Harajit), nguyén déng minh cua Pai
Viét trong ba cudc khang chién chéng dé ché Mong - Nguyén. Todn thw chép: “Thang 3
(1301): Thuong hoang van du cic noi, réi sang Chiém Thanh... Mua dong thang 11,
Thuong hoang tir Chiém Thanh tré vé'”. Trong dot “van du” dén Chiém Thanh lan nay,
Tran Nhan Téng da hira ga cong chia Huyén Tran cho vua Cham 13 Sri Harijit (Jaya
Simhavarman III) trc Ché Méan (1285?7-1307) con trai vua Indravarman V, dé “tang tinh
doan két hiéu hao gitra hai nuéc”'®. Trude nghia cir d6, Ché Man di cir doan st gia dem
theo nhiéu vang bac, huong liéu, san vat quy va vung dat cta hai chau O, Ly ra kinh
thanh Thing Long 1am 1& dan cudi. Nam 1307, vua Tran doi tén hai chau O, Ly thanh
Thuan Chau va Hoa Chau (nay la dét cua cac tinh Quang Tri, Thura Thién - Hué, thanh
phd Pa Ning va phia bac tinh Quang Nam). Nhu vay, “dat Thuan Hoa ra doi trong su hoi
nhap vao lanh tho Pai Viét khong phai bang sy 14n chiém hay xam luoc ma 13 san phim
clia quan hé déng minh, ciia sy hoa hiéu va ciia mot cudc hon nhan mang ¥ nghia lich

15 Lé Tac: An Nam chi luge, Nxb. Thuan Hod - Trung tdm Van hod Ngon ngit Dong Tay, 2002, tr.123.

' Nguyén Vin Kim: Viét Nam trong thé gidi Pong A - Mot cach tiép cdn lién nganh va khu viee hoe, Nxb. Chinh tri
Qudc gia, H., 2011, tr.114.

" Viét sir Thong gidm Cirong muc, Quyén 8, Tap 4, Nxb. Vin - Sir - Dia, H., 1958, tr.549.

8 Viet sir Thong giam Cuong muc, Quyén 8, Tap 4, Sdd, tr.554.
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st C6 thé coi d6 1a mot sy kién dac sac trong lich st m¢ mang bo ¢d1 dén vung dat
phuong Nam va lich str ngoai giao cua Viét Nam.

Pem theo 4anh hao quang cuia ba lan dai thing dé ché hung manh nhat phuong
Pong vao ton gido, Thuong hoang - Anh hing Tran Nhan Tong da xac lap dugc vi thé
cao vé ton gido. Pugc tén vinh 1a Thanh T6 ciia dong Thién Trac Lam, dic vua da tré
thanh Phdt hoang cua dong Thién Pai Viét. Pic tinh cin ban cua dong phai nay la sy
khoan hoa, c6 ning lyc nhap thé cao va mang Tinh than dan tdc sau sic. Noi cach khac,
dong Thién Triic LAm Yén Tt da chuyén hoa thanh cong mot trong nhiing triét Iy can ban
ctia Phat gido tir “vé vi xudt thé” sang “nhdp thé hitu vi”** ddng thoi dwa quan niém nay
thanh gia tri chung, hoa v&i dong chay cua vin hoa - tin ngudng - tam thirc dan toc dé tré
thanh tinh hoa ciia Thién Viét.

3. Phat gido va vai tro xa hoi

Vao thoi Ly, Tran vé ca van hoa va cu trac xa hdi déu co sy hdn dung nhiéu dang
thirc, khuynh huéng khéac nhau. Tham duom tinh than Phat gido, cAu tric van hoa, xa hoi
d6 tuy c6 phan chua that chit ché nhung c6 nhitng diém manh cin ban 1a Khoan dung va
Hoa nhdp. Trong khi kién quyét chéng lai muu toan thon tinh, nd dich truéc “bong den
ctia cac dé ché vi dai” thi xa hoi Pai Viét thoi Tran ciing ludn loc chon, tiép nhan nhiéu
gia tri ctia van hod khu vuc, ké ca nhitng yéu t6 van hoa cta cac qudc gia xam lugc. D6
chinh 14 sdc thai, ban linh cta vin hod Pai Viét. Do vay, néu coi ban sic vin hoa cia mot
dan toc 1a su két hop cua ba vong thanh té gdm: Tinh nhdn loai, Tinh khu vwc va Tinh téc
nguroi hay “ban sic dan toc cua van hoa nhu mot vong tron chinh tim da sic, hoi két va
chiét xuat mudn van vong sang da sdc ctia van hoa nhan loai”*' thi van hoa Pai Viét thoi

19 Phan Huy Lé&: Twéng nhd céng lao cta vua Trén Nhén Téng va céng chia Huyén Trdn, Tap chi Xua & Nay, sO
263, thang 7, 2006, tr.17. Xem Ta Chi Dai Truong: Thin ngwdi va ddt Viét, Nxb. Van hoa Théng tin,
Ha Noi, 2006, tr.170.

20 Cung vai tu cach 1a nhitng nha tu hanh, nhitng ngudi khai séng ra dong Thién Viét Nam nhiéu vua/ thai thuong
hoang con |a tac gid cia nhitng céng trinh nghién ctu Phat gido va van hoa néi tiéng nhu Tran Thai Téng cd Thién
Téng chi nam, Khod hu luc; Tran Nhan Téng cé Thién Ldm thiét ching ngit luc, Bai Huong hdi én thi tdp, Tué Trung
c6 Tué Trung thugng st ngi¥ luc... Ngoai ra con co: Tham Thién chi yéu ctia Phéap Loa, Phé Tué ngi¥ luc va Ngoc Tién
thi tdp cha Huyén Quang. Cling vdi cac tdc phdm nhu Binh thu yéu lwgc, Van Kiép téng bi truyén thu, Hich tudng si,
Bach déng giang pht, Dé Thach mén son... d3 thé hién sau sic tinh than Phat gido, Nho gido sy tham sau cla nén
hoc thuat, triét ly nhan van cling nhu tinh than yéu nudec, khi phach dan tdc Dai Viét thoi Tran.

* Ha Van Tan: Bén sdc vin hod Viét cé, trong: Pén vdi lich st vin hod Viét Nam , Nxb. Hoi nha van, Ha Noi,
2005, tr.152-153.



Ly, Tran 1 hién trong dién hinh cta s tich hop nhimng vong sang da sic d6 dé hop luyén
cac than t6 vin hoa thanh gia tri nén tang va nhitng dic trung tiéu biéu, riéng biét vin hoa
dan tdc.

Mo rdng pham vi nghién ctru ching ta théy, cac tac phém nhu: Viét dién u linh,
Linh Nam chich quai, T) hién Uyén tap anh, Khoa hw Iuc®™... vira co su hon dung vura c6
dau 4n sdu dam ctia van hod khu vyc. Su tuong dong, tiép bién vin hoa khong chi dién ra
v6i van hoa Trung Hoa, An DO ma con véi ca van hoa Champa, Chan Lap, Ai Lao...
trong mbi lién hé va bién thién ciia nhitng méi tiép giao van hoa nodi ving, lién ving.
“Piéu d6 ching t6 sy giao luu vin hoa manh mé gitra nhan dén ta va cac nudc lang giéng
vén ¢ tir thoi Bac thudc. Dic biét dén thoi Ly - Tran thi di sdu rong va bang ca hai con
dudng vira thong qua vin hoc bac hoc vira thong quan vin hoc dan gian™*.

Khi di dén quyét dinh lga chon va ton vinh Phat gido, hién nhién gioi quy tdc triéu
Ly ludn hiéu Phat gido von 1a mot ton gido “ngoai nhap” nhung di va van la gia tri chung
ctia nhiéu quéc gia khu vuc. Phat gido c6 nhiéu tong phai, quan diém, di du nhap vao Pai
Vi¢t som, qua trai nghiém va tr¢ thanh b¢ do tu tuwong van hod, chinh tri cua cac vuong
triéu Ngb (939-965), Pinh (968-979), Tién Lé (980-1009) va dd c6 nhitng phat trién vuot
troi dudi triu Ly. Nha Viét Nam hoc noi tiéng Keith W. Taylor tirng nhan xét: “C6 thé
thdy, thé ky XI 1a thoi ky dao Phat da “pha thing” duoc cai mdc che ché cua thé gisi
than linh; 1an dau tién trong lich sir x4 hoi Viét Nam néi chung di vuot qua duge cai vién
canh than linh cua viéc thd than ban x&. Bdo Cuc truyén cho théy dao Phat da kéo minh
1én ndm ldy cac nac thang viing chac cua thé gidi than linh va cac vua Ly déng vai tro

trung tAm trong qua trinh nay”**.

Nhung dén cubi thoi Ly, Phat gido bat diu xuat hién khuynh hudng vira “thé tuc
hoa” vira giai thiéng trong ton gido. Do vay, Phdt gido can cé sw dinh dién lai dong thoi
dday manh qud trinh hop luyén giita cdc gid tri truyén théng véi cde gid tri méi, véi mot
tam thé méi nham khcfng dinh mét cot cach riéng, mot dong luc moi cho sy phat trién cia
ddn téc. Nhitng ngudi ding dau tridu Trdn ma dién hinh 13 cic vua Tran Thai Tong
(1226-1257), Tran Thanh Téng (1257-1278), Tran Nhan Téng (1278-1293) di chu
truong tim kiém va sang 1ap mot dong phai ton gido méi thé hién ban nga dan toc. Ho da
gang cong tim ra con duong di khac biét, mot “Viér 16" cho dan tdc. Vuong triéu Tran da

®> Vién Van hoc: Tho vén Ly - Trén, 3 tap, Nxb. Khoa hoc X3 héi, Ha Noi, 1977, 1978 & 1989.
2 Diang Van Lung: “Triéu tinh u ca lac thinh thi”, trong: Tim hiéu x3 hdi Viét Nam thoi Ly - Tran, Sdd, tr.548.
*% Keith W. Taylor: Quy&n uy va tinh chén chinh & Viét Nam thé ky thi XI, Sdd, tr.89.



Iwa chon Thién (Dhyana, Zen) trong cai thé gi6i ton gido da dang d6. Khong ciu né, vién
dan kinh phap ma bang su nhip dinh hoan toan cia tu duy, ngudi theo Thién tong c6 thé
dat dén sy yén tinh tuyét ddi cua tAm tri va nhu vay cling dat dén tam Phat. Trong lich su,
& mot sb quéc gia Dong Bic A, Thién tong luon 1a sy lya chon cua cac xa hoi quan su,
ctia mot dat nudce ¢ nhidu bién dong, chién tranh®. Bat ctr & dau, ngay tai chién truong,
khong can dén miéu tu ciing nhu sy thong tué kinh phap, ngudi chién binh déng thoi 1a
tin d6 Phat gido van c6 thé chiém nghiém va dat d&én su giac ngd. Didu d6 Iy giai vi sao
vao thé ky XIIL trong lich sir tu tuéng, vin hod Pai Viét lai xuat hién mot Thién phai
Trac LAm dic sic, o nhiéu nét thuin Viét.

Piéu dang chi y 13, sau cac cudc chién tranh va 13 diém dén cua cac dong thién di,
bang nhiéu con dudng va cach thirc khac nhau, nhitng thanh t6 vin hoa ngoai sinh d6
hoic truc tiép hodc gian tiép da duogc truyén tai dén xa hoi Pai Viét. Nhiéu nhém cu dan
ngoai toc da séng va hoa tron véi cu dan ban dia. Mot thé ché chinh tri va moi trudng van
hoa khodng dat di dung chira nhimg yéu t6 van hoa ngoai vi dé bd sung cho nhiing
khuyét vang ciia minh. Ting budc, cic yéu t6 van hod khu vuc da tham thau vao co ting
van hod ban dia va trd thanh mét bd phan hop thanh, gia tri cua van hoa dan tde. Hién
nhién, sy hi¢n di€n ctia nhiing yéu to ngoai vi do co thé lam thay doi dac trung tham chi
ciu trac van hoa. Nhung mat khac, khong it yéu t6 van hod truyén thong da tim duogc
nhitng chat liéu, sinh lyc phét trién méi, nhitng tu tudng va quan niém méi dé phat trién
sang tao va dat dén do thang hoa”.

Bén canh do, trong thé di 1én ciia mot dan toc tu cuong, cac triéu dai Ly, Tran can
mot bé d& vé tu twong dé cung cb quyén ning cia thé ché va dan dat dan toc. Nhan thiy
nhitng anh hudng va sy nhiém mau ctia Phat gido, cac triéu dai quan chu da dya vao Phat
gido, 1ay Chui nghia yéu nuée va Tinh than Phdt gido 1am nén tang tu tudng cho viée xdy
dung dudng 16i tri qudc, phat trién kinh té, x3 hoi, van hoa. Vi tinh than do, tu tudng
chu dao ctia nha Tran 1a ¥ thirc vé ngudn cdi, vé Chii nghia yéu nwde va chinh Ngon co
yéu nwde d quy tu tit ca cac tang 16p x4 hoi, tin ¢ gin va hoa minh vao muc tiéu chung

23 C6 thé xem Ishida Kazuyoshi: Nhdt Ban tuw twdng sir, 2 tap, (Cham Vi Nguyén Van Tan dich), Ta sach Kim Van, Sai
Gon, 1972; Joseph M.Kitagawa: Nghién ctru tén gido Nhat Ban, (TS. Hoang Thi Tho dich), Nxb. Khoa hoc X3 hoi, H.,
2002; hay Stephen Addiss: Nghé thudt Zen (Tu Tam Dinh dich), Nxb. Van hoa Thong tin, H., 2001.

26 C6 thé xem nghién cru xuat sic cla c¢6 GS. Tran Qudc Vuong vé Huyén thoai Thanh Giéng (Truyén thuyét vé
6ng Gidng trong sdch v& va ngodi di) va khdo ctru cta nha nghién ciru Chu Xuén Giao trong céch ludn giai déc
ddo cla tac gid vé truyén Ha O Léi. Theo d6, ddu 4n Chiam (An DO) trong céc tdc pham d6 13 rat sdu dam. C6 thé
tham khao thém Téng Trung Tin: Nghé thudt diéu khdc Viét Nam thoi Ly va thoi Tran (thé ky XI-XIV), Nxb.
Khoa hoc X& hoi, Ha Néi, 1997, tr.170-190.



1a Su nghiép chan hung dan toc. Trong bdi canh do, Phat gido da duogc lya chon nhu mot
d6i Iyc dé han ché xu thé ap ché chinh tri, van hoa Nho gido dang chuyén dong manh mé&
xubng phuong Nam nham thé hién quyén uy, chiém doat tai vat va mo rong khong gian
sinh ton. Trong sudt nhiéu thé ky, Phat gido khong trd thanh hé tu tudéng doc ton ma da
hoa minh v&i dong chay van hoa, tdm thirc dan toc>’. Vi tu tudng “Phdt phdp bdt dinh
phdp”, Phat gido di hoa nhap véi cac ton gido, tin ngudng ban dia dé tao nén mot khung
canh dao do1 hoa hop. “Cai tinh than “Pao” “Doi” trong 16i séng, trong Phat, trong Lao,
trong Nho nhung “hod quang dong tran” (hoa anh sang voi bui bam - ¥ tudng triét 1y cua
Lio Tu trong Pao durc kinh”*® 1a phuong chim quan xuyén tu duy va tam thé dan toc.

Trong sudt nhiéu thé ky, gidi quy toc Ly dac biét la nha Tran da vuot 1én chinh
minh va di tré thanh tang 16p Quan liéu - tri thirc hod. Ngudn lyc tri thirc d6 di tao nén
uy thé chinh tri tréi vuot dong thoi dem lai Mt thé gidi thiéng cho gidi quy tdc, nhing
ngudi nam gilr nhiéu quyén nang xa hoi. Du rang, trong hanh vi cling nhu cudc song doi
thuong ho 1a nhitng con nguoi binh di, than dan, yéu quy va thau hiéu ndi thong kho cua
nhan dan. Ra khoi bong dém cta 1.000 nim Béc thudc, céac triéu dai Ly, Tran déu mudn
tim cho minh mot sic thai, ban linh vin hoa riéng. Ban linh vin hoa dé, rd rang khong thé
chi dwa vao 16p vian hoa bén trén von di bi Han hoa. Do vay, ciing nhu triéu Ly, nha Tran
phai tré vé hon Viét, vi xom lang, voi nhiing gia tri cia van minh ndng nghiép Pong
Nam A - Nam A, vdi tinh than dan chu lang xi dé r6i ty khang dinh minh 1a mot thé gisi
van minh trong thé ddi trong giira hai cuc Nam - Bic.

Tw twéng than ddn - Gia tri ¢t 151 trong tu duy chinh tri cta cac triéu dai Ly, Tran
d3 duoc hinh thanh trong bdi canh d6. Sau nhitng trai nghiém, hy sinh ctia nhan dan vi sy
t6n vong ctia dan toc, chinh quyén Thing Long di tim thay tir nhan dan nhimng diém tya
vitng chic vé tu tuong, nén tang vat chat va ngudn sinh luc v tan cho sy truong ton cia
dan toc. Hiéu r& van ménh lich sir ma dat nude giao pho, nhimg nguoi nam giit vuong

%7 V& vin d& nay Keith W. Taylor viét: “Ton gido tridu Ly” con khéng loai trir cc khac biét vé ngudn gdc sic toc va
khuynh huéng hoc thuyét. Ngudi Trung Quéc, ngudi Cham, ngudi An D8 déu tham gia vao sy thire tinh nay cua
thyc thé Viét. Cac hinh thirc cda tu twdng Phat gido déu phat trién bén nhau, hoc van kinh dién, su gidc ngd cé tinh
binh dan, sy bao trg cla vua va sy hi xa khd hanh déu ton tai song song. Khuynh huéng wu thé lirc bay gio | sy
tim hiéu, khéng phai tim cach kiém soat, th* nghiém hon |3 bdo thi”, Keith W. Taylor: Quyén uy va tinh chén chinh
& Viét Nam thé ky thi X1, trong Hoi Khoa hoc Lich sir Viét Nam: Nhitng van dé lich st Viét Nam, Nguyét san Xua &
Nay — Nxb. Tré, 2001, tr.75.

28 Tran Quéc Vuong: Doi diéu vé nha Tran - Blc Thanh Tran: Coi ré lich st va sy phat trién trong bdi canh vin hod
Dai Viét thé ky XIII-XIV, trong: Nha Tran va con ngudi thoi Tran, Sdd, tr.48.



quyén déu hiéu ho phai cé trach nhiém cung véi dan téc chéng lai ké thu hung bao.
Nhung, ké thu dé cling xuat phat tir qudc gia c6 truyén thong vin hoa va nén vin hoa d6
dd dat dén trinh do phat trién cao. Nhu vay, cing véi nhitng thach dé qudn sw, dp luc
ngogai giao thi cugc doi dau cua dan téc Pai Viét véi dé ché phuwong Bdc con la cuée doi

dau vé nguon luc tri thiee, siec manh van hoa va tam cao tri tué.

Tinh than va chu truong nhap thé cua cic dang quan vuong - Phat gido dé duoc
thé hién trong rat nhiéu hanh vi va thé ing d6i van hoa cta giéi quy toc thoi Ly, Tran. Co
thé thay, luc sinh thoi cdc quan vuong, quy toc trude hét va chu yéu khong phai 1a nhimng
nha tu hanh “chuyén nghiép”. Nhung sau nhiing lo toan, cong hién, trai nghiém, thau hiéu
viéc nudc, sy hoan lac cuing mudn ndi dau tran thé... ho mai co thé xuat thé di tu hodc trd
thanh tin d6. TAm thé xa hoi va ton gido d6 khién cho gidi quy toc Tran c6 duoc ning luc
nhap thé cao thong qua nhiing biéu hién, hanh vi, sy phirc cdm va céi nhin da dién hon vé
tran thé ciing nhu ditc tin tén gido. Tam thé d6 khac va vuot troi hon so cic nha tu hanh
tr sém dd dan than, tron doi theo dao. Piéu do ly giai vi sao, khi dat nudc phai duong
dau véi gidc ngoai xAm, cac nha tu hanh, Thién gia déu sin sang ra tran tham chi sin sang
dung trén tuyén dau chdng gidc. Boi 18, nhdp thé chinh la dé ciru doi, dé ngdan chan cdi
de, lam diéu thién. Trong mot khong gian xa hoi c¢6 nhiéu bién dich thi du nhap thé hay
xuét thé, tam thé Thién van ludn hién hitu & moi lac moi noi, trong tat ca moi hanh trang
ctia con ngudi. Kha nang du nhap cao d6 xuat phat tir quan niém “Phat ¢ trong tim, tim
lang ma biét thi goi 1a Phat”. Trong Phdt tdm ca nha Thién hoc uyén bac thoi Tran 1a Tué
Trung thuong si con khang dinh rang: Tdm tiac Phdt, Phdt tic Tdam khong thé chia roi
Tdm voi Phdt. Theo d6, Tdam sinh thi Phdt sinh, Tam diét thi Phdr diét™. Nhu thé, “Phat
gido dau thoi Tran da khic phuc khuynh hudng hu vo xuat thé boc 16 kha rd & Phat gido
cudi thoi Ly. Pong thoi, nd ciing gat bo nhitng anh hudng ciia Mat gido. C6 thé nghi rang,
tinh than dan toc duoc nang cao trong thé ky XIII da thoi mot ludng sinh khi méi cho
Phat giao™’. Tam thé d6 ddng thoi cling 1am bién ddi nhidu quan niém nhan sinh va triét
luan cua Phat gido.

Do c6 nhing triét luan sau sic vé nhan sinh ciing nhu dic khoan dung nén Phat
gido da hoa quyén vdi trao luu dan tdc va trd thanh hé tu twong dan dat tam thirc dan toc.
C6 thé coi viéc lya chon va ton vinh Phat gido 1a mgt chu truong 1én, mgt nhan thirc thé

2% Xem Nguy&n Duy Hinh: T twéng Phét gido Viét Nam, Nxb. Khoa hoc X3 héi, H., 1999, tr.592-594.

%9 Ha Van Tan: Ba yéu té cta Phét gido Viét Nam: Thién, Tinh, Mét, trong: P&n vdi lich sir van hod Viét Nam, Nxb.
HGi nha van, H., 2005, tr.289-190.



hién sy min cam trong tu duy chinh tri, vin hoa cua gidi quy toc Tran trudc nhitng ap
ché khu vuc. Do vay, vao thoi Tran “Toan bd tinh lyc dan toc duoc huy dong cho cong
cudc gilt nudc va dung nudc... Cac nha Thién hoc uyén tham nhu nhu Thai Tong, Tué
Trung, Thanh Tong, Nhan Téng, vao luc van nude nguy nan, déu trd thanh nhimg ngudi
anh hung 1ap nhiéu chién cong hién hach. Phat gido thé ky XIII vi thé ma ciing trong sach

1 A N ” I , A A 5 ~ , A
>3 Nhu vay, su ra doi cia phai Trac Lam Yén Tu da “danh dau sy
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hon va nhép thé hon
théng nhit ctia gido hoi Phat gido Viét Nam™?. Qud trinh thong nhat dé da dién ra sau
khi dat nude da trai qua ba con binh lvwa, ddn toc dang trai nghiém va nhan thirc lai
chinh minh trong tém thé hwéng dén sw an binh, hoa hop. Xa héi Tran cing dang can
nhitng lidu phdp tam 1y dé xoa diu néi dau nhdn thé. Do viy, cac vua va quy tdc tridu
Tran khong chi van tiép tuc ung ho Phat gido ma hon thé con t minh tré thanh cic nha tu
hanh, 1anh dao ton gido va thuc su dén than vi sy phat trién, sang tao ton giao. Hon bat ctr
mot tridu dai ndo khac, vao thoi Tran tén gido, tu tudng da gin két vo cung mat thiét va
ddng hanh voi cac muc tiéu chinh tri. N6i cach khac, cac vua va gii quy toc Tran dong
thoi 1a nhitng ngudi hanh dao.

Vé tu tudng, trong hanh trinh tim dén mot “Viér 19, Phat gido thoi Tran chu
truong két hop hai hoa giita phép don ngé v6i phép tiém ngd, giita con dudng giai thoat
tu lyc véi con dudng giai thoat bang tha lyc. Thién tong Tric Lam khong nhitng quan
tam dén sy giai thoat ctia bac thuong tri ma con quan tdm dén ca su giai thoat ctia nhimng
ngudi ha tri tuy giita hai gi¢i d6 co diéu kién va ning luc giai thoat khac nhau™. Theo d6,
béc thugng tri tuy hiém nhung van hién hitu. Ho 14 Phat song tim thay Thurong - Lac -
Ngd - Tinh ngay trong cudc song hién ton con ké ha tri thi than ludn ciu sinh dat Phat,
sau khi tich dugc sinh vao dat Phat roi lai nho chu Phat day dd nén méi duoc Phat qua.
Trong hanh trinh tim dén mot ban sic trong tu duy Phat gido, viéc Tran Thai Tong dua ra
1y luan vé thuyét am duong dé giai thich “Sink” 13 mot cach giai thich chua ting co trong
Phat gido ké ca trong Thién tong Trung Hoa du rang tu tudng Am duong ciing nhu Dich
tham nhap vao Phat gido Trung Hoa rat sdu sic. Do vy, ciing véi nhitng quan niém khac
biét v& Thuyét tir son, Tir thién, vé Tam theo quan diém gido tong thi viéc gin cic quan

1 Ha Van Tan: Phét gido tir Ngé dén Trén (Thé ky X-XIV), trong: Lich si Phat gido Viét Nam, Nguy&n Tai Thu (Cb.),
Nxb. Khoa hoc Xa hoi, H., 1988, tr.215.

32 43 Van Tan: Chua Viét Nam, trong: Dén véi lich sir van hoa Viét Nam, Nxb. Hoi nha van, H., 2005, tr.218.

33 Nguy&n Drc Su: Phat gido va triét hoc cda cdc Thign sw thei Dinh, Lé, Ly, Tréin, trong: Lich st tu twdng Viét Nam,
Nguyén Tai Thu (Cb.), Nxb. Khoa hoc X3 hoi, H., 1993, tr.215.



niém cua Pao, Phat vdi tuc tho cling t6 tién, vai tin ngudng dan gian 1a nhiing quan niém

di biét thé hién sy sang tao va dac sac trong triét luan cua Thién tong thoi Tran so voi céac
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dong Thién phuong Bic™*.

Vé quan niém nhan sinh, Phat gido thoi Tran chu truong cach hanh xir 1a séng hoa
dong voi doi, khong lam trai, di nguoc lai quy luat ty nhién va nhu vay khong nhat thiét
phai an chay, tri giéi (giit Ngii gi6i) thi méi trd thanh nha tu hanh hay tin d6 dich thyec.
Séng theo quy luat nén khong so quy lut va nho d6 ma dat dén gidc ngd cing chan 1y tu
do. Tué Trung ting néu nguyén tic: “Hay dua tdm ta hop véi tAm cta van phap va nhu
vy la da dat dén tim Phat™
nhiéu ding minh vuong, quy toc thoi Tran coi danh vong, tién bac... chi 1a sy hu 40°°.

. Tham hiéu triét 1y “vo ngd, vo thuong” ciia Phat gido,

Bén canh d6, thau hiéu dén tan cing quy luat chuyén xoay cua vii try, trong nhan thirc vé
su sinh t, ho cling cho réng chi ¢6 nhiing ké ha tri, vO minh thi méi s¢ séng chét con
nhitng bac thugng tri, thau hiéu Phat phap thi coi sy sinh tir chi 1a “nkan” hay chang qua
1a sw tro vé véi thé gidi cua sy gide ngd, sang sudt ma thoi.

Phat gido thoi Tran c6 tinh nhap thé cao do vay ma ciing hét strc niang dong. Nhu
la nhiing gia tri bod sung, Phat - Nho - Pao déu déng thoi thod man nhitng nhu cau tAm ly,
tam linh cung nhitng nhu ciu mudn mau cia cudc séng va thuc tai xa hoi. Vua cha theo
Thién tong nhung cac thai tir, thé tir co thé theo Pao hay md truong day Nho hoc. Tinh
than khoan dung va ti do d6 chi phdi tu tudng thoi Tran va dat dén d6 phong dat, dung
hop cao so voi thoi Ly. Do vay, van dé khong phai 1a theo dudi hé tu tudong hay ton gido
nao ma cdt yéu 1a & chd mdi nguoi déu phai thau hiéu tinh thé dat nude va déu phai co
trach nhiém trudc dan toc. Cung can phai néi thém 13, hau hét cac vua thoi Tran déu la

3% Nguy&n Duy Hinh: T twédng Phét gido Viét Nam, Sdd, tr. 540-551. Xem thém Nguy&n Vin Huyén: Vdn minh Viét
Nam, Nxb. H6i nha van, H., 2005, tr.356.

%> DAn theo Ha Vin Tan: Phét gido tir Ngé dén Trén (Thé ky X-XIV), Sdd, tr.240.

*® Thang T ndm 1236 sau 10 ndm & ngdi, vi nhidu nguyén nhan, Tran Thai Téng d3 bo kinh thanh ra di véi y dinh
[&n nai Y&n T& tu luyén. Tra 107 cau hoi cta Tric LAm dai sa mén, nha vua cho rang: “Tram con tré tho, me cha voi
mat, tro vo dirng trén dan ching, khdng chd nuong twa. Lai nght sw nghiép céc d€ vuong thud trwdc hung phé bat
thudng, cho nén tim dén nui nay chi muén duwoc thanh Phat, ch&r khéng cau gi khac”. Diéu dang chu vy 13, sau khi
tim dwoc die vua, trong |&i khuyén vua Tran tré vé ndm gitt vuong quyén, Tran Tha D6 da thé hién rat r& tinh than
Nho gido d3c biét 13 khia canh con ngudi trdch nhiém, vi thé quyén lyc va long trung thanh tuyét déi cla ké bé toi
véi dang quan vuong. Dan theo Nguy&n Duy Hinh: Tw twdng Phat gido Viét Nam, Sdd, tr. 488-489. Tham khao
thém mot phat ngdn tuong tu cling dugc ghi lai trong Todn thw, Sdd, tr. 16 va Vién Van hoc, Uy ban Khoa hoc X3
héi Viét Nam: Tho vdn Ly - Trén, Tap 3, Nxb. Khoa hoc X3 héi, H., 1989, tr.29.



nhitng ngudi ham hoc va c6 tri thirc uyén bac trén nhiéu linh vuc®’. Sinh thanh tir ving ha
chau thd, dong ho Tran da tién vé Thing Long va di hdi nhdp mau chéng véi méi trudng
van hoa, ngudn luc tri thirc dan toc cing nhiéu gia tri vin hod khu vuc ngung két & dat
kinh ky. Do vay, chi sau thé hé dau tién (vi nhu Tran That D6 - Mot v tudng, nhiéu muu
lwgc) dén thé hé tiép theo, nhitng ngudi ganh vac trong trach trude dan toc hau hét déu la
cac Quy téc - tri thirc, thong hiéu Tam gido. Ngay ban than Tran Thai Tong, ciing co sy
chuyén hoa manh mé va chinh 6ng cang vé sau cang tr¢ thanh mot tri thuc, mot nha tu
tuéng va mot cu si Thién hoc uyén bac.

Vao thoi Tran, vuong triéu cling nhu cic quy toc tuy theo dudi va téon vinh Phat
gido nhung do yéu ciu phat trién ciia xa hoi va ciing cb thé ché quan liéu nén ciing da
ting budc chdp nhan tu tudng, thiét ché Nho gido cung nhitng yéu té nhat dinh ciia Pao
gido. Thai 6 vin hoa d6 xuat phat tir nhan quan vin hoa rong, nhan ban nhung ciing cd
thé coi d6 1a mot trong nhitng biéu hién khuynh huéng tu duy thuc té cia vuong triéu nay.
Do vy, tinh than ton gi4o, vin hoa thdi Tran 1a sy hoa quyén Tam gido trong d6 diém cot
15i 12 phai giac ngd dé cung thau mot chix Tdam’®.

Ciing nhu Tran Thai Tong, cic vua Tran déu thim nhuan tu twong Phat - Nho -
Pao. Nhitng ngudi dimg dau dat nude vira nghién ngdm kinh Phat vira doc sach Khong
gido dé rdi tir 46 tu dic rat ra nhitng chdn Iy va gidi phdp dé tri nude, ctru doi. Va chinh
triéu dai nay, sau khi gianh dugc quyén luc 2 nim da to chirc thi Tam gido. Piéu dang
cht ¥ 14, cac vua nhu Tran Thai Téng, Tran Thanh Tong, Tran Nhan Tong... déu la
nhimg ngudi giodi 1y s6 va déu c6 thé doan trude duoc nhiéu bién ddi cia tw nhién, xa hoi
va tu du bo chinh x4c duge s6 ménh ciia minh. D6 1a mot dic tinh tiéu biéu cua Phét
gido Viét Nam.

%7 Trong tac pham Khod hw luc Tran Théi Téng tirng viét: “TraAm lwong dirc ma chl tri ngdi bau, rdi trwdc sau chin
dat muon dan. Tung lo vat va, chdng ngai sém hom. Tuy mot ngay trdm viéc, cling trom ldc rdnh rang, chdm viéc,
ti€c gio hoc cang ting tién. Mot chit dinh lo chua biét dén, dém canh hai con ging tim xem. D3 duyét phan dién
Khéng Khau, lai xét sach kinh dao Thich. Kinh nay (Kim cwong) vira gdp tram canh d3 sinh, sdu kin mai manh suy di
nght lai, nghién ngdm y nghia, thu thap vé tinh hoa, lam rang r& 16 néi cia Thanh nhan, dé gidp ich it nhiéu ngudi
hau hoc”, Xem: Tho vdn Ly - Tran, Sdd, tr.34. Trong Toan thw, Ngd ST Lién va cac st than nha Lé d3 khéng tiéc |oi ca
ngoi ngudn lyc tri thire, dirc d6 cla cac vua Tran va nhiéu danh tuwdng nhw Tran Hwng Dao, Tran Quang Khai, Tran
Nhat Duat, Pham Ngii Ldo...

38 Phé khuyén phdt bd dé tém xem Vién Van hoc: Tho vén Ly - Tran, Tap 3, Sdd, tr.65.



Diéu cubi cing can phai ndi 13, trong lich sir, Phat giao khong chi gbp phan phat
trién van hoa dan toc, théng nhét dan tdc, tao nén niém tin va dong luc cho su truong ton
cua dan toc ma dan toc va thoi dai cling nhu céc diéu kién tu nhién, xa hoi cling c6 nhiing
tac dong sau sic dén nhitng ndi dung tu tudng, triét ludn va hoat dong phong phu cua
Phat gido. Mot dat nuGe sinh thanh & viing ven bién Thai Binh Duong c6 khi hau nhiét
ddi, v6i nhiéu bién dong cua tu nhién; mot dat nude co nén tang kinh té chu dao 1a nong
nghiép ludn can sy 6n dinh, hoa hop; mot dat nude ludn phai dbi dién véi nhidu cude
chién tranh xam lugc; mot dit nude cd nén van hoa da dang déng thoi 1a dia ban tu cu
ctia nhiéu toc ngudi, 12 diém dén cua nhiéu dong di cu... T4t ca nhitng nhan t6 d6 da tac
dong dén Phat gido, dén vai trd va s ménh cta Phat gido v6i dit nude, dan toc va gop
phén dinh di¢n nén nhirng sdc thai riéng biét, dac sdc cua Phat giao thoi dai Ly, Tran
cling nhu Phat gido Viét Nam trong nhiéu thé ky sau do.



2 COSOTAM LY HQC PE TAO NEN SU TUONG PONG
CUA CAC HOAT PONG XA HOI O PHAT GIAO VOI CONG TAC XA HOI
PGS.TS. Nguyén Hbi Loan
Truong Pai hoc Khoa hoc Xa hoi va Nhan van-bHQGHN

1. Din nhap

Vén dé cdt tuy cia Phat gido d6 1a cin nguyén khd dau cta nhan loai va con duong
giai thoat, ciing vay, van dé ¢t tiiy cia CTXH vé co ban ciing 1a nhitng van dé dit ra cia
Phét gido — nguyén nhan ciia vin nan con ngudi gip phai trong doi séng cua ho va cach
thirc (con duong) giai thoat van nan d6 trén co so tro giup, can thi¢p, tri licu (lién két
ngudn lyc, dich vu) ctia nhan vién CTXH nhim nang cao ning lyc, ting cudng chic ning
xd hoi cho ¢4 nhan, gia dinh va cong dong giai quyét va phong ngira cc van nan trén
binh dién c4 nhan va xd hoi nhim dam bao an sinh x3 hoi. Cac pham tru: dong co
(motivation), hoat dong (action) va cam xuc (emotion); nhdn thirc (cognition), nhdan cdach
(personality), hanh vi (behaviour), can thiép (prevention), fri liéu (therapy) déu la cac
pham tri “séng con”, “thdm dAm” va xuyén sudt khong chi trong gido 1y va thuc hanh
cac 1& nghi ctia Phat gido va trong nghién ctru 1y luin va ung dung cua Tam 1y hoc ma
con thé hién trong 1y thuyét va thuc hanh, tmg dung ciia CTXH & nudc ta hién nay.

Nén tang xuét phat cia CTXH 1a long trdc an & mdi con nguoi, nhung CTXH con 18
thudc vao quan diém, hé théng gia tri xa hoi, 161 séng, nhirng dac diém tam 1y dan toc cua
cong déng duge hinh thanh trén co s& van hoa cta dan tdc minh. Pao Phat luon dé cao
1ong tir bi, nhan 4i. Pay 14 nguyén nhan quan trong gitip Phat gido ludn ludn gan chit va
ddng hanh cing v6i dan tdc ta trong sudt chidu dai lich str. Phét gido ludn quan niém con
nguoi can c6 1ong v, bi, hi, xa (to vo lwong tim), day 1a nhan 6 chu yéu giup phat trién
tam tir bi, hanh citu kho, didu do dinh hudéng cho moi hoat dong (tam linh va thé tuc) cua
Phat gi4o cho con ngudi va vi con nguoi, khong chi 1 tiéu chi ctia Phat gido ma diy ciing
1a nén tang cua long tric 4n va ciing 1a hanh trang ctia cac ngudn lyc tham gia vao cac
hoat dong CTXH. Phat gido day rang, du it hay nhiéu, con ngudi thudng phai d6i mit véi
khé khin, hiém nguy, tht bai, thién tai, bénh tat, ... cai chét cua nhiing nguoi than thude,
yéu quy va cta chinh ban thin minh. Trong nhiing lac nhu thé, cudc séng con ngudi rat
dé b ton thuong va tré nén vo nghia, niém tin t6n gido gitp cho con ngudi khé bi roi vao
tuyét vong hon. Do vay, con nguoi tim ra 16i thoat cho chinh minh va cong dong trén co

sO cua ni€ém tin vao cac triet 1y cia gido 1y Phat gido. Vi vay, Phat gido tr trudc dén nay



da, dang va s& ludn 12 ngudn von xa hoi quan trong, dong hanh cing nha nude va cac to
chtrc khac trong cac hoat dong xa hoi dé hd tro, can thi¢p, can thi€p ngudi dan, gbp suc
khong nho cho viéc xay dung, van hanh hé théng an sinh xa hoi cua nudc ta.

Trong subt chiéu dai lich sir phat trién cua Phat gido di luén minh chimg mot cach rd
rang rang, Phat gido dd két hop giita gido 1y voi thuc hanh cic hoat dong xa hoi (xu
huéng thé tuc) dé cung véi cac ngudn luc xa hoi giai quyét cac van dé cua xi hoi. Luan 1y
hoc (dao dtrc) ciia Phét gido di day con ngudi khong lam nhitng diéu ac, bdi dudng thién
tam va thanh tinh tdm ¥, phuong thirc sinh hoat va chuan tic cho moi hanh vi pht hop véi
chuin muc, thudc do quy pham cta vin hoa x3 hoi.

2. Cac co sé tam ly-xa hi tao nén sw twong dong
a. Luan ly hoc va nhan ban

Duc Phat day réng, su hai hoa cua thé gidi nhan loai dugc dat trén nén tang sy can
bang tam 1y. Vi vay, hanh vi xi hoi ctia ¢4 nhan hay nhém, cong dong phai duoc dua trén
nguyén tic 6. Néu cac van dé cta ca nhan, nhoém, cong dong duoc giai quyét trén co so
tao ra su can béng (trén binh dién c4 nhan va xa hoi) thi mau thuan va xung dot cua xa
héi s€ gidm thiéu. Nhitng thudc tinh tam 1y nhu tham lam, kiéu man, thu han, ganh ghét,
ich ky (trong Phat giao 13 tham, sdn, si)v.v... cta con ngudi déu 1a nguyén nhan tao nén
su mat can béng tam 1y ctia cd nhan va nhém xa hoi va tao ra cac van nan cho c4 nhéan va
cong déng. Duc Phat day : Bao h chinh minh 1a bdo hd ngudi khéc; bao hd nguoi khac
cling chinh 13 bao ho tu than. Do vay, boi dudng pham chat (duc tinh) di duoc nhin nhin
1a c6 gid tri van héa xd hoi, nhu ty tiét ché, tim 1y an binh thanh tinh, tu rin budc, giup
dd dong loai, v.v.. D6 chinh la dao durc xi hoi, 14 co sé c6 thé lam giam thiéu mau thuan,
xung dot trong chinh mdi c4 nhan, gia dinh, nhém, cong déng cua xa hoi, déng thoi boi
dudng, phat trién nhan cach lanh manh, c6 thé kién 1ap dugc mot x3 hoi luong thién, phat
trién an sinh x4 hoi. Diéu d6 khong chi duoc thé hién rd trong nhirng nd1 dung dao dtrc
nghé CTXH ma con la co s dao dirc xa hoi cua hoat dong két nbi nguén lyc trong
CTXH.

b. Co s6 tri li€u trong Phat gido, tim ly hoc va CTXH
Linh hon ciia Phat gido 1a nham giai dap coi nguon nguyén nhan cta dau khd dau ma
nhan loai phai tiép nhan va con ngudi can phai lam gi dé giai thoat sy thong kho d6. TAm
1y hoc, Phat gido, CTXH déu co6 cac “liéu phdp tri liéu” (oriented - therapy) cua riéng
minh v&i tén goi khac nhau. Phat gido cung cap mot loai giai trir khdn hodc cua tri tinh

(1a myc ti€u cua tu tap ngii can va toan bd gido ly Phat da. Trong ndi dung tu tp ngii can:



Thiét 1ap niém tin su sic vao Tam béo (tin), tinh can thyc hién va thanh tuu tit ca céc
diéu lanh trong cudc sbéng (tdn), thuc tdp chanh niém, dic biét 1a Ta niém xG (niém),
ching dic va an tra TG thién (dinh), dﬁy du tri tué vé su sinh diét cua céc phap, 10 biét
nhu that vé Tu Thanh dé (ué), tit ca khong ngoai muc dich huéng dén gidc ngd; con
Tam Iy hoc thi cung cip phuong phap tri liéu nhan thirc, hanh vi, nhan thirc-hanh vi, nhan
van; con CTXH can thiép va tri li¢u thong qua CTXH c& nhan, CTXH nhém va Phat trién
cong déng dugc thuc hién qua cac mo hinh can thiép tri liéu khac nhau.

Erich Fromm cho ring, Sigmund Freud khong thé tri liéu bénh tdm Iy ma Sigmund
Freud chi mudn giai trir sy lo au, néng nay khong hop 1y va tinh cudng birc cuia nhan loai
ma théi. Phuong thirc tri liéu cta nhitng nha tdm 1y hoc hién nay d6 1a mo thirc diéu
chinh van dé va bénh 1y x3 hoi mot cach toan dién hon. Trén thuc té, nhitng qudc gia c6
nén cong nghiép hoa va da dang phat trién cao do thi nhitng tdm trang nhu hoang ving
tréng rong, 1anh cam, sy thiéu sot vé mit hudng dao nhan sinh trong long nhéan loai, déu
1a khai niém va myc tiéu cta tam 1y tri liéu ngay nay. Phat gido thuyét minh rang tam
canh khé khin, xung dot, bat man, nong nay, lo ling, tham lam, ghét han, mé chap v.v...
ctia nhéan sinh déu 13 coi ré tao ra tAm bénh & con ngudi néi chung va con nguoi hién dai
noéi riéng; vé co ban cac liéu phap tri li¢u cia CTXH la dugc xay dung trén co so cua
TLH, XHH, Luat hoc ... tit nhién cling thim dam cua tu tudng cua ton gido (trong lich
sir phat trién cia CTXH thi CTXH c6 ngudn gbc tir cac hoat dong tir thién mang tinh ton
gido, CTXH ¢ Mi bét nguén tlr cudi thé ky 19 do céc hoat dong tir thién cua Thién Chua
gid0) ma & Viét Nam thi tu tudng, gido Iy ciia Phat gido c6 anh hudng sau rong dén moi
hoat dong x3 hoi néi chung va CTXH néi riéng. Ching han, hanh vi cta con ngudi 13 két
qua ciua mdi quan hé twong tic gitta nhan cach cta con ngudi voi moi trudng xa hoi
(chinh tri, kinh té, xa hoi va ton gido, tin ngudng ... ) ma ca nhan d6 sdng va hoat dong.
Vi viy, c6 thé néi, hanh vi con nguoi nd 14 mot phiic hop duoc to thanh (thong qua su
tuong tac) boi nhimg thanh phan tdm 1y (nhan cach), moi trudng (x3 hoi va tu nhién)
cling nhu cac diéu kién séng cu thé cta ca nhan d6. Vi vy, mudn hiéu va 1y giai mot
cach thau kiét vé mot hién tuong tdm 1y, hanh vi thi cAn phai kién giai mot cach bién
chtig méi quan hé tuong tac bién chung gitta con ngudi va moi truong (x4 hoi, tu nhién),
phai trén co s d6 ching ta médi co thé xay dung mét cach cé hiéu qua cic bién phap tro
gitip va can thiép cho nhém nguoi yém thé. Ly giai mdi quan hé tuong tac bién ching
nay ma cac nha CTXH (ly thuyét va thyc hanh) dang day cong xay dung cic co sd nén
tang 1y luan cling nhu xay dung cdc mo hinh can thi€p, trg giup thi tir xa xua khoi thuy



ciia Phat gido cho dén ngay nay ludn hién hitu va chi phdi 16i séng, cach tmg xir cta
khong chi cac tin d6 Phat gido ma con moi ting 16p ngudi dan trong xi hoi d6 1a lut
nhan qua cia Phat gido.

Puc Phat phii dinh bat cir thuc thé nao cé tinh vinh civu. Thyc té nhimg ngudi yém
thé trong xa hoi luén ty &m thi minh rﬁng, cudc doi cua ho sb phan da an bai,dovay, ho
chap nhan véi hién tai. Mudn 1y giai mot cach bién ching vé hién tuong tim 1y nay thi
can phai xuyén qua luat nhan qua, boi vi chiing ciing 1am nhan va qua cho nhau. Véi cach
tép can nay (duoc coi nhu mot cach tiép can nhu cac cach tiép cin khac) thi cudc séng
tinh than va vat chit cua nguoi yém thé cling nhu nhitng nan dé ma ho gip phai trong
cudc séng khong phai 1a thir bdt bién va nhu vay ¢ thé thay déi dwoc. Cac nha CTXH
ching ta c6 thé xdy dung cac chuong trinh can thiép, trg gitip phu hop va hiéu qua véi
ting ddi twong va nhoém ddi twong dé gitp ho phat huy duoc ndi luc cia minh, vuot 1én
va thich tmg véi xa hoi. D6 cling chinh 13 nguyén tac phat trién trong triét hoc, tim 1y hoc
va CTXH.

c. Dong co

Tam 1y hoc, Phat giao ciing nhu CTXH luon hudng tédi 1y giai hanh vi cia con nguoi.
Hanh vi cta cac nhan 1€ thudc vao nhan thuc va dong co cua ho, nhén thic khong thé
tach roi dong co. Pirc Phat coi duc vong ciia con ngudi 13 déng co clia moi thong khé cua
nhan sinh, va chi ra cac phuong phap dé lam giam thiéu sy théng khé Ay, diéu do ciing
chinh 1a mot trong cac muc dich cua CTXH.

Ptic Phat day rang c6 hai loai phuong phap c6 thé dat dén su phét trién trén phuong
dién tinh than : Ninh Tinh (sw tink ling an binh); va Dong Kién (si nhin thdy xuyén suot
bén trong sy vat). Nhung, cling c6 5 loai nhan td co thé nhiéu loan sy phat trién cta su
ninh tinh 13 duc cau, y chi xdu, lwoi biéng va chdm lut, va lo ldng, hodi nghi. Pic Phat
cling di chi day 7 loai nhan té ctia Khai ngd dé co thé bdi dudng tri thirc va dong kién
ctia chung ta, d6 13 : chanh tu duy, truy cAu Phat Phép, tinh than, hy lac, ninh tinh, thién
dinh va tran dinh (binh tinh).

DPong co 1a cai ma vi nd con nguoi hanh dong, nd c6 vai tro nhu mot sy kich thich,
thic day ngudn ning luc co trong con ngudi, ngudén nang luc ndy cé thé sinh ra hanh
dong gitip cho con nguoi dat duge muc tiéu ndo d6 trong cude sdng. Pong co ¢o thé chia
thanh hai phan d6 1a sinh 1y va tim Iy. Phat gido quan niém dong co chii yéu dan dén sy
bét an, cing thang, nong nay, lo lang, bon chon va cam tho dau kho v.v... ca su xung dot

trén mat tam 1y va su bat an cua ndi tai cua con ngudi noi chung va nguodi yém thé noéi



riéng 13 xuat phat tir chinh duc cdu cta con ngudi, tir d6 dé ra phdp mén bt nhi dé huéng
din muon loai dat dén con dudng hanh phuc, 4m no, hudng t6i chdn, thién, mi.
d. Nhan cach

Nhan cach (personality) 13 t6 hop cac phidm chét tdm 1y, nd tao nén bd mit gia tri xa
hoi cua con nguoi. Tam 1y hoc hodc tdm 1y phan tich tdm 1y (Psychoanalysis) cua
Sigmund Freud (ly thuyét phan tdm cd dién) cho ring c6 ba loai tang bac tam ly, do la
siéu ¥ thue, ¥ thirc va vo thire. Noi dung cua ba tang thic nay tao thanh ba loai hé thong
tam 1y, tac cdi no (id), cdi toi (ego) va cai siéu toi (superego). Theo Sigmund Freud thi
trong xa hoi van minh, thuong do céc loai dp lyc ctia xa héi va that kho dé con nguoi co
thé dugc thoa man cic nhu cau ciia minh mot cach dé dang, boi vay ma no bién thanh
nhan t6 chi yéu lam anh huéng dén nhan cach. Tir d6 vé sau, bao nhiéu hoc thuyét, 1y
luan vé nhan cach ma phat ngudn tir hoc thuyét cia Sigmund Freud va duoc tu chinh
thém, duoc goi 1a “Iy thuyét phan tim méi”.
Cudi ndm 1930 dén dau nam 1950, c6 rat nhiéu hoc tro cta Sigmund Freud da phat biéu
vé nhitng kién giai va 1y luan vé tdm 1y phan tich hoc. Trong d6 ho d3 sir dung phai Phan
tich tdm Iy hoc (nhu Carl Jung chu treong) dé nhan manh nhan céch 1 sy thing bang cua
y thirc va vo thuc.

Ly thuyét tim 1y hoc ca nhan cua Alfred Adler ma trong sd nhirng dong gop chu
yéu cta Adler phai ké t6i ky vong bam sinh (birth order) trong sy hinh thanh nhan cach,
su anh huong cua viéc bé bé hodc nudng chiéu trong sy phat trién cia tré em, khai niém
mot dong luc vé “cai ngd hoan hao” (self perfecting) trong sy ton tai cia con nguoi, va y
tudng rang ngudi ta can nghién ctru va déi xir voi bénh nhan nhu 1 “con ngudi toan thé”
(a whole person). Mot nguyén 1y quan trong khac trong 1y thuyét cua Adler d6 1a nhiing
mo tudng cuia con nguoi trong tudi tho co thé huong dan cho sy nhan thirc va céac lua
chon theo subt cudc doi ho, va kha nang cung lam viéc vo1 nguot khac vi mot 1o ich
cong dong 13 tidu chuan chinh yéu vé strc khoe tim than. thi cho 14 vai trd va mbi quan hé
xa hoi gbp phan hinh thanh nhan cach. Hoc thuyét TLH nhan vin nhu Abraham Harold
Maslow d dé xuét h¢ thong thang bac nhu cau ctia con ngudi va ciing coi d6 1a nguyén
nhan cua cac hanh vi ciia con ngudi trong doi song xa hoi. Hodc Carl Rogers da dé xudt
liéu phdp Than chil trong tdm 1a thuat ngit dugc chon dé goi tén cho mot nhom nhiing
phuong phap tham van tim 1y dya trén quan diém Iy thuyét vé ban chit con nguoi va cac
tuong tac xa hoi gia thiét rang mdi ngudi déu so hitu nhimng tiém nang cho sy 16n 1én,

tiém nang cho nhimg hanh vi ¢6 hiéu qua va co6 khuynh hudng ty hién thuc hoa nhiing



tiém nang ctia minh. S& di mot ca nhan nao d6 phat trién nhitng hanh vi kém thich nghi la
do su tdp nhiém nhitng mau Gmg xir sai 1éch. Béi vi mdi ca nhan déu c6 nhu ciu manh mé
dugc nguoi khac chép nhan, coi trong nén anh ta hodc co ta co thé hanh dong mdt cach
khong tu nhién, khong thuc t& va phat trién nhitng cam giac sai léch vé ban than, vé
nhirng diéu minh mong muén. thi nhdn manh réng nhan cach 1a tanh doc dac va kinh
nghiém sinh hoat dic thu cua ca thé. Thuyét hanh vi tao tic cia F. Skinner hoc tip 13 qua
trinh va két qua linh héi kinh nghiém ¢4 nhan, tri thuc, k¥ nang, k¥ xdo. Hoc tap duogc
xem nhu 14 biéu hién ctia phuong phap hanh vi nhét dinh trong cac diéu kién tic dong cua
cac kich thich cu thé. Néi cach khac, hoc tap 1a su thay ddi mot cach c6 hé théng hanh vi
khi 13p lai tinh hudng giéng nhau. Hoc tap thé hién nhu 1 nguyén tic phuong phap luan
co ban va nhiém vy chinh cta tdm 1y hoc hanh vi d6 14 nhan t6 quan trong cua tac dong
diéu tri trong cac h¢ théng tam 1y tri li€u, dac bié¢t 1a tri liécu nhom. Tam 1y tri liéu hanh vi
thuc chit 13 stir dung trong 1am sang cac 1y thuyét hoc tap, duoc hinh thanh trong hanh vi.
Skinner cho rang hanh vi ciing ¢ 13 yéu t6 diéu chinh sy léch chuan hanh vi con ngudi.
Va 6ng ciing dé cao vai trd cta giao duc 1a mot liéu phap tam 1y .

Ly thuyét ciia Alfred Adler, Carl Rogers va F. Skinner rat gan giii va tuong dong
v6i quan diém cta Phat gido (Iiy ching sinh 1a tAm diém) luén hudng chung sinh t6i sy
giai thoat ¢ gia tri thiét thuc va nhan ban sau sic. Phat day con ngudi phai séng voi hién
tai, nhan ra sy khd dau dé dbi mat vuot qua, nhin nhan thé gidi ty nhién cling nhu nhan
sinh bang su phan tich nhan-qua. Theo Phat gido nhan-qua 1a mot chudi lién tuc khong
gian doan va khong hdn loan, c6 nghia 1a nhan nao qua ay. Va con c¢6 mot sb 1y luan khac
vé nhén cach, tit ca cac 1y thuyét trén déu dugc ing dung trong CTXH (tham van, CTXH
c4 nhan, CTXH nhém, phat trién cong dong ... dbi véi timg nhom d6i twong yéu thé khac
nhau)

Phat giao ddi véi su giai thich vé nhan cach d3 co su bao ham cua triét hoc, dao duc
hoc va tdm 1y hoc. Phat gido phu dinh con nguoi von cé ty ngd thuan tay cb dinh (ego) vi
né chi 1a nhan duyén hoa hop. Do su quan hé ctia nhan duyén hoa hop ma mdi con ngudi
déu co ¥ thire, ky wre va thudc tinh ctia nhin cach dé c6 thé phan biét Ta, Nguoi (chu thé,
khach thé). Phat gido tiép nhan quan diém cho rang con ngudi c6 mdt nhan cach dong
thai, gia hop bién dong bat thuong, nhan cach chi 1a mot loai danh tu cua phuong tién
dugc str dung dé phan biét gitta Ngudi va Ta ma thoi, nhan cach chiu trach nhiém vé
hanh dong ctia chinh minh. Phan tich mot cach nghiém chinh vé tdm 1y hoc hanh vi ¢6

dién thi nhan cach cling chi 1a mot phuong tién gia danh, bdi nd biéu thi cho mdt loai



chtrc ning théng nhit ndo d6 — nhu di, dung, tri giac, tu tudng, quyét dinh v.v... gidng
nhu chiéc xe ngua, do su két hop toan thé cta cac bod phan méi cé thé goi la xe ngua
duoc (sau nay Ly thuyét TLH hanh vi méi d3 dua yéu t6 xa hoi vao qua trinh tao nén
hanh vi cta ca nhan); Nhan cach ciing thé, do than thé, cam giac, ¥ thirc va dinh hudng
huéng, gia tri v. v... 13 td hop cac thudc tinh tAm 1y tao nén gi tri xa hoi ciia ca nhdn ma
thanh va nhu thé mai c6 thé goi la nhan cach.. Su giai thich nay hoan toan c¢é sy phu hop
cung véi Phat giao va CTXH.

Dtrc Phat tiép nhan y nghia trong yéu vé su quan hé hd twrong cia con ngudi va hoan
canh xa hoi. Birc Phat cho rang, luan 1y x4 hoi c6 thé gitp cho con nguoi kién 1ap mot
quan h¢ nhan té lanh manh va mot 1y tudéng xa hoi hai hoa. Muc tiéu tri liéu (nhan tdm)
ctia dtrc Phat dat trén tim 1y, khi chat cta c4 nhan bién hoa, dirc Phat truy tim tung tich vé
su xung dot can ban cua xa hoi va da tri nhan 1a n6 dugc bét nguén tir tham lam, thu han
va vong tuong vé tu nga. Poi khat 1a phan Gmg ndi tai ctia sinh 1y, duc tanh thi ¢6 khuynh
hudng sinh ly va xa hdi, dé 1a: duc vong nhuc duc, duc vong quyén lyc, danh vong va dia
vi ...1a két qua ctia qua trinh twong hd giita c4 nhan véi cac hoat dong xa hoi va diéu kién
x4 hoi cua ca nhan do.

e. Xung ddt va thét vong

Trong triét 1y cua Phat gidao duoc thé hién thong qua kinh Phat thi van dé xung dot
ludn duoc dé cap dén va ly giai nd theo quan diém cta Phat gido. Theo dé, xung dot cling
tire 14 hai cai hodc hai muc tiéu hodc nhu cau dua dan dén tinh canh bat an khi khong thé
tuong dung lan nhau. Xung dot co thé chia 1am ba loai, d6 13 chanh-chanh xung dot, tuc
loai xung dot khi mudn dat dugc mot trong hai myc ti€u ctia nghi mudn; Phy-phy xung
dot 1a hai muc tiéu déu khong nghi muén, xung dot xay ra khi muén léy mot; Chanh-phu
xung dot 1a loai xung dt cua mot muc ti€u ma c6 hai loai thanh phén chanh phu trong éy
(vi du nhu, mot ngudi dan ba dep nhung mang nhiéu bénh tat). Giai quyét su xung dot
duong nhién lién hé dén nhan t6 quyét dinh ciia n6 va khoang cach xa gan cta muc tiéu,
dong co ca nhan, cuong do nhu cAu c4 nhan, y chi, thot gian, ky vong cd nhan v.v...

Su tric trd, that bai ludn ton tai trong qua trinh giai quyét xung dot. Sy tric tré c6 thé
boi hoan canh nhu nguoi nha bi chét; ¢6 nhiing tric trd boi yéu té thé chat, nhu khuyét
tat; hodc tric trd c6 nhan td xa hoi nhu ly hon, that nghiép v.v...

Phuong thirc ddi pho véi su trac tro, that bai gdm c6 cong kich, gdy han (gian tiép
hoic truc tiép cong kich, gay han), 4o tuong va co rit (tré vé véi nhirng hanh vi tré con —

nhu khoc 16¢ 6n ao, lanh lung , v.v...), so hai, don nén, kiém ché, phong chiéu, né tranh,



phua dinh, cu tuyét, bu trir, hop 1y hoa, di chuyén ... D6 chinh 13 cac co ché phong vé
trong tam 1y hoc Phdn tdm. Nhitng co ché ndy ludn ton tai & con ngudi ndi chung va &
ngudi yém thé noi riéng khi ho gip phai nhiing nan dé trong cudc séng ctia ho ma ho
khong dam duong dau.

buc Phat day r%lng trén co ban, sy xung dot va binh an, thanh tinh c6 thé kiém nghi¢m
tir hai thtr tang bac: Niét ban 1a thanh tinh, hai hoa mot cach tuyét ddi; con dau kho thi
diy ddy su bat an va xung dot. Giira sy hai hoa (muc tiéu truy cau 1y tuéng ctia ngudi tai
gia) va thanh tinh tuyét d6i (1a 1y tudng truy cau ctia ngudi xuat gia) cling c6 rat nhiéu
khac biét. Ngudi tai gia chanh truc néu tudn theo thit doan hop phap dé 1am giau, khong
tham lam thi c6 cong dirc va hon nira c6 thé dat duoc su hai hoa; néu nguoi tai gia khot
1én tam tham lam, khat cau sy hudng thy qua do thi chic chan 1a bi xung dot véi nguoi
khac. Nguoi xuat gia vi xa bo tat ca, khong nhimng c6 kha nang giai trir dau khé ma hon
nita con co thé truy tam sy thanh tinh cao nhét trong ndi tam cua ho. .

Phat gido giai thich vé nhitng tric trd, that bai rﬁng, khoai lac va huong thu qua tham,
san, si cta con ngudi khi ma ching ta truy tam két qua bién thanh rong tuéch thi sanh ra
tric trd, that bai nang né. Loai tric tro that bai siu nang hon khong tirc khéc xuét hién ma
n6 xuat hién khi qua trai nghiém, day rat ... day vo hodc d6 ky, ghen ghét, han thu ...
Ngoai sy tric trd vi truy cau thoa man cam quan da gy nén, Phat gido con dé ra su xung
dot tam 1y cua tu nga bao tdn (quyén luc, dia vi, danh vong), mot ngudi cd nhu cu quyén
lgc manh m¢ thi sy xung dot tam 1y cling to 16n va sy tric tro, tro ngai ma ho gap phai
clingrat nang né. Khi cam giac tric tré 1én dén cao diém 1 khong thé tiép nhan thi con
ngudi hién nhién 1ap tic gip mot loai hién twong hy hiru d6 1a duc vong va khat vong
mudn huy diét ty nga.

Vi thé, su xung dot ma Phat gido di dé cdp nhu phan tich dong co cin nguyén thoa
mién nhu cau, bao tdn tu nga, huy diét ty nga va tham lam, ghét han v.v... cung véi tam 1y
hoc hién dai va CTXH tuong d6i c6 diém tuong thong. .

f. Tri liéu, can thiép

Thoi xua, d6i v6i nhitng nguoi ¢ rdi loan hanh vi hay tdm than rdi loan thi sy can
thiép, tri liéu thudng hudng tim dén ¢ ma thuat, quy than hoc va cac loai phuong thire trir
ma dudi quy khac nhau. C6 mét s ton gido da xen tron hodc it nhiéu nhitng phuong thirc
nay vao dé lam nghi thirc y liéu ton gido, mot sé khac di phu nhan nhimg tha doan trén
va cho rang bénh tinh than 13 do chirc ning ctia ndo bo hdn loan gay nén, nhung, mai dén

thé ky 20 méi c6 phuong phap khoa hoc rd rang hon dé phan tich vé nhiing hanh vi that



thuong. Thuyét tam bénh, tic 1a bénh tat tinh than co6 thé duoc xem 1a két qua cua su roi
loan tam tri nhu quan diém ctia Mesmer, Charcot, Janet, Breuer va Freud.

Gestalt hodc “Tam ly hoc Gestalt” nhan manh dén tinh chinh thé cta hién tuong tam
1y, ciing tirc 1a ddc diém 16n nhat cua hién tuong tim 1y, d6 1 tanh thong nhat khong thé
chia cit ctia no, hanh vi cling thé, turc 1a su théng nhét ciia mot hanh vi nao do, 1a phan
g ctia chinh thé.

Ngoai truong phai Signmund Freu ra, “Tam ly hoc nhan van” ctia Carl Rogers and A.
Maslow, “TLH hanh vi” cua John Watson va B. F. Skinner, “tdm 1y hoc hién sinh cta
Rollo May v.v... déu dé cap dén van dé tri liéu.

Erich Fromm cho réng: su that, mdi c4 nhan trong xa hoi it nhiéu déu roi vao trong
bénh thai xd héi va bénh thai xa hoi duong thdi bao gdm nhu s¢ hai, néng nay, lo lang,
bét an, v.v... vi thé bao rang phuwong phép tri liéu ctia nhitng nha tam 1y hoc khong chi
giéi han & c4 thé bénh nhan ma dong thoi con bao gém ca bénh thai xa hoi duong thoi.
Céac phuong phap tri liéu nay duoc cac nha CTXH st dung rat thanh cong ddi voi nhom
yéu thé dic biét (tam than, bi lam dung tinh duc, bi bao hanh, ngudi nghién ma tiy, mai
dam ...).

Phuong phép tri li¢u cua Phat gido 1a “Tri li€u dinh hudng” (Therapy Oriented). Trén
phuong dién triét hoc thi Phat gido c6 thé dua ra nhitng khai thi ddi voi viéc nhan loai bi
mé mudi va danh mat hinh théi y thic. Trén phuong dién tam 1y hoc, Phat gido c6 thé chi
rd 14 vi duc vong rang budc nén con nguoi néng nay, lo ling, dau khd va con chi day
nhiing phuong phap c6 kha ning giai quyét dugc nhimg nan dé dé. Vi thé Phat gido, trén
phuong dién tri liéu da bao gém ca triét hoc va tim 1y hoc.

Phat gido r0 rang da chi ra dugc so tai (nguén géc, noi chén) ctia van dé dau khé cua
nhén loai, v&i su chan doan cua Phat gido thi coi nguén cia dau khé 1a duc cau va vo
minh, con dudng giai quyét dé cham dit dau kho 1a “Bat Chanh Pao”, va, muc dich
chung cuc cua su tri liéu chinh 1a “Niét Ban” giai thoat.

Pau kho s¢ di hién hitu 14 do duc cau va vé minh. Duc cau khéi sinh tir khat vong,
ghét han, con vo minh thi lai d&én tir vong tudng. Cho nén con dudng tri liéu 13 : Do véi
nhitng ngudi c6 khi chat duc cau thi cung cp cho su thanh tinh; con dbi v6i nguoi khon
hodc trén phuwong dién tdm tri thi cung cap cho sy ndi tinh va chi c6 nhu thé méi 1a con
duong giai quyét téi u can ban.

Su khéac nhau rd rang nhét gita tim 1y hoc Phat giao va hoc phai tri liéu phuong Tay &

chd 12 muc dich tri liéu. Phat gido khong tryc tiép quan tim dén ca thé hiru han, nhung lai



quan tam dén van dé khdn canh cua toan thé nhan loai. Pac Phat day ré“mg tat bénh co thé
duge chia thanh tat bénh trén than thé va tit bénh trén tam 1y. Nhan loai chung ta bi tat
bénh trén than thé trong moi mot sat na (thoi gian nhét dinh), nhung, tat bénh trén tam ly
thi ngoai trir dén Thanh Canh va néu khong thé thi khong thé nao cé thé tiéu trir duge. O
day dtrc Phat di dua ra 1y tudng ctia hanh phuc va khai niém vé sy bat an: Nguoi xuat gia
¢ thé xa bo tat ca dé tim cau sy ninh tinh hoan toan cua nodi tim; nguoi tai gia co thé
sdng mot doi that hanh phuc, rat hai hoa (thich tng hoan canh) trén cdi doi, nhung phai
tranh xa su qua do bang cach han ché nhu yéu, thudng xuyén phan tich tu ngi va gitp do
nguoi khac.

Thong thudng, Phat gido tri liéu 1a phuong phap da tu hop cac hoc thuyét ciia nhimng
nha tam 1y hoc phan tam, tdm 1y hoc nhan van va tam ly hoc hién sinh; nhung, hoc phai
chu nghia hanh vi thi lai hoi ¢6 sy khac biét ddi véi quan ni¢m tri li€u cua Phat gido. Phat
giao chu trrong ndi tinh (gidc ngd), con tri li€u hanh vi thi chu trong vé hanh vi (hién 10
bén ngoai).

Khai niém cta Phat gido vé dong co hitu va vo ¥ thirc, chinh 13 ¥ huéng duoc sai
khién cua tang sau xa bai duc cau hung phan cta cam quan. Sy chip trude dbi voi vat
muc dich du huéng cam giac khoai lac va c¢6 vd cam quan tham ciu tiém tai; cam giac
dau kho din phat kich no tiém tai va sy uy hiép cua vo thuong ddi véi sanh mang nén cé
khuynh huéng chip trude kich thich tiém phuc ton tai. Nhiing y huéng cua tanh tiém
phuc nﬁy nang cao long tham cau, kich no, kiéu ngao, dd ky va cac loai nén tang co ban
clia sy bat an mot cach vinh vién khong gidn doan. Vi thé ma béo réng tam linh 1a mot
lién tuc thé cua dong thai ky wc tang trir thoi ky tho au, (tham chi vo sé doi trude qua
khir). Ptrc Phat day rang tu nga do nhd sy gitp d& lau dai cua y thirc tiém tai nén di tao
nén co so cua sy khan truong va bét an.

Muc dich TLH phén tdm cta Sigmund Freud & chd 14 dé cao 1y tuéng hanh phuc hitu
han va c6 thé dat dén, con Phat giao thi dé ra mét con duong chan chanh nhdm vao lanh
vuc tam linh va trén luan ly hoc, dé giap cho thé nhan tuan hanh.

Carl Rogers v.v... chu truong r;’mg nhan loai phai c6 trach nhi¢m ddi v6i ménh hé cua
chinh minh, lya chon tién d6 cho chinh minh va can phai c6 chon lya, trach nhiém voi
cudc song cua chinh minh, diéu nay di c6 sy gidng nhau voi kién giai ciia Phat gido trén
phuong dién tam 1y hoc va luan 1y hoc.

Phat gido 1a mét ton gido phu dinh ty nhién Ménh dinh luan va Than dinh luan. Nhung
Phat gido dé ra con dudng giai thoat cho tim linh bat an va phuong thiic sinh hoat 13 kim



chi nam mot cach hét sue tich cuc, nhung chu truong k¥ thuat tri liéu “than chu trong tam”
thi vé mit nodi dung di khéng duogc rd rang 1dm trong Phét gido, nhung cach tiép can cua
Phat gido néu so sanh thi thdy rd 13 gidu tinh nhan ban hon, ban chit cua ngudn gdc sau
xa ctiia n6 & chd 1a c6 khuynh hudng két ndi ciia qua khir va twong lai khi xem xét danh
gia qua trinh gidc ngd cia chung sinh.

Phat gido, tim 1y hoc va CTXH ton tai trén phuong dién tri lidu di co diém tuong
ddng nhu : “Céac van nan cla con ngudi” cua tim Iy hoc, CTXH va “Nhan sinh 13 dau
kh6” ctia Phat gido du khoéng c6 sy muu tinh nhung van dd gip nhau. Phat gido dé ra
phuong phap dung quan niém vo ngi dé co thé tri lidu su néng nay, lo lang, kho dau va
phién chan. Phat gido ciing cho rang con nguoi s di nong nay lo ling bt an 1a boi vi
bam viu vao su chép trudc noi ty ngd. Tam 1y hoc, CTXH dua ra cac cach tri li€u, can
thi€p nhu nhén thac, hanh vi, nhan thic-hanh vi, nhan van ... dé can thié€p, tri liu co
hiéu qua nhitng vin nan con ngudi. Phat gido thi dé ra tinh than vo nga dé giai quyét van
dé mot cach rdt rdo van nan cla con nguoi.

3. Két ludn

Qua viéc phan tich co s¢ tam 1y cia cac hoat dong xa hdi cua Phat gido thong qua
mot s6 pham trii co ban duoc van hanh trong TLH, Phat gido va CTXH ta thiy rang,
nhitg pham tri trén ludn c6 su twong dong va thdng nhat du rang nhitng pham tri nay
duoc thé hién va van hanh trong cac linh vuc khac nhau nhu TLH, Phat gido hay la ¢
CTXH. Phat gido ¢ Viét Nam da va dang quan tdm giai quyét nhitng van dé birc xac hién
tai nhu tinh trang nguoi nghéo kho lang thang khong noi nuong tua, hang dém van c6
ngudi co ro dudi gdm cau, x6 cho, ngudi tim than vat vuong 1& duong, tré em nghéo
khong dugc dén truong, hodc phai bo hoc sém vi khong cé tién ndp hoc phi... dong thoi
ganh vac thyc hién trach nhiém, bét tay vao xay dung cac chuong trinh nhu: dao giéng
cho cac ho nghéo & mién nui khong co nude udng; lap va gay quy hoc bong tro gitp tré
em, hoc sinh, sinh vién nghéo trong tinh trang kh6 khan, khong phan biét ton gido, sdc
toc; van dong cac nha hao tim giup phuong tién thudc men, 40 quan... nham gitp do
nhiing gia dinh kho khén, cac cu gia neo don. Cong tac xa hdi la nhirng hanh dong cu thé,
Phat gido da thiét thuc gitp cho cac nan nhan bénh tat, dé6i ngheo, bat hanh...vuot qua
hoan canh kho khan, giup ho c6 thém y chi nghi luc, vuon lén...tao diéu kién dé ho hao
nhap véi cong dong va duge séng vui, hoc tap tot va lao dong tot nhu nhitng ngudi binh
thuong khac, thong qua cac hoat dong nhu: Cham séc nguodi gia ¢6 don khong noi nuong

tura, cham soc tré mo co6i, lang thang co nhd, tré em tan tat; cham séc, ing hd bénh nhan



nghéo; cham lo cho ngudi nghéo; hodc nhiing nan nhan do thién tai, 14 lut; nan nhan
chién tranh, nan nhan chit doc mau da cam va nhirng nan nhan cua co ché thi truong,
ngudi nhiém HIV/AIDS... D6 ciing chinh 1a cac hoat dong xa hdi cuia Phat gido, tat nhién,
nhirng hoat dong nay 1a cu thé héa nhiing triét 1y, gido 1y ctia Phét gido dé cu thé héa muc
ti€u cua Phat gidao. Nhung, xét dudi goc dd TLH, cac hoat dong xa hdi nay cua Phat gido
va CTXH di c6 nhitng diém twong ddng. Cac hoat dong x3 hoi cua Phét gido mang lai
nhiing hi¢u qua to 16n cho xa hoi dugc dua trén co s mat niém tin Phat gido cua nguoi
dan (80% ngudi Viét co niém tin & muc d6 khac nhau vé Phat gido — s6 liéu cua Gido hoi
Phat gido VN)

Hién nay, cac ngodi chua ¢ Vi¢t Nam da va dang thuc hién cac hoat dong xa hdi
mang tinh thé tuc ciia Nha chua ma thyuc chat 1a dang thuc hién ¢ nhitng mic do khac
nhau vé chtc ning ciia mot trung tAm CTXH, d6 1a: diéu phéi dich vu; cung cap dich vy;
dao tao-gido duc-truyén thong; hd tro va phat trién cong dong; tu van va van dong chinh
sach. Su thanh cong cta rat nhiéu cac nha Chua ma trong s6 d6 1a mé hinh trj liéu can
thiép tro gitip cho thanh thiéu nién dang cai nghién ma tiy & Chua Phap Van — Ha Noi 1a
mot minh ching cho quan diém trén. D6i chiéu triét Iy ciia Phat gido véi cac muc tiéu ciia
CTXH duédi goc d6 TLH chung ta thiy c6 su tring lip dang ké, cac co so 1y luan khoa
hoac va thuc tién hién nay chiing ta c6 thé xay dung mot cach tiép can méi trong CTXH
tai Viét Nam mang tinh dan toc, pht hop véi truyén thong vin héa dan toc nham nang

cao hiéu qua, chat lugng cta hoat dong nay, d6 14 cdch tiép cin Phdt gido trong CTXH.
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3 Hoat dong tir thién xa hgi ciia Giao hoi Phat gido Viét Nam
(2007 - 2012)
PGS.TS. Nguyén Hodi Loan
Truong Pai hoc Khoa hoc Xa hoi va Nhan van-bHQGHN

1. Dan luin

1.1. DBao Phdt la mot trong nhitng hoc thuyét Triét hoc - tén giao [on nhat trén thé
giol.

Pao Phat duoc truyén ba vao Viét Nam khoang thé ky II sau cong nguyén va da
nhanh chong tré thanh mot ton gido co anh huong sdu sic dén doi sdng tinh than cua
nguoi Viét (Theo diéu tra cia GHPG Viét Nam, nim 2008, c6 80% nguoi VN co niém
tin Phat gido ¢ cac muc do khac nhau), bén canh dao Nho, dao Lao va dao Thién chua.
Hon nita qué trinh Phat gido phat trién, truyén ba ¢ Viét Nam gin lién véi qua trinh hinh
thanh, phat trién tu tuong, dao dirc ciia con nguoi.

Pao Phat luén dé cao long tir bi, nhan 4i. Tir khi truyén vao Viét Nam, tinh than
ctru kho ctru nan cua dtc Phét duoc phat huy rong rai & mot quéc gia bi nhiéu cudc chién
tranh tan pha, thién tai thuong xuyén ap dén. Pay 1a nguyén nhan quan trong gitp cho
Phat gido gin chit va dong hanh cung voi dan toc Viét Nam qua nhitng dam dai lich sir.
Ngay nay, Viét Nam 13 qudc gia dang phét trién va c6 nhiéu thanh tuu ndi bat trong qua
trinh cong nghiép hoa, hién dai hda va hdi nhap quéc té. Tuy vay, ngay cang c6 nhiéu van
dé x4 hoi burc xtic ndi 1én nhu tinh trang nhip cu d at vao cac d6 thi 16n, moi truong bi
tan pha, ngheo doi va that nghiép & ndng thon, bénh dich tai dién lién tuc, t& nan xa hoi
phat trién manh, hoc sinh bo hoc, gia ting khoang cich gidu nghéo va bat binh ding xa
hoi ... Cac van dé xa hoi nay dang tré thanh thach thic cho nudc ta huéng dén sy phat
trién bén vitng. Nhu vy, trude tinh hinh d6, Phat giao da, dang va s& gop phan hd trg véi
Nha nudc thue hién tt an sinh va dam bao cong bang xa hoi..

1.2. Hoat dong tw thién xd hoi — hoat dong cu thé vé chirc nang xa hoi cua Phat
giao.

Viét Nam 1a mot qudc gia nong nghiép, thudng xuyén bi chién tranh tan pha. Do
vay, doi séng con nguoi phy thudc nhiéu vao ty nhién, thuong xuyén gong minh chéng
choi véi sy tan pha cia thién tai, sy xam lugc cia nhiéu thé luc ngoai bang. Nén khi vao

Viét Nam, tinh than vi chung sinh ctia Phat gido nhanh chong hoa quyén cung nhiing triét
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ly, kinh nghiém sdng cta ngudi dan thé hién qua ca dao, tuc ngit Viét Nam: “Ld lanh
dim 1 rach”, “Thirong nguoi nhu thé thuwong than”, “Mot miéng khi déi bang mét goi
khi no”. Su twong dong nay 1a mét trong nhitng co s& quan trong, 1a co duyén dé Phat
gido ton tai, phat trién, ddng hanh cing véi dan toc Viét Nam qua nhitng thing tram cua
lich str. Chinh vi vy ma c6 nhan dinh: “Trong giai doan Phdt gido la hé tw tudng thong
tri, né da gop phan dwa lai cho giai cdp cam quyén mét dwong 16i tri qudc cé nhiéu diém
tién bo. D6 la thai @6 khoan dung, do lwong, chia sé va cam thong chung, ¢é théi dp song
hwéng dén tha nhan, vi tha nhdn” (3). Boi thé, tir trude dén nay, Phat gido Viét Nam ludn
thé hién tinh than nhap thé hanh dao, thudng xuyén to chirc cac hoat dong tir thién xa hoi,
gitip d& nhitng manh doi chang may gip khdn khé va bat hanh trong xa hoi.

Hoat dong tir thién xa hoi khong chi 1a sy thé hién tinh than tir bi, ctru kho ctru nan
ctia tin ¢4 Phat gido ma con 13 mot biéu hién quan trong chirc nang hd tro xa hoi ctia Phat
gido. “Dul it hay nhiéu, con ngueoi thuwong phdi ddi mdt véi khé khdan, hiém nguy, that bai,
thién tai, bénh tdt, ...cdi chét ciia nhitng nhitng nguwoi than thude, yéu qui va cdi chét ciia
chinh ban than minh. Trong nhitng lic nhw thé, cudc song con nguwoi rdt dé bi ton thwong
va tré nén vé nghia, niém tin Phdt gido givip cho con nguwdi khé bi roi vao tuyét vong hon.
Phdt gido con cung cdp cho con nguwoi nhitng bién phdp cau nguyén, ciing bdi than linh
trong niém tin rang rang nhitng viéc lam nhw vdy sé gitip cdi thién dwoc tinh hinh” (4). O
day, chitc ning nay cua Phat gido khong chi dimg lai ¢ sy giup d& con ngudi bing cac
liéu phap tam linh nhu cung bai, cau nguyén, tin tudng,..., ma con biéu hién thong qua
nhitng hanh dong mang tinh thyc tién, ndi bat 1a sy hd tro vat chat cua Phat gido trong
hoat dong hanh dao. Nhu vay, nhitng hoat dong tur thién xa hoi cua Phat gido mang dén
cho con nguoi su hd trg vat chat trong luc can thiét, déng thot cling 1a mot niém an i
tinh than (mang tinh tdm linh) 16n lao giup ho dwong diu va vuot qua nhitg van nan ho
gip phai trong cudc séng, ho d6 chinh 1a nhitng con nguoi thuong phai doi mat véi khé
khan, hiém nguy, that bai, thién tai, bénh tdt, rui ro...hodc phdi don nhan cdi chét ciia
nhitng nhitng nguoi than thudc, yéu qui va ca cdi chét cia chinh ban than minh.

1.3. Hoat dong tw thién xda hoi cua Phat gido — nguén von xd hoi (social capital).

Vén xa hoi 12 mot khai niém dung dé chi mot loai tai san phi vat chit cua mdi ca
nhan, mdi gia dinh, cong dong hay mot qubc gia dugc tao dung qua qua trinh thyc hién
giita cac chu thé x4 hoi (c4 nhan, gia dinh, nhom nguoi, cong ddng, nha nudc). Cohen va
Prusak (2001) dinh nghia: “Von xd héi bao gém phdan Iém sw hop tic xdy dwng giiva

nhitng con nguoi voi nhau: Sw tin tuwong, sw hiéu biét lan nhau, va sy chia sé nhitng gia
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tri dao dirc, phong cdch néi két nhitng thanh vién trong cdc tdp doan, cdc cong dong lai
voi nhau lam cho viéc phéi hop hanh dong co kha nang thuc hién dwoc”. Nhu vay, von
x3 hoi chinh 1a con nguoi. Trong khi con ngudi lai chinh 13 san phidm cta mot hoan canh
xd hoi hién hiru va phat trién trong mot hoan canh kinh té, mot bdi canh lich sir, mot
truyén thong vin hoa cu thé nao d6. Chi sé do luong vén x3 hoi duge thé hién & khdi
luong, chét luong thong tin trao doi, kha nang, muc do hop tac, su hd trg bén ngoai va do
bén viing ctia cac mdi quan hé xi hoi. Mot ngudi cd thu nhap thdp nhung ho cam thiy
yén tam hon trong cudc séng khi ho thiét 1ap dugc xung quanh minh mot mang luéi xa
hoi gén bo, than thudc gé“m glii nhu anh em, ho hang, ban be,...(5). O day, von xa hoi
dugc biéu hién rd nhat voi cc hoat dong an sinh x4 hdi ngay trong ban than timg cong
ddng, thong qua viéc gitp d& nhitng nguoi nghéo kho, gop phan duy tri mang ludi xa hoi,
gan két va gdp phan 16n trong viéc nang cao chat lugng song cia ho.

Phat gido, mot td chirc x4 hoi 1on va co uy tin ¢ Viét Nam, trudc nay da 1a nguén
vbn x3 hoi quan trong, dong hanh cing Nha nudc VN va céc to chirc khac trong cac hoat
dong tir thién xa hoi dé hd tro ngudi dan, gop phan 16n cho viéc xdy dung hé théng an
sinh x3 hoi ciia VN. Tinh than Phat gido va dan toc Viét Nam déu mang nét nhan van siu
sic, cung huéng dén nhitng con nguoi chang may gip bat hanh trong xa hoi. Dong thoi,
nhitng hoat dong hanh thi¢n, giup ngudi, cuu doi cua Phat gido Viét Nam mang mot y
nghia quan trong, gop phan cing nhau nd lyc thyc hién an sinh, phiic loi x4 hdi vi su phat
trién cong ddng, thé hién mdi quan hé tbt dep giita dao véi doi, phan anh 1d nét chuc
nang xa hd1 cua Phat gido.

Phat gido lai biét bam 1ay lang xa bang nhiéu hoat dong cu thé ¢ t6 chirc, két hop
Vi tin ngudng ban dia, hoi hé. Nha su va ngdi chiia ¢ vai trd quan trong trong doi song
dan gian cb truyén, & Bac Bo trude day hau nhu lang nao ciing ¢6 chua. Ngoai thd Phat,
chuia con thém tin ngudng dan gian tho than tién, thd cic vi tudng cd cong véi nude.
Ngoi chuia trg thanh mot trung tim vin hoa lang. C6 thé noi Phat gido da gop phan lam
phong phii thém nén vin hoa dan toc. Hoi chia lang ciing nhu hoi lang 14 tiéu biéu cho
16i sdng va cach tng xtr ciia ngudi nong dan trong lang x4, 1a mot dip dé con nguoi duoc
giai phong tinh cam, hoa cai t6i cua minh vao cai ta cua lang xa, khong bi gido 1y khuén
phép g0 bo va toa chiét tAm hon.

2. Hoat dong tir thién xa hgi cia Giao hoi Phat giao Viét Nam

2.1. Két qua cua hoat dong tie thién xa hoicua Giao hoi Phat gido VN trong nhiém
ky VI (2007 - 2012)
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Hoat dong tu thién xa hoi da dugc Gido hdi quan tdm va thyc hi¢n c6 hi¢u qua, Gido
hoi tich cuc tham gia cac cude van dong 16n doTrung wong Mit tran To quéc Viét Nam
phat dong, cong hién cho xa hoi hang tram nghin ty dong dé cham lo xay dung doi song
cho nhitng ngudi ¢6 hoan canh khé khin, véi tinh than “ La lanh dum 14 rach”, ddy khong
chi la nghia ctur cao dep va con la gid tri van hoa ctia Phat gido da hoa quyén véi van hoa
truyén théng vé tinh than “twong than, twong 4i” cta dan toc Viét Nam c6 tir nghin doi.
Phat gido luén ddng hanh vé&i nhitng thing tram ctia dit nude, nhitng hoat dong tir thién
cua Phat gido Viét Nam nham xoa dju nhiing ndi dau, nhirng manh doi bat hanh trong
cudc sdng. Nhidu ngdi chua trong ca nude thuc su 13 mai 4m cua tinh yéu thuong cho
hang ngan em nhd khong noi nuong twa. Vi kha nang cia Phat gido Viét Nam hom nay,
ching ta hoan toan c6 thé khang dinh Phat gido s& c6 dong gép cho xa hoi nhiéu hon nita
dé dao duc, van hoa Phat giao lan tod sau rong trong doi séng ctia mdi ngudi dan Viét
Nam. Véi s tién dong gop hang tram ty ddng/ nim, Gido hoi c6 di kha ning van dong
xay dung cac cong trinh thiét thuc dap Gng nhu cau dan sinh nhu; chung cu cho nguoi
nghéo, bénh vién mién phi, nha ¢ cho déng bao & ving sau, ving xa, bién gidi, hai dao, ...
day thyc su 13 “chién lugc” vé tir thién x4 hoi ctia Phat giao Viét Nam.

Theo Ban Tur thién - xa hi Trung wong GHPG Vi¢t Nam, trong ndm qua, cung
v6i cac hoat dong Phat sy quan trong, Gido hoi da td chirc nhiéu chuong trinh phtc lgi xa
hoi nham chia s¢ nhitng kho khin véi cac ddi tugng can sy gitp d&. Pay chinh 14 nhiing
hoat dong thé hién diém nhin quan trong cho sy hoa nhap cua Phat giao Viét Nam vao
truyén thong van héa ctia dan toc. Tinh t6i cudi thang 12-2010, nhiéu tinh dudng, phong
kham tir thién tai TP. H6 Chi Minh va cac tinh thanh khu vuc phia Nam da dugc thanh
lap, giap 4o vé noi an chdn & va cac diéu kién hoc tap cho trén 2.500 em hoc sinh ngheo,
1.500 em md cdi, khuyét tat, nudi dudng hang ngan ngudi gia neo don... Cac cong trinh
xd hoi cong ddng nhu tu van, chim séc, cip thudc cho nguoi nhiém HIV/AIDS... véi
tong tri gia trén 400 ty dong. Ban tir thién Trung wong GHPG Viét Nam di ung ho sd tién
150 ty, thong qua UBTU MTTQ Viét Nam dé chuyén to1 déng bao chiu thiét hai sau dot
thién tai, 1il lut tai mién Trung va nhiing s6 phan nghéo kho trén khap dat nude.

Khéng chi tham gia truc tiép vao cac cudc van dong “Vi Nguoi nghéo”, trong cac
chuong trinh Phat su 16n cia Pao phap, nhiéu tim long thanh tdm ciia hang ngan phat tir
ca nudc ciing dd gop phan gian tiép vao cac hoat dong tir thién xa hoi ctia Phat gido. Cu
thé, thang 10/2010 nhan dip t6 chtrc Hoi thao huéng dan Phat tir tai TP. Hai Phong, Ban
Hoang phap Trung wong da tang 100 phan qua, 20 chiéc xe dap, tri gia trén 160 triéu
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déng cho hoc sinh nghe¢o vuot kho trong hoc tap tai Hai Phong. Tai L& hdi Hoa dang
2010, Ho1 déng Tri su, Ban huéng dan Phat tir Trung wong GHPG Viét Nam da td chirc
thép 10.000 ngon nén véi sy tham du cta hon 10.000 déng bao Phat tir dé cau nguyén
Thé gi61 hoa binh, nhan dan an lac, cau siéu cac anh hung, 1i¢t s da hi sinh trong céc
cudc khang chién va déng bao tor nan trong tran 10 lut mién Trung vira qua. Déc bi¢t,
Phén ban Cu si Phat t¢ Trung wong, Ban Bao trg va Ban Huong dan Phat gido cac dia
phuong da td chirc phat tam, cung duong an cu kiét ha, ctru tro 14 lut, tang hoc béng, cép
xe dap, xdy cau duong giao thong cho dong bao mién Trung vdi sb tién dong gop trén 9,5
ty dong.

Trong nhi¢m ky VI (2007 - 2012), Gido hoi Phat gido Viét Nam da van dong, ung
hd dugc 2879 ty 432 tri¢u déng cho cong tac tur thi¢n, cuu trg, ung hd déng bao ngheo,
ung ho nhiing vung thién tai, bao lii. Thuong toa (TT) Thich Quang Tung (Pho Chu tich
HPTS, Truéng ban Tir thién TU Gido hoi Phat gido Viét Nam - GHPGVN) cho biét,
dudi sy chi dao cua Trung wong Gido hdi, Ban Tri su cac Tinh, Thanh hoi Phat gido va
Tang Ni, Phat tir ca nuéc da nd luc van dong tai chinh, phém vat, cuu trg déng bao bi
thién tai, 1ti Iyt tan pha thudc cac tinh mién Bic, mién Trung va dong bang séng Ciu
Long, dong bao ngheéo, ddng bao ving dan tdc, ving sdu ving xa... Tong cong cong tac
ctru trg, van dong, ung ho tir thién, nhan dao trong nhiém ky VI cia GHPGVN 1a 2.879 ty
432 triéu 62 ngan doéng. Theo cu si Pham Nhat Vi (Pho Ban Qudc té, Pho Ban Tai chinh,
Ph6 Ban Truyén thong va Vin hoa cia GHPGVN) “con s6 trén con rdt xa véi thuc té
Gido héi da lam, thie té gap 3 dén 4 lan so tién trén, khong phdi do Gido héi khong
thé'ng ké dwoc ma nguwoi dan ho lam tw thién ho lai khong muon 19 tén ciia ho cho xd héi
biét” (trich phong van ngay 26/11/2012).

Cu thé, trong nhiém ky VI, GHPGVN d3 hd trg 22.028 ca mo duc thay tinh thé,
200 can nha tinh nghia, 1.876 can nha tinh thuong, 422 can nha dai doan két, 30 16p hoc
tinh thuong, 3 truong Mau gido, ung hd va nudi dudng trén 100 ba Me Viét Nam anh
hung, xay 250 ciy cau bé tong, d6 27.000m dudng xi ming, 370 chiéc xudng (thuyén),
khoan 1.510 giéng nudc sach, tdng 1.326 xe lan, 165 xe lic, 100 xe tro di, 1000 xe dap,
180 bd may vi tinh cho hoc sinh; hang tram ngan tan gao, trg cép hoc béng cho hoc sinh,
sinh vién nghe¢o hiéu hoc, nuéi co nhi, tré khuyét tat, khiém thi, cu gia neo don, trg cép
luong gido vién céc 16p hoc tinh thuong; xay 2 16 hda tang tur thién, trg giup hoa tang trén
2.300 ca...Theo Thuong toa Thich Quang Tung, trong cac hoat dong tur thi€n, clru tro
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thién tai 1a hoat dong ndi bat nhat cia GHPGVN, & dau c6 thién tai, 1d lut, rét mudt, & do
cac nha su c6 mat. Cac nha su khong ngai kho, ngai kho, thuc hién cong tac cuu tro.

Bén canh d6, hoat dong nudi tré em md coi, tré em bj tan tat, bi chit ddoc mau da
cam, cac cu gia neo don... cling dac bi¢t duoc GHPGVN quan tam va chu trong. Hién
trén ca nude co6 trén 1.000 16p hoc tinh thuong, 36 co sé nudi day tré mau gido ban tru,
nudi day tré mo cbi, khuyét tt... voi trén 20.000 chau; trén 20 cd s& nha dudng 130, nudi
dudng trén 1000 cu gia. Mot s6 Ban Tri sy Tinh, Thanh hoi da to chtc nhiéu truong, 16p
day nghé mién phi cho con em gia dinh Phat tir, gia dinh lao dong nghéo, ngudi khuyét
tat. Hién c6 khoang 10 truong day nghé mién phi gdm cic nghé may, dién gia dung, tin
hoc, sira xe may, cit toc... (nhu truong day nghé tai cac tinh Thira Thién Hué; Quang Tri,
Ba Ria Viing Tau, Pong Nai...) d3 dao tao va gidi thiéu cho hang ngan hoc vién c¢6 dugc
viéc 1am 6n dinh.

GHPGVN ciing tham gia tich cuc hoat dong phong chéng HIV/AIDS, mé phong
tu van strc khoé, to chirc nhiéu khoa tap huin cho Tang Ni, Phat tir tham gia nhitng cude
héi thao, hoi nghi, tham quan hoc tap phong chéng HIV/AIDS ¢ trong nudc va nudc
ngoai. Mot s6 Ban Tri sy Tinh, Thanh hoi Phat giao da thanh 1ap van phong tu van, co s&
chiam so6c¢ ngudi nhiém HIV/AIDS nhu chua Ky Quang, chua Diéu Giac (Tp.HCM); chua
Phép Van, chua Hién Quang, chua Thanh Am (Ha Noi); chua Bao Quang (Hai Phong);
chua Quang Minh (Pa Nang)...

Hién nay, trong toan hé théng Gido hoi c6 165 Tué Tinh dudng va hang trim
phong chan tri y hoc dan toc (dugc dat trong khudn vién Nha Chua) ddm nhan cham ctru,
bam huyét, vat Iy tri liéu, kham va phat thubc Nam, thudc Bic va co trén 10 phong kham
Tay y, Dong — Tay y két hop, tit ca cac co s¢ trén da kham va phat thude tir thién cho
hang trim ngan lugt bénh nhan véi kinh phi 1én dén hang chuc ty dong.

Béng nhiéu mé hinh va phuong thirc van dong khac nhau, cac cép giao hoi da khoi
go1 dugc su sé chia tai luc, vat luc cua cac doanh nghi¢p trong va ngoai nudce, cling nhu
quan chiing nhan dan, kidu bao dang sinh song trén toan thé gidi. Pac biét, sy chung tay
gop st tir tinh than dén vat chit cua cac Tang, Ni dong bao Phat tir véi cac cip chinh
quyén nhan dan dén cc ving bio, Iii... da that sy giup dong bao vuot 1én nhiéu khé khin
tré ngai xay dung cudc sdng am no. Su chung tay gop stic gitra nha nudc va quan ching
nhan dan Phat tir 4 gép phan to 16n cai thién doi song ciia dong bao ving sdu, ving xa,

ddng bao nghéo,
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C6 thé thiy rd qua nhitng con sd day an twong ma cac cap gido hoi trong ca nudc
d3 lam duoc nhiém ky qua. Trong d6, chi riéng hoat dong ctru tro v6i s6 tién va hang hoa
gitip d& dong bao ving bio 1ii thién tai & cac tinh mién Trung, mién Bic, PBSCL... tong
gia tri dd 1én dén hon 1.000 ty dong. Tit ca nhimg diéu nay da noi 1én ¥ nghia cao dep
cua dao Phat va dao 1y dan tdc Viét Nam “La lanh dum 14 rach”, “Mdt miéng khi doi1
bing mdt goi khi no” thé hién tinh hiéu qua, thiét thuc cta cac hoat dong tir thién xa hoi
ctia Phat gido VN di gop phan tro gitip cho nhitng ngudi yém thé vuot qua nhitng nan dé
ho gip phai trong cudc sdng.

2. Phat giao Binh Duong - mot dién hinh vé hoat dong twr thién xa hoi (2007-2012)

Dé hiéu hon va ¢6 mét cai nhin cu thé vé hoat dong tur thién xa hoi cua Phat gido
Vi¢t Nam, chung t6i xin gioi thi€u mot dién hinh tiéu biéu: Hoat dong tir thién xa hoi cua
Tinh hoi Phat gido Binh Duong. Trong nhitng nim qua, Binh Duong 1a tinh ¢ toc do
phat trién kinh té cao va thu hut ddu tu manh mé cia ca nudc cling nhiéu thanh tyu vé
kinh té-x4 hoi khac. Mat khac, mot sé van dé xa hoi phat sinh trén dja ban tinh nhu: 6
nhiém méi trudng, di dan tir cac dia phuong khac dén sinh séng, doi sdng ctia ngudi cong
nhan ¢ cac khu cong nghi€p, nguoi ndng dan bi anh hudng tir qué trinh d6 thi hda, phan
hoéa giau ngheo, t€ nan xa hoi,... dang la nhiing budc can cho Binh Duong trén con
duong phat trién ctia minh. Nhu vay, nhitng hoat dong tir thién xa hodi cua Phat gido Binh
Duong di gan két nhitng van dé xa hoi ctia dia phuong nham gop phan 6n dinh an sinh xa
hoi.

Theo Bao cdo Dai hoi dai biéu Tinh hoi Phat gido Binh Dwong nhiém ky VII
(2007-2012) da khang dinh: Tinh hoi Phat gido Binh Duong trong 5 nim qua di “Nudi
dudng dugc 11 Ba me Viét Nam Anh Hung, bao trg va cép hoc béng cho gén 100 tré em
nghéo hiéu hoc trong tinh. Hing ndm thim va ting hon 4.000 phan qua gdm: Gao, mi,
duodng, bot ngot, mudi, 4o quﬁn, chin, man, thudc men,...va tién mat cho chuong trinh tu
thién tri gia mdi phan tir 200.000 & dén 500.000 d. Tong phan qua ting trong 5 nim gan 2
ty dong, tang trén 50 chiéc xe lan cho nhitng nguoi tan tat. Xay dung va bao trg dugc 2
16p hoc tinh thuong chua Thién Hoa (Thuan An) cho 50 em, chua Phat Hoc (thi xa Thu
Dau Mot) cho hon 50 em,....X4y dung ndi sup (chdo) tinh thuong cho nhiing bénh nhan
nghéo ¢ Bénh vién Pa khoa va Bénh vién Y hoc dan toc tinh moi tuan 2 ngay. Xay dung
duoc trén 30 cin nha tinh thwong va hon 20 cin nha tinh nghia....Hang nam, tinh hoi déu
tham gia t6 chtrc nhiéu chuyén di ctu trg cho dong bao mién Trung va mién Tdy Nam

bd...Tong cong nhiém ky qua, tong kinh phi ma Phat gido Binh Duong toan tinh Binh
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Duong di gop phan vao chuong trinh tir thién xa hoi trén 14 ty dong. Qua nhiing viéc
lam thiét thyc cta tap thé va cac ca nhan trong Tinh hoi Phat gido Binh Duong di lam
trong nhiém ky vira qua duoc Tinh @y, Uy ban va cac ban nganh tinh Binh Duong danh
gia cao” (6).

Riéng trong nam 2009, két qua hoat dong tur thién-xa hdi cua Phat gido Binh
Duong dugc thé hién bang nhiéu viéc 1am ¢ y nghia nhu thuc hién chuong trinh Tét cho
ngudi nghéo, ting qua cho ngudi nghéo & dia phuong nhan ngay Phat dan, tai trg md tim,
xay dung nha tinh thuong cho ngudi nghéo & huyén Phu Gido, tang 171 xe dap cho hoc
sinh nghéo dén trudng, t6 chirc ctru tro ddng bao nghéo vung 14, ... Tong sb tién ma Phat
gido Binh Duong phuc vu cho hoat dong tur thi€n xa hdi trong nam 2009 lén dén
11.281.130.000 ddng (7).

Thuong toa Thich Hué¢ Thong cho biét nam 2010 Phat gidao Binh Duong da thuc
hién nhiéu hoat dong tir thién x4 hdi tai Binh Dwong, cu thé: lam 100 can nha tinh thuong
(khoang 2 ty dong), 1.000 chiéc xe dap, khoang hang chuc ca md tim va nhiéu chuong
trinh khac, téng kinh phi trén 5 ty dong....”(8). Ciing trong nam 2010, thay mit cho Tinh
Hoi Phat gido Binh Duong, Hoa thugng Thich Minh Thién di ung ho 2 ty dong cho Uy
ban Mit tran T6 quéc Viét Nam tinh Binh Duong cho cic hoat dong nhan thang cao
diém: “Vi ngudi nghéo” va chuong trinh “Nbi vong tay 16n” vao ngay 31/12/2010. Theo
d6 Tinh hdi Phat gido Binh Duong trao cho Uy ban Mt tran T quéc Viét Nam tinh Binh
Duong 20 tri¢u déng, s6 con lai Tinh hdi Phat Gido sé& tu to chic cac hoat dong dén vai
ngudi nghéo nhu xay nha, ting qua, tai tro chi phi mo tim ...(9).

Su ¢6 mit ngdy cang nhiéu gwong mit cta cac vi ting ni trong cac t6 chic hoat
dong chinh tri - xa hoi cua Nha nudc & cac cép da thé hién ro mbi quan h¢ gitta dao va
doi ctia Phat gido Binh Duong. C6 Ni truéng Thich Nit Diéu Nghia va Thuong toa Thich
Hué Thong 1a Uy vién Mit tran T6 qudc tinh Binh Duong. Riéng C) Ni truong Thich Nir
Diéu Nghia con 13 Gy vién Ban Chap hanh Lién hiép Hoi Phu nit tinh. Tham gia Ban chap
hanh H6i Chit Thap do tinh, Ho1 Bao vé Nguoi tan tat va Tré em md ¢di ¢c6 Hoa Thuong
Thich Minh Thién va Ni truéng Diéu Nghia. Trong Uy ban Bao vé Tré em, Hoi Vi nguoi
bi nhiém chat doc mau da cam va Ban Van dong hién mau nhan dao cua tinh Binh Duong
c6 Hoa thuong Minh Thién la thanh vién Ban chép hanh,....Dac biét, ca nhan Hoa
thuong Thich Minh Thién con 1a Chu nhiém cau lac bo nhitng nguoi tinh nguyén ctia Hoi
Chtr Thap doé tinh Binh Duong. Viéc c6 mat mot s6 vi tang, ni lanh dao Tinh hdi Phat

gido Binh Duong trong cic to chitc nay di thé hién dugc sy gan b ngay cang chit ché
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gifra Phat gido va chinh quyén, cung hudng dén viéc hd trg cho nhiing doi tuong xa hoi bi
t6n thuong.

Dic biét, hoat dong tir thién x3 hoi ctia Phat gido Binh Duong budc dau thé hién
tinh chuyén nghiép qua viéc Trung tam Nudi day tré md cbi va ngudi gia neo don BO D&
ra doi vao ndm 2007. Trung tdm nay hién toa lac trong khudén vién chua B6 Pé Pao
Trang, xa Binh Chuén, huyén Thuan An, tinh Binh Duong va do Ni Su Thich Nt Tu
Thao lam giam ddc. Hién tai, trung tim ndy nudi dudng 33 chau, trong d6 c6 18 nam va
15 ntt. Pay 1a mdt budc chuyén quan trong trong linh vyc tir thién xa hdi cua Phat gido
tinh Binh Duong, thé hién & chd 1a viéc ngay cang di vao chiéu sau, doi hoi kién thic va
k¥ nang chuyén mon, tap trung di vao mot trong nhitng dbi twong xa hoi rat can duoc su
quan tam sau sdc cua x4 hoi hién nay la tré md cdi, tré bi bo roi. (10). Cho dén nay, viéc
nudi dudng cac tré mod cdi nay chu yéu 1a do cac su co trong chia dam nhan va mot sd
Phat tir hd tro. Phan 10n céc tré em nay c6 qué quan tai Binh Duong, ¢6 tré bi bo roi va c6
tré bi mat ca cha me nén duoc giri vao ddy. V& ngudn kinh phi hoat dong, theo Ni su Tir
Thao: “Ngudn kinh phi & day 1a ty thu tu chi. Con co quan chii quan 1a S¢ Lao dong chi
hd tro minh vé& mat giéy td....V& mit dn & cua cic em & chua la cac co tu xoay so, tu lo
hét. May c6 tu san xuat & ddy nhu san xuat dén cdy dé ban, nudc rira chén, ban nhang,
lam gia cong bao bi gidy. Bén canh dé con co cac Phat tir & chiia nguoi ta hao tam ung ho
tiy long hao tdm. Cong lai ciing du lo cho cac em”. Céc tré dén tudi duge cho di hoc cap
mAu gido va tiéu hoc tai cac truong cong 1ap tai dia phuong, tré nho nhit 13 hoc 16p mam
chdi-cap mau gido va 16n nhat hoc dén 16p nim. Hoc phi, sinh hoat phi va tién kham chira
bénh duoc chu cip day du. Viéc dua don cac em ciing do cac c¢o trong chia phu trach. S¢
di n6i chuyén nghiép vi trung tdm nay co6 tu cach phdp nhan do S& Lao dong-Thuong
binh x4 hoi tinh Binh Duong cp phép, cac tré duge nudi dudng mot cach chu dao, bai
ban, duoc chiam lo tot vé phuong dién vat chat 14n tinh than dé sau nay c6 co hoi hoi nhap
t6t v6i x4 hoi, nguodn tai chinh duoc duy tri déu dan,... Pé co diéu kién cham soc, nudi
dudng cac em duogc tot hon, khu nha danh riéng cho cic em dugce xay dung vao thang
10/2008. Khu nha nidm trong khuon vién ctia chua, dién tich 1a 1.164 m2, (2 tang) véi
tong kinh phi xay dung hon 7 ty dong.

Nhu vay, qua mot s6 thanh tich trong hoat dong tir thi€n xa hoi, Phat gido Binh
Duong da khéng dinh thé manh ctia minh d6 1a viéc két ndi nhiéu nguén lwc khac nhau
trong xa hoi dé cung chung vai gop strc hd trg cho nhing manh doi bat hanh. Pong thoi,

hoat dong nay khong nging 16n manh va phat trién, ngay cang phong phti va da dang vé
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hinh thtrc thé hién, linh hoat, chu dong va sang tao, c6 su ung hg 16n tur chinh quyén dia
phuong, su dong gop cuia déng dao tin ddng phat tir trong va ngoai tinh huong tmg, long
nhiét tinh cta cac vi ting ni. Ngay cang nhiéu cic d6i twong xi hdi can hd trg duge cac
chuong trinh tir thi€n xa hdi ctia Tinh hoi hd tro nhu: Nguoi gia neo don, nguoi tan tat,
ngudi mic bénh hiém nghéo, hoc sinh nghéo, tré mo cbi, ngudi nghéo lang thang co nhd.

Trong nhitng nim qua, Phat gido Binh Duong d3 thanh cong trong van dé lién két
nguén luc dé nang cao hiéu qua cua hoat dong tir thi¢n xa hoi. O Binh Duong, cac ca
nhan va t6 chuc thuong xuyén hd tro hoat dong tur thién cua Tinh hoi Phat gido thi rat
phong pht, da dang. Ngoai cac doanh nghiép 16n nhu: Cong ty Son mai Thanh LE, Cong
ty GOm sit Minh Long, ...thudng xuyén dong gop, con co cac nhom Phat tir chuyén lam
tir thién, ludn theo sat nhirng dot uy lao cia cac vi tang, ni nhu: Nhom Hoa Tinh thuong
ctia Phat tir Thanh Tri, Nhom ndi sup tinh thuong cua Phat tt An Khi€m,.... Pac biét hon
nira, trong nam 2008, Cong ty Trach nhi¢m Hitru han Thuong mai Hu¢ Minh dugc thanh
1ap, chuyén kinh doanh cung cép gao, luong thuc, thuc phém chay,... Loi nhuan cua
cong ty s€ dung lam Quy Tu thién chua Hoi Khanh. Cong ty ndy con tai trg chinh cho
chuong trinh “Am no tinh thuong”, mdi thang khoang nira tan gao dé cung cap cho ting
hd dan ngheo trén dia ban tinh Binh Duong.

2.3. Phdt gido TP. HCM — Mét dién hinh gdn két hoat ddng tir thién xd hoi ciia
Phat giao voi cong tac xa hoi o Viét Nam hién nay

Gan két hoat dong tir thién x3 hoi cua Phét gidao voi nhitng van dé xa hoi & Viét
Nam hién nay 1a diéu khong don gian, doi hoi phai c6 to chuc hé thong, bai ban va
chuyén nghiép. La dao cua tir bi, cta 1ong nhan ai, voi truyén thong dong hanh cing dan
toc, Phat giao Viét Nam chac chin cling nha nudc va xa hoi nd luc dé giai quyét nhiing
van dé xa hoi dang dit ra. Giup x3a hoi ngdy mot 4m no, hanh phiic va cang bét di nhiing
cudc doi bat hanh va khon khé chinh 1a thyc hién tinh than ctru khé ctru nan cta dtrc Phat
vao cudc sdng hém nay.

Pé hoat dong tu thién xa hdi cia Phat gido Viét Nam nang cao hi¢u qua va di vao
chiéu sdu mang tinh nghé nghiép nham gan két giai quyét cac van dé xa hoi dang dit ra
thi nhét thiét phai nang hoat dong nay thanh cong tac xa hoi (Social wokrs). Khac véi
hoat dong tir thién xa hoi voi y nghia hd trg vat chat mang tinh nhat thoi, cong tac xa hoi
thic day sy thay doi trong xa hoi, thiic day viéc giai quyét cac van dé trong quan hé gitra

con nguoi, trao quyén va giai phong con ngudi dem lai sy binh yén cho xa hoi.
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Trong nhitng ndm qua c6 mot s6 hoat dong cong tac xa hoi ciia Phat gido nhu viée
thanh 14p céac truong nudi day tré md coi, co sé nudi ngudi gia, ngudi khuyét tat, don vi
tham vin HIV & nhiéu dia phuong trong ca nudc. Gan ddy, hoat dong tir thién xa hoi cua
Phat gido Thanh phd HO Chi Minh ciing d3 c6 budc chuyén trong viée van dung cac kién
thirc tr nganh Cong tac xa hoi, thong qua viéce viée 1ap kha nhiéu truong nudi day tré md
c61 nhu: Chua Long Hoa (quén 7), chua Diéu Giac (quan 2), chua Ky Quang 2 (quan Go
Viép), chia Huynh Kim (quan Go VAp), chua Phap V& (huyén Nha Bé). Hai co s& chim
sOC nguoi nhiém HIV/AIDS di duogc thanh 1ap tai chua Ky Quang 2 va chua Di¢u Giac
voi sy giup do cua co quan UNICEF tai Viét Nam va Mét tran To quéc Viét Nam. Nhitng
hoat dong nay goép phan 1am ting cuong sirc khoe cho cong ddng, giam thiéu su lo au,
phién muon tir bénh tat, tao diéu kién cho xa hoi phét trién, on dinh (11).

Tuy nhién, nhitng hinh thtrc hoat dong nay trong ca nudc con kha it va thuong tép
trung & cac do thi 1én. Mudn nang cao va mo rong hoat dong cong tac xa hoi thi phai c6
ngu@)n nhan lyc dugc dao tao cong tac xa hoi.

Truong hop nha su Thich Nhuan Tam-tru tri chua La & 12/2E, duong Quang
Trung, phudng 14, quan Go Vap, TP HCM 1a mét dién hinh tiéu biéu. Bao Lao dong sb
32 (tir ngay 20-22/8/2010). Nam 1995, khi mua dat xay chua, khu vuc nay toan 1a dan
nghién ma tay rat nang, mot bang xa hoi den hoat dong cod td chirc gén 100 tén. Thong
qua viéc trd chuyén cdi mo, sdng chan tinh hét minh, hiéu dugc ndi khé riéng va hét 1ong
gitip d&, Thay da gitip cho khong it tay anh chi d tir bo cudc séng giang hd, 1am lai cudce
doi. Pic biét, dai ca chi huy cta bang ndy, sau mot 1an tiép xuc voi Thay, di tu nguyén
xudng toc di tu tai chua véi phap danh 13 Pic Hau ngay ngdy bung com, rét nudc, giit
gitl quﬁn a0 cho moi nguo1, don dep va trong coi chua cham chi.

Trong thot gian qua, nha su Nhuan Tam va Dtc Hau da chira tri thanh cong theo
phuong phap riéng cho mot sé ngudi nghién ma tay va phat nguyén xay mot trung tim
cai nghién ma tay tai cong dong dé gitip nhitng thanh nién 1am 1& lam lai cudc doi. Ngoi
chua con thu hit nhiéu vin nghé si dén 1am tir thién, xuat ban nhiing tap tho va cing
tham gia cac hoat dong vin hoa giy qui. Thdy con mé 5 16p hoc day tiéng Anh, tiéng
Nhit, tiéng Hoa mién phi cho 250 thanh thiéu nién nghéo dé ho ¢6 co hoi vao doi, co viec
lam lwong thién. Nhiéu sinh vién nghéo cling nhan dugc hoc béng tr sy van dong, quyén
gop noi cac nha tai trg, cac cong ty cua Thay. Tong kinh phi cho hoat dong tir thién cua
Phat gido Tp. H6 Chi Minh trong nhiém ky VI da dat trén 750 ty dong.
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3. Chuong trinh hoat dong tir thién xa hgi ciia Gido hoi Phat gido VN tir nam
2012 dén nim 2017.

Trong phién khai mac sdng ngay 23-11-2012, HT.Thich Gia Quang da trinh bay
chuong trinh hoat dong cia GHPGVN nhiém ky VII (2012-2017). Véi chu dé& “Ké thira —
On dinh — Phat trién”, vé hoat dong tir thién xa hdi cua Gido hdi s€ tip trung vao cac ndi
dung sau:

- Tang cuong hoat dong tir thi€n xa hoi, tham Viéng, uy lao, giap do déng bao bi
thién tai, nan nhan bi nhiém chét doc mau da cam, nguoi gia neo don.

- Mo rong hé thdéng Tué Tinh duong, trung tdm phat thuéc dong tiy y mién phi,
truong nudi day tré em md cdi, lang thang, co nhd, khuyét tat, nha dudng 13o.

- Van dong xdy dung nha tinh thuong, tinh nghia, nha dai doan két va chuong
trinh phuc lgi xa hoi cua dia phuong; nhan rong mo hinh bép an tir thién, diém phat tang
phém cho d@)ng bao nghéo c6 hoan canh kho khan. Pac bi¢t, chu trong dén viéc thanh lap
phong kham Pa khoa, Y vién, bénh vién Phat gido.

- Quan tdm dén cong tac t6 chirc co s tir thién tu van, tiép nhan, chim séc ngudi
bi nhiém HIV/AIDS, thanh lap trung tim cai nghién ma ty hodc tham gia gido duc va cai
huéng ddi v6i nhitng nan nhan HIV/AIDS. Thyc hién c6 hiéu qua chwong trinh “sang
kién lanh dao Phat gido” tham gia phong chong HIV/AIDS do Uy ban Trung wong Mit
tran TH quéc Vi¢t Nam phat dong, chu trrong va cam két thuc hién.

Pén nay, to chirc ctia Gido hoi Phat gido Viét Nam di co6 mat tai 58/63 tinh, thanh
phé trén ca nude. Tir con sd 2.000 ngdi chiia naim 1981, dén nay ca nude co 14.778 co so
tu vién, tinh x4, tinh that, niém Phét duong; gén 46.500 tang ni; 4 Hoc vién Phat giao ¢
Ha Noi, Hué, TP HCM va Can Tho, 8 16p cao dang Phat hoc, 30 truong trung cip Phat
hoc...

4. Két luén

Qua vi¢c tim hiéu van dé hoat dong tur thién xa hoi cuia Phat gido VN chung ta
phan nao hiéu thém duogc tu tuéng ctia Phat gido. Phat gido 13 dé do sinh chir khong phai
do tr, giap cho chung ta thuc tinh, bo ac lam lanh, vugt qua moi kho dau phién mudn
ngay ¢ trong hié¢n tai dé c6 mot cude séng hanh phtic , an lac cho du con nhiéu thiéu thdn
vé vat chat hay bat cr mot yéu t6 khach quan nao dua lai qua d6 cho chung ta thiy ro van
dé c6 y nghia quan trong trong viéc xdy dung hinh thanh tinh yéu thuong va trach nhiém

x4 hoi cia moi con ngudi d6i véi nhirng nguoi yéu thé.
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Du con nhitng han ché song chiing ta khong thé phu nhan nhiing gia tri dao dirc —
x4 hoi to 16n ma Phat gido di mang lai. N6 giup con ngudi sdng than 4i, yéu thuong nhau,
xa hoi yén binh. Nhu vay trong ca qua khtr, hién tai va tuong lai, Phat gido luén luon tdn
tai va gin lién véi cudc sdng cua con ngudi Viét Nam. Cong tac tir thién xa hoi 1a mot
trong nhitng cong tac Phét sy trong yéu ctia Gido hoi. Cong tac tir thién duoc Gido hoi chi
dao céc thanh vién thuc hién thudng xuyén, lién tuc, kip thoi va dugc xem nhu mdt noi
dung tu tap thyc hanh gido ly tir bi ciia Pao Phat. Cong tac tur thién phong phu, da thanh
1ap céc trung tAm nudi dudng tré md coi, ngudi gia cd don, ngudi tan tat; cc trung tim
kham chira bénh, Tu¢ tinh duong dong y va bénh vién tdy y. Gido hoi luén c6 mat dung
luc va kip thoi ctru trg déng bao bi thién tai, 1t lut va tham gia tich cuc ung hd phong trao
x6a d6i giam nghéo, chim séc cac ddi twong nguodi cd cong véi dat nude. Chung ta tin
tuong vao cac hoat dong tur thién xa hdi cling nhu nhiing gia tri nhan ban Phat gido s& gop

phan bao vé va xay dung xa hoi ngay cang 6n dinh, phat trién.
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4 NHUNG GIA TRI CUA NGANH CONG TAC XA HQI THE HIEN
TRONG CAC HOAT PONG NHAN PAO CUA CAC CO SO
PHAT GIAO - MQT GOC NHIN KHAI QUAT TU VIET NAM VA NHAT BAN

PGS.TS. Nguyén Thi Kim Hoa,
CN. Nguyén Thu Trang
TruongbaihocKhoahocXahoivaNhanvan-DHQGHN

I. Mé dau

Cong tac xa hoi da hinh thanh va phat trién trén thé gidi tir nhidu thap ky qua. Trai
qua nhiéu bién doi, nhimg gia tri cua nd van duoc giit vimg va dugc hoan thién dan theo
huéng tién bo. Trong d6, con ngudi ludn dugce dit vao trung tim. Gia tri ca nhan va gia

tr1 xa hdi 1a nén tang chinh cua nganh nghé.

Tai Viét Nam, du Cong tic xi hdi chuyén nghiép méi chi chinh thuc khoi dau
trong thoi gian gan ddy nhung thuc chit Cong tac xd hoi dd bat dau trong xi hoi Viét
Nam truyén théng tir 1au doi. Du trong thoi ky phong kién hay trong thoi ki hién dai,
nhirng gia tri co ban ctia Cong tac xa hoi nhu nhan dao, cong biang, bac 4i, coi trong cac
gia tri ciia con ngudi va xa hoi van ludn dugc dé cao, coi 1a dinh hudéng cho moi hoat

dong cua nganh nghé.

Mot dic thu c¢6 thé nhin thdy ¢ Viét Nam, rang cac td chic ton gido dang tham gia
ngay cang tich cuc hon trong cac hoat dong nhan dao, hd trg con nguoi. Va mic du hién
nay dang tdn tai rat nhiéu tranh luan khoa hoc vé viéc cac hoat dong nhan dao nay chi la
nhirng hoat dong tir thién hay dd phat trién va chuyén nghiép hoéa nhu nhitng hoat dong
Cong tac xa hoi thue sy, nhung can thira nhan ring cac gia tri ciia nganh nghé Cong tac

x4 hoi dang thé hién ngay mot rd nét trong cac hoat dong nay.

Trong khuon khé mot nghién ciru khoa hoc hop tac quéc té giita truong Pai hoc
Khoa hoc X4 hoi va Nhan van, Pai hoc Qudc Gia Ha Néi va truong dai hoc Shukutoku
Nhat Ban vé6i cha dé “Vai tro ciia Phdt giao trong cac hoat dong Cong tac xa hoi” dién ra
trong 3 nim (2012-2014), chung t6i véi tu cach thanh vién nhom nghién ctru mudn dua

ra nhitng két qua ban dau vé nhitng gia tri Cong tac xa hoi thé hién trong cac hoat dong
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nhan dao cua cac co s& Phat gido ma cu thé 1a trong cac hoat dong mang tinh tir thién va
Cong tac x3 hoi cua 4 ngdi chua tai mién Bic Viét Nam (Chua B Dé, chua Hoe Nhai,
chuia Phap Van, chua Phat Tich) dé thdy & hon mdi quan hé giita Phat gido va Cong tac
x3 hoi trong bdi canh xi hoi hién dai ngay nay nham gop phan dong gop cho nhitng nhan

thuc vé Cong tac xa hoi Viét Nam.

I1. N¢i dung chinh
1. Khai quat vé gia tri Cong tac xa hi

Dé hiéu rd vé nhirng gia tri co ban ciia Cong tic xd hoi, trude hét chung ta can
théng nhat vé dinh nghia Cong tac xi hoi chuyén nghiép, vén dugc thira nhan rong rai

trong bdi canh xa hoi ngay nay.

Vao thang 7 nam 2000, tai Hi nghi Quéc té Montreal, Canada, Lién doan Chuyén
nghiép Xa hoi Qudc té (IFSW) da thong qua mot dinh nghia méi cho Cong tac xa hoi
chuyén nghiép: Cong tac xa hoi chuyén nghiép thuc diy sy thay dbi xa hoi, viéc giai
quyét cac van dé trong cac mbi quan hé con ngudi va sy ting quyén luc va giai phong
ngudi dan nham gitp cho cudc sdng cua ho ngay cang thoai mai, dé chiu. Van dung cac
1y thuyét vé hanh vi con ngudi va hé thong xa hoi, Cong tac xa hoi can thiép & cac diém
tuong tac gitra con ngudi va moi trudng ctia ho. Nhan quyén va cong bang xa hoi 1a cac

nguyeén tac can ban cua nghe.

Nganh Cong tac xa hoi xuat phat cac 1y tudng nhan vin va dan chu. Céc gia trj cla
no6 dya trén co s¢ ton trong su binh déng, phém gia, va su xung dang cuia moi dan tc.
Véi y nghia d6, Cong tac xa hoi hudng téi viée dap tng nhu cau va phat trién tiém ning
ctia con ngudi. Hai yéu t6 trong tdm cta nganh 13 nhan quyén va cong bang x hoi:

« Nhdn quyén: Lién Hop Qudc dd cong nhan rang nhan phdm vén co, cong bang
va cac quyén khong thé thay doi cua tit ca cac thanh vién trong xa hoi loai nguoi 1a nén

tang cua ty do, cong bang va hoa binh trén thé gidi.

» Nhitng gia tri cua con nguoi: Cong tdc xa hoi ton trong nhitng gié tri cia con
nguoi. Sy ton trong nay thé hién & hai goc do: ton trong gia tri ca nhan va ton trong gia tri

xa hoi.
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v Ve gia tri ca nhan, cong tac xa hoi coi trong gia tri ciia mdi con nguoi, ludn coi
trong quyén séng, quyén phat trién va su binh ding gitra nguoi véi ngudi. Cong
tac xd hoi ciing da khoi day 10ng tin ctia con ngudi, gitp d& con ngudi bi tén hai
phuc hdi lai quyén loi va nhitng gia tri vn thudc vé ho. Pay dong thoi ciing 13 nén
tang cho cong tac ting cuong ning luc khi 1am viée véi mdi ddi twong yéu thé.
M3di than chu du ¢ trong hoan canh yéu thé nao van duoc coi 1a nhitng con nguoi,

ho ¢6 quyén dugc nhan sy gitip do, hoi phuc va hoa nhép vao cdng dong xa hoi.

v Vé gid tri xd héi, chung ta can hiéu cach thirc ma xa hoi hién dai van hanh. D6 1a
“xa hdi co trach nhi¢m va nghia vu chia sé nhiing ndi dau cta con nguoi va cai
thién chét luong séng clia c4 nhan va xi hoi.” Cong tac xa hoi ton trong gia tri xa
hoi ciing tirc 1a tudn theo cach thirc van hanh cta nd, 1a hd trg thuc hién trach
nhiém va nghia vu ctia x3 hoi d6i voi nhitng c4 nhan yéu thé.

Trong hé thong khoa hoc ctia minh, Cong tac xa hoi chuyén nghiép theo dudi 6 gia

tri co ban:
(1) Ca nhan la mdi quan tim hang dau cta xa hoi.
(2) Giira c4 nhan va xa hoi c6 mot su phu thudc hd tuong.
(3) Mbi bén déu c6 trach nhiém ddi v6i nhau.

(4) Con ngudi c6 nhitng nhu cau gidong nhau nhung mdi con ngudi 1a mot cai gi

doc dao, khong gidng nguoi khac.

(5) Mbdi con ngudi can dugc phat huy hét tiém ning ctia minh va can duoc thé
hién trach nhiém cua minh d6i1 vd1 xa hoi thong qua sy tich cuc tham gia
vao xa hoi.

(6) Xa hoi ¢ trach nhiém tao di€u kién dé khac phuc nhitng tr¢ ngai doi voi su
phat huy (hay ty thé hién) ctia cd nhan. Nhirng tré ngai ay chinh 1a sy mat
can bang trong quan h¢ gitta cd nhan va xa hoi.

Sau nguyén tac trén chu truong sy hai hoa gitra ca nhan va xa hoi, mot chu truong
ma moi xa hdi nhan ban déu nham td1. Hon nita, sdu nguyén tac nay déu phu hop véi noi

dung co ban cua phép bién chirng duy vat cia Mac-Anghen sang lap>”

3% ThS. Nguyén Ngoc Lam (2009), Nén tang triét 1y cuia nganh Cong tic xa hoi chuyén nghiép.
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Nhitng gia tri va nguyén tic co ban néu trén 13 nhitng yéu t6 nén tang xac dinh
nghé Cong tac xa hoi duoc thdng nhat chung trén toan thé gidi trong bdi canh hién dai.
Day 1a co s¢ dé ching ta xem xét mdi quan hé gitra Cong tac xa hoi va Phat gido trong
bdi canh xa hoi hién dai.

2. Sw van dung nhirng gia tri Cong tac xa hoi trong cac hoat dong nhian dao trong

lich sw

Khi ban vé gia tri Cong tac xa hoi tai Viét Nam trong xa hoi truyén théng, mot cau
hoi dat ra liéu nhiing triét Iy nay da ton tai trong thoi ky nay hay chua? Cong tac xa hoi,
x¢ét theo goc do nguf“)n géc lich str xa cua no, d6 chinh 1a mot sy hoan thién hoa cua cac
hoat dong tir thién, bac 4i. Dé giai quyét cac van dé x3 hoi, hd tro moi nguoi dan trong

cong déng, céc triéu dai Viét Nam déu co nhitng diéu luat, chinh sach quy dinh 10 rang.

Hau hét cdc lang xa déu danh riéng ruéng ddt va théc gao dé lam nhitng
céng viéc tir thién. Chang han nhw “qud phu dién” la rudng ldy hoa loi dé cap
cho dan ba géa, “tro suu dién” 1a ldy hoa lgi cdp cho nhitng ké khon khé khéng
c6 gi dé ndp swu, “c6 nhi dién” la ldy hoa loi cdp cho tré mé céi, “khdu phan dién”
la logi ruéng dwoc chia déu cho dan trong lang trong cdy nhwng sau nay ldy hoa
loi déng gop, gitip A6 cho nhitng gia dinh hoan nan, nhitng tuan phu bi chét, bi
thwong trong céng viéc hodc cho nhitng nguoi ban cing, lam dn that bat dwoc vay
khong lay lai.”"

Trong cdc phwong, cdc ngé ¢ kinh thanh va cdc lang mac ma c6 nguoi 6m
dau khong ké cham nuoi, phai nam ¢ duong, cau, diém, chia, quan thi cho cac
quan phieong xa dén noi dy lam léu cho ho, lai cdp cho com chdo, thuéc men dé
civu song, khong dwoc ngéi nhin, mdc ho rén ri dau khé. Khéng may ho chét thi
phdi trinh 1én quan trén dé iy tién chén cat, khéng dwoc dé phoi 16 hai cot. Lam
trdi, cdc quan phwong xa déu bi xir biém bdi. Néu nguoi ém dau dén & chia qudn

khong trinh lén quan biét va khéng tivy tién nudi givip thi ciing bi xir phat.”!

Nhu vay, tur rat sém, cac co sé ton gido, ma cu thé la Phat giao da tham gia vao

cac hoat dong tur thién, nhan dao, clru tr¢ con nguoi. Nhitng hoat dong nay da van dung

0 GS.TS. bang Canh Khanh, (2010), Budc dau tim hiéu nhitng hoat ddng Cong tac xa hdi trong xa hdi Viét Nam
truyén thong, Ky yéu Hoi thao khoa hoc “Pdi mdi Cong tac xa hoi trong didu kién kinh té thi truong va hoi nhap
quoc té - Nhirng van dé 1y luan va thyc tién”

*! Phan Huy Chu (1992), Lich triéu Hién chuong loai chi, Tap II, NXB Khoa hoc xa hoi, tr325
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nhimg yéu t6 gia tri mang tinh nén tang nhit cua Cong tac xa hoi. Do 1a tinh nhan dao,
coi trong nhan quyén, t6n trong gia tri cua con ngudi va dic biét dé cao cac gia tri xa hoi.
Nhung diém khéc biét n6i bat trong thoi ky ndy chinh 14 vu thé vuot trdi cia gia tri x3 hoi

dat 1én trén gid tri cd nhan, gia tri ca nhan dugc hoa nhap trong gia tri xa hoi.

Mot diém dang luu ¥ x4 hoi truyén théng Viét Nam tiéu biéu cho tinh ¢ két cong
ddng. Trong x4 hoi nay, sy ton trong va duy dudng tinh cong dong 1a mot dic trung
khong thé thiéu. Chinh 18i séng cong dong nay da kién tao nén mot xa hoi Viét Nam
truyén théng cung v6i nhitng bién d6i trong lich st dt nudc trai qua nhiéu tridu dai,
nhiéu cudc chién giit nudc chéng ngoai xam. Trong thoi ky nay, hé gid tri truyén thong
cao nhét chinh 1a doan két, twong than tuwong ai, t6n trong cac gia tri cong ddng. Diéu nay

gan nhy d4 tro thanh tin ngudng v6i moi nguoi dan Viét Nam:

Do ché séng dong thoi trong nhiéu méi quan hé xa héi, nhiéu té chirc, thiét
ché nguwoi Viét Nam ngay tir nhé da dwoe gide ngé mot nguyén tac song ré rét, do
la song khéng phdi vi minh. Niém vui dwoc déng gop sire e cho tdp thé cong
dong, cho nhitng nguoi xung quanh, déi khi la nhitng ngwoi chiea quen biét tro
thanh mét gido 1y dao dirc. Pao dirc cao nhdt trong ndc thang gid tri ciia nguoi
Viét la lam tron bon phdn ciia minh truée cong dong, hy sinh sirc luc, tién cia va
tham chi ca tinh mang vi cudc song cia cong dong... Moi thanh vién trong xa hji
déu phdi c6 trach nhiém chung véi cong dong va lang xém va trach nhiém véi
ngueoi khdac®.

Yéu t6 nay anh hudng rat 16n toi sy hinh thanh va phat trién manh mé cac hoat
dong nhan dao trong cac co sd Phat gido, boi tinh than cong dong anh huéng siu sic t6i
nhan thirc cua nhirng chuc sdc ton gido, cia cong déng, va nho vay, cac quan diém, gia tri
Cong tac xa hoi dé dang dugc tham thau va van dung trong moi mat doi séng cua nguoi
dan Viét, dac biét 1a doi song tam linh.

3. Nhirng gia tri Cong tac xa hoi thé hién trong cac hoat déng nhan dao cia mot sb

nha chua hién nay

< Nhitng hoat djpng nhan dao, hé tro cdc cd nhan yéu thé phé bién dwec trién

khai boi cac nha chua hién nay:

42 GS.TS. bang Canh Khanh, (2010), Buéc fiéu tim hiéu nhitng hoat dong Cong tac xa hdi trong xa hdi Viét Nam
truyén’théng, Ky ycu Héi thao khoa hoc ‘:Déi méi Cong tac xa hoi trong dicu kién kinh t€ thi trudng va hoi nhap
quoc t€ - Nhitng van dé 1y luan va thyc tién”
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Trong dur an nghién ctru hop tac qudc té trién khai tai Viét Nam, mot trong nhitng
budc quan trong 1a khao sat 4 ngdi chua tiéu biéu co nhitng hoat dong nhan dao, hd tro ca
nhan, nhém, cong dé)ng yéu thé dang thé hién vi thé va vai tro ctia minh ddi vai doi séng

nhan dan.

v/ Chua B6 Dé (try tri Thich Pam Lan): Chua 14 noi nuéi dudng, chim séc va
hd tro gido duc thudong xuyén cho nhiéu tré em, nguoi gia, phu nir bi ton
thuong hay ngudi nhiém HIV,... véi co s& nuodi dudng, chim soéc kha
chuyén nghiép.

v' Chua Hoe Nhai (try tri Thich Tam Hoan): Cac chu nhat chia ndu com va
phat mién phi cho bénh nhan bénh vi¢n Huyét hoc truyén mau. Bén canh do,
nha chua thudng xuyén t6 chirc nhiéu chuyén tir thién nhu dén tig qua tai
Trung tdm nudi dudng ngudi gia va tré em tan tat xa Thuy An — huyén Ba
Vi — HN va Trung tdm gido duc s6 2 (Trung tdm nudi tré HIV) x4 Yén Bai
— huyén Ba Vi — Ha Noi, ting qua cho nan nhan chat doc mau da cam, ...
D3 nhiéu nam lién, chua Hoe Nhai luén di ddu trong nhitng phong trao 1am
tur thién trén kh'flp moi noi ctia TO Quéc.

v' Chua Phép Van (try tri Thich Thanh Huan): Nha chua 1a co sé ho tro uy tin,
tich cuc va hiéu qua voi nhitng nguoi nhiém HIV. T lau, chua 1a noi t6
chtic cac hoat dong Cong tic xa hdi véi ngudi nhiém HIV va thu hit sy
tham gia ciia nguoi dan nhiém HIV tir nhiéu ving trén ca nudc ciing nhu sy
quan tim va hd trg tir cong dong.

v" Chua Phat Tich (tru tri Thich Durc Thién): Bén canh nhitng hoat dong tir
thién, nha chua di van dong va xay duyng mot trung tim phat trién tai ning
chuyén nudi dudng, chim soéc va gido duc nhitng tré mod cbi ciing nhu

nguo1 gia neo don tr nhiéu noi trén ca nude.

% Nhiing gid tri co bin ciia Cong tic xad hdi dwoc thé hign trong cdc hoat dong

nhdn dao, ho trg con ngwoi ciua cac nha chua hién nay:

Truéc hét, ching ta khong thé pht nhan ré“mg cac hoat dong nhan dao nay cua cac
chua thé hién tinh nhan vin siu sic, dic biét dé cao gia tri con nguoi, déng thoi thé hién
su chia sé x4 hoi 16n lao dé cung ganh vac nhimg kho khin ctia cic ca nhan, nhom, cong
ddng yéu thé. V& co ban, nhitng hoat dong ma nha chua dua ra déu két hop duoc nguyén
1y bao toan gia tri con ngudi va gia tri xa hoi thong qua viéc huy dong ngudn luc cong

ddng dé hd tro nhirg ca nhan, nhom, cong dong cu thé dang can giup da.
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o Dé cao gia tri con nguoi

Trude hét, cac hoat dong ra doi 1a dé dap Gmg nhu cau cip thiét can nhan hd tro
cua nhirng con nguoi cu thé dé vuot qua khé khan hi¢n tai ctia chinh ho. Vay thi, 10 rang,
cac hoat dong nhan dao nay dugc xay dung, thiét ké sao cho gia tri, nhan phém va quyén

con nguoi ludn dugc dat 1én hang dau.

Nha chiia luén tdm niém civu dé chiing sinh va ching sinh binh dang. Thé nén di ai dén
ddy cdu xin givip d6, ching t6i ciing déu cuu mang. Nhiéu chia khéng nhdn phu nit mang
thai vi ho kiéng ki do chua la noi tho cung linh thiéng, ho so o ué cira chua, tri chi ¢é
chiia B6 Dé, nén chiia glau giém nhitng c6 gdi nay trong phong kin doi sinh né. Nhing
lic chua co ché thi givi vé tro & ving qué tranh di nghi, kiéng ki cua Phat tir. Toi cho
rang moi ngwoi phdi vao chia la boi ho tro nén ban cing nhat, khong the tiép tuc o
ngoai, khong dwoc chap nhdn, bi ruong bo, khéng noi nwong twa nén rdt can givp do.
Néu nha chia khéng givip thi con ai givip?

(Tru tri, nit, chua Bé Bé)

Dé cao gid tri ca nhan cua mdi con ngudi, cac hoat dong hd tro cua nha chua ciing
dat yéu t6 tinh than ¢ tAm quan trong dé cht y va dap ing nhu cau ndy boi day 1a mot nhu
cau chinh dang ma nhiéu c4 nhan khong dugc quan tim dén.

Khdc véi nhitng t6 chive civu tro ciing cho com twong tw nhir chiia, chiva con mang lai sirc
manh tinh than.

(Phdt tu, nir, chua Hoe Nhai)

Chinh bai sttc manh trong hd trg tinh than, cu dan Nhéat Ban — noi Phat gido duoc
coi 1a quéc gido, cling ludn tim dén cac co so Phat gido hay don thuan 1a dat niém tin vao
Phat gido khi gip phai nhitng kho khin trong cudc séng. Mic du ngay nay, voi phuong
cham tach biét ton gido khoi quan 1y nha nuée, chinh phu Nhat Ban d3 han ché rat nhiéu
hoat dong ctia Phat gido trong cac co s& xa hoi, tai mot s6 bénh vién & Nhat Ban, nhidu
bénh nhan va ngudi nha bénh nhan d3 kién nghi va tham chi tranh dau dé co duoc mot
goc nho trong bénh vién dit tranh, anh, va twong Phat nham glup ho c6 mét noi chon dé
cau nguyén, giai toa cing thang ctia bénh tit va ap luc cudc song O nhiéu trai dudng ldo,
dac biét 1a trai dudng lao do cac co s& Phat gido thanh lap, yeu t6 tam linh dugc dic biét
chu trong boi ddy 1a mot trong nhitng nhu ciu thiét yéu ctia nguoi cao tudi. Tranh, anh,
tuong Phat, theo yéu cau cua chinh céac ddi tuong, rat phé bién trong phong ¢, hanh lang,
phong sinh hoat chung,... ¢ trai dudng lao “Daihongan Utopia — Wakaho” thudc ngoi
chuia ¢6 danh tiéng lich sir hang trim nim Zenko-ji, Nagano, Nhat Ban. Ngoai ra, phong
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cau nguyén ciling 14 noi ngudi cao tudi tim dén thuong xuyén. Nhu vay, cé thé ndi ring,
thong qua viéc dap ing nhu ciu tdm linh chinh dang cua nguoi dan, Phat gido dang gop
phﬁn hién thyuc hoa nhiing triét ly Cong tac xa hoi khi dat con nguoi vao trong tam cua
moi hoat dong, gitp con ngudi cai thién chét luong cudc séng cua minh.

Déng thoi, chinh vi dé cao gia tri con nguoi, cac hoat dong cuia nha chua khong
chi dung ¢ muc ctru trg tam thoi ma con dac bi¢t quan tdm td1 cong tac gido duc, hudng
thién con ngudi. Ciing giéng nhu cic chirc nang cua Cong tac xa hoi, trong cac hoat dong
nay, nha chia ngoai trién khai nhitng hd tro tirc thoi, truéc mat, con phong ngira nhimng
van dé tiéu cyc xay dén véi cac ca nhan, nhém, cong dong thong qua cac hoat dong gido
duc.

Sw chua co trach nhiém huwong dan nguwoi dan huong thién, tranh dc, van dong nguoi dan
lam hoat dong an sinh xa hoi.

(Tru tri, nam, chua Phdp Van)

o Dé cao gid tri xa héi
Diém quan trong khac khong thé khong dé cip dén, dé 1a cac gid tri Cong tac xa
hdi duoc thé hién trong cac hoat dong nhan dao ctuia cac nha chua khong chi giéi han &
viéc coi trong con ngudi v6i day di nhan pham, quyén loi,... nhu ho von c6 va dang
duoc hudng ma con chi trong téi cac gia tri xa hoi thong qua khuyén khich su phat trién
¥ thirc xa hoi & murc d§ cao cia nhan thirc va hanh dong.

Nha chua, truéc hét 13 noi linh thiéng duge ngudi dan tin tudng va nghe theo.
Chinh béi vy, nhd vao hinh anh vdn c6 ctia minh, cic nha chua 13 noi rat thich hop dé
kéu goi nguoi dan tham gia dong gop vao cong cudc hd trg nhitng ca nhan, nhom, cong
ddng yéu thé, dong thoi, 13 noi cc thanh vién trong xa hdi quy tu va boc 16 y thirc cong
ddng cung voi nhitng hanh dong thiét thuc, ¢6 ¥ nghia nhan vin cao ca.

Ngueoi dan muén lam tir thién nhung khong tao dwoc di long tin nén ching t6i phdi dira
vdo danh tiéng ciia chita, nho vao dire do cua sw thay thi méi tao dwoe long tin ciia céng
dong, méi trién khai dwoc sirc manh trung tam tir Phdt gido. Chiing t6i muén tén dung
sikc dnh huéng cia Phdt gido ¢ Viét Nam. Thiee ra ¥ twong va nhdn vt xudt phat tie
nhitng gi Phdt gido dao tao. Tir nhé téi da theo bé me di 1é chia, dwoc nghe sw thay
thuyét giang dao 1y, ban than t6i rdt tam déic va luén song theo nhitng gido 1y nay, muon
hwong thién.

(Phat tu, ni¥, chua Hoe Nhai)
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Nhu véy, trach nhiém xa hoi rat duge quan tim va tap trung phat huy trong nhing
hoat dong nhan dao ma céc chua dang trién khai hién nay. Cac hoat dong nay 1a mot dau
ra ciia ca mot quy trinh van dong xa hoi theo hudng tich cuc, chu dong, doan két.

Hién nay, cac hoc gia Nhat Ban ngdy nay thira nhan va dang doi dau véi thyc té
rang Phat gido dang mat dan di vai tro chu dao ciia minh trong doi song nguoi dan, dic
biét 1a trong trién khai nhitng hoat dong nhan dao nham ganh vac trach nhiém x4 hoi véi
céc thé ché khac. Nham phan tach 16 rét cong tac quan 1y nha nudc va sy anh huéng cia
ton giao, chinh phui Nhét Ban hoach dinh 16 rang réng dam bao an sinh xa hoi & moi mat
1a trach nhiém cua chinh phu, va cac thiét ché ton gido khong co vai tro trong linh vuc
nay. Mic du, diéu nay kha tuong thich véi trinh do phat trién kinh té xa hoi bac cao ciing
nhu nén an sinh x3 hoi trong dbi hoan thién cua Nhat Ban, nhung v6 hinh chung, ngudi
dan dang chiu nhitng han ché mang tinh tiéu cuc khi chinh phu dang giam bét mirc do
tham gia ganh vac trach nhiém xa hoi cta cac co s& Phat gido. Dién hinh, trong nhimng
tinh huéng khung hoang nhu tham hoa dong dat va séng than nim 2011, trong khi moi
tang 16p dan cu déu mudn chung sirc dong gdp dé giam bét ganh ning va xoa diu ndi dau,
cac co s& Phat gido lai bi tach biét khoi mot sé hoat dong tro gitp v nghia do nhitng rao
can thiét ché va phap 1y. Mic du rat nhiéu chirc sic Phat giao va Phat tir mudn toi nhiing
noi thaim hoa anh huong nang né nhat dé cau siéu cho cac nan nhan, hd tro tinh than cho
nhirg nguoi con sdng sot dang dwong dau véi nhitng nd lo mit nha cira, nguoi than,. ..
nhung ho bi quan chirc chinh phii ngin can. Nhiéu nha su da phai t6 chirc cau siéu, ciu
an ¢ khu vuc rit xa trung tim tham hoa va khong thé tiép can truc tiép v6i nhing ddi
tuong nay.

Day 1a mot thuc té dang dién ra tai Nhat Ban. Viét Nam, nguoc lai, lai 1a mo1
truong cd1 mo va dung hoa, noi cac co s¢ Phat gido ndi riéng va co so ton giao noi chung
duoc tao diéu kién dé cung tham gia ganh véc trach nhiém xa hoi. Cu thé, nhitng co so
Phat gido dang tham gia rat tich cuc trong cac hoat dong nhan dao nhu ctru trg nguoi gap
khé khan, nuoi dudng nguoi gia neo don, tré em md ¢di, tré em c6 HIV,... déu duoc
Chinh phi tuyén duong va dong vién nham phat huy t6i da tim anh huéng ctia minh
trong cong cudc hd tro cong ddng. Noi cach khéac, thong qua 10ng ghép va két hop hoat
dong tam linh tin ngudng voi hoat dong nhan dao, Phat giao Viét Nam dang ngay cang
thé hién r6 nét nhitng triét 1y co ban cta nghé nghiép Cong tac xa hoi.

Téi quan niém rang Phdt gido dé ciru hé ching sinh, doi song vdt chat tinh than khéng
tach roi, can chii y doi song vt chat trude. Vi vy ma can cham lo doi séng vt chat cho
ngueoi dan trude, sau dé ding hoat ddng Phdt gido dé thu hit ngwoi dan. Pdy ciing la
mot cach phat trién van héa - du lich - kinh té viung. Pao Phdt can dwa vao doi Séng
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nguoi ddn, khong don thudn chi la tho cung. Toi luon cho rang nha chua can cung ganh
vac voi xd hoi.

(Tru tri, nam, chua Phat Tich)

RO rang, cac hoat dong nhan dao nay phan anh dugc khong chi gia tri ciia nganh
nghé Cong tac xa hoi ma con két hop duoc nhiing gido 1y Phat gido dé dua ra nhiing hoat
dong hd tro mang tinh nhan van va pht hop véi bbi canh xa hoi Viét Nam.

Tam niém cua toi cho rdng, hoat dong tuwr thién o chua ra doi tw sy hoa nhdp quan ly Phat
gido va thuc té doi séng va kién thirc khoa hoc, hinh anh Birc Phdt ciru do chung sinh
trong cudc doi. Luon toi toi ghi nho rc%ng “Phé dé chiing sinh ciing la cdng giwong chu
phdt”. La try tri cua chua ticc la t6i vira la nha tu hanh, la nguoi quyén gop, nha quan 1y,
nha chién lwoc phdt trién, nha kinh té. Téi phai déng nhiéu vai dé diéu hanh cong viéc tir
thién ¢ chiia, lam viéc véi timng doi twong ma ngudi ta goi la nha tham van. Téi nghi déi
khi nha tu hanh va nhdn vién cong tac xd héi rat gan nhau.

(Tru tri, nit, chua Bé Dé)

Co6 mot phat hién thu vi réng, chinh bdi cac co s¢ Phat gido ¢ Viét Nam hi€n nay
dang trién khai tich cuc nhiéu hoat dong nhan dao ngay cang quy mo, bai ban, chuyén
nghiép hon, cac vi chirc sic Phat gido, ma dién hinh 14 tru tri cdc chua cung cac dé tu,
Phat tir dang thé hién nhiéu vai trd da dang khac nhau. Nhiéu vai tro trong d6 mang mau
sdc cua nhan vién cong tac xa hoi, du c6 thé chua chuyén nghiép, nhung dang duoc hoan
thién va phat trién dan dan. Pay ciing 1a mot trong nhitng yéu té khong kém phan quan
trong dé nhitng gia tri Cong tac xi hoi ngay cang dugc cung cb va khiang dinh cling nhu
lan rong hon trong cac hoat dong nhan dao, vén khong chi mang mau séc ton gido di biét,
xa roi doi sdng nhan dan.

I11. Két ludn

Cong tac x4 hoi chuyén nghiép Viét Nam vén 1a mot nganh khoa hoc non tré, dang
trén con duong hoc hoi, bién ddi, ludn can xac dinh cho minh nhirng yéu td then chdt dé
phat trién dung hudéng. Trong chién lugc phat trién do, nhitng dic diém chung ciing nhu
ban séic riéng cua Viét Nam ludn can duogc xem xét dé dung hoa, nham hudng dén su
trién khai hoat dong khoa hoc hi¢u qua, tich cyc. Do do, nghién ctru gia tr1 Cong tac xa

hoi méi trong cac hoat dong nhan dao, hd trg ddi tuong yéu thé 13 mot nhiém vu quan
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trong nham xac dinh bién phap hanh dong va chién luogc co s¢ 1au dai nham phat trién

nganh Cong tac xa hoi nhu mdt cong cu déc luc dé thac déy tién bo x4 hoi.

Vé co ban, cic gia tri cia nganh nghé Cong tac xa hoi dugc thé hién rd nét va sau
sic theo hudng can bang, hoa hop véi nhiing gido 1y Phat gido. Bén canh dé, hinh thirc
biéu hién cua cac gia tri ndy cling mang tinh thoi dai véi nhiing ddc diém riéng ciia boi
canh x3 hoi duong thoi. Co thé néi rang, nhimng gia tri Cong tac xa hoi la nén tang sau sac
va dugc phat huy trong mdi quan hé lién nganh, lién linh vyc. Qua thoi gian, nhiing gia

tri nay dugc hoan thién va diéu chinh nhim phat huy hiéu qua cong tac trg gitp.
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with different background)
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SKETCHY RESEARCH PROJECT PROPOSAL

“THE PARTICIPATION OF BUDDHISM IN SOCIAL WORK”
(A comparative research in countries with different background)
Proposal author: Assoc.Prof.-PhD. Nguyen Hoi Loan
Department of Social Work, Faculty of Sociology,

University of Social Sciences and Humanities, VNU, Hanoi

1. Rationale

Religion plays an important role in many aspects of socioeconomic life of each
country. Among them, Buddhism has its specific position in many countries, such as
Japan, Vietnam,... Buddhism is a long-standing and great religion with many
achievements as well as impacts, contributing to society in many ways.

Social Work has been developed day by day to solute social problems. On the
behalf of supporting profession, Social Work works in many fields such as: people with
disabilities, homeless children, poor people, abandoned elderly,... However, social
problems become more and more complicated and there are more and more people need
support. Therefore, society needs more participants in supporting activities besides Social
Work. In this situation, religions including Buddhism manifest its roles in social
problems solution through charity or semiprofessional activities. It has got not only
effectiveness but also limitations. And in different background, it has its own trend to
develop in the future.

Hence, this research focuses on exploring Buddhism participant in Social Work in
different background of different countries to identify advantages and disadvantages as
well as its trend to propose the best strategy to improve effectiveness of Buddhism in
Social Work activities. In our first option, two Asian countries studied in comparative
method are Vietnam and Japan. Among them, Vietnam is a developing country, Japan is
a developed country. Furthermore, in our expanding option (if our budget is possible),
two more countries studied are Australia and Singapore. Studying these countries will
provide us a more comprehensive vision to build a suitable strategy of Buddhism
participation in Social Work to strengthen Social Work effectiveness.
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2. Objectives of research

® General objectives: Study the participation of Buddhism in resolving general
social problems and Social Work in particular. Hence, applying approach of Buddhism to

Social Work in order to improve Social Work activities’ effect.

® Specific objectives:

- Study the fact of activities of Buddhism in supporting vulnerable people group

currently, especially their integration into society.

- Analyze outcome and limitation of activities of Buddhism in Social Work

currently as well as analyze reasons and affected factors.

- Analyze the changes of Buddhism activities currently to improve their

integration into Social Work and develop their consequences.

- Propose possible resolutions in order to improve positive side and reduce

negative side in Buddhism activities in Social Work nowadays.

3. Research duration

A year: from June, 2012 to June 2013

4. Participants in research project
e Main participants:
- APASWE (Representative: Prof. Pres. Tatsuru Akimoto)
- USSH (Representative: Assoc. Prof. Dr. Nguyen Hoi Loan)
e Expected participants:
- APASWE’s member in Australia
- APASWE’s member in Singapore

5. Overview of research topic

Nowadays, there are a lot of definitions of social work. Two noticeable definitions
are:
- Definition of National Association of Social Workers — USA (NASW - 1970):
"Social Work is a major to help individuals, groups or communities improve or
restore their social functions and make suitable condition to get these targets.”
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- Definition of IFSW General Meeting, 25-27 July 2000 Montréal, Québec,
Canada: "The social work profession promotes social change, problem solving
in human relationships and the empowerment and liberation of people to
enhance their well-being. Utilizing theories of human behaviors and social
systems, social work intervenes at the points where people interact with their
environments. Principles of human rights and social justice are fundamental to
social work."

From these definitions, we can show objectives of Social Work:

- Empower people, improve their capacity of difficulty dealing.

- Help people find out and collect support sources through process of conversion,
linking, coordination and advocacy.

- Mobilize social organizations and systems to help them improve their capacity of
need satisfaction to each individual.

- Mobilize relationships between individuals with environment to make positive
effect on human spiritual lives.

- Mobilize relationships between organizations, agencies, and social associations in
order to make effect on policies related to social welfare.

In order to get these objectives (cosmopolitan feature), each country needs to have
their own ways (national identities) so Social Work can get its real objectives. Firstly,
each community’s, country’s way in Social Work activities depends on this community’s,
country’s culture. Especially, effect of Social Work not only depends on social workers
but also on vulnerable individuals or groups whom Social Work serve. The foundation of
Social Work is compassion of people, but Social Work also bases on social view, values
system, lifestyle, ethnic psychological identities of this community taken form on cultural
background of their ethnic.

In Vietnam, Buddhism almost links with national history, which is the same as
Catholicism with the histories of European ethnics, as Muslim with the histories of
Arabia or Middle Asia, so Buddhist law is easy to be accepted by Vietnamese. Therefore,
Vietnamese society and culture strongly affected by Buddhism for a long time, in
addition to philosophy sense, exists reality sense. It contributes to shape the point of view,
social values system, lifestyle, psychological identities of Vietnamese. Hence, in Vietnam,
Buddhism has a great effect on social worker and vulnerable people who are beneficiaries
of this activity.

Buddhism was founded by people to serve people. Buddhism considers people as
the root of their foundation. Buddhism satisfies noble and profound needs of people and
help people suffer and overcome stress, risks, lost in their lives. Moreover, it help them
connect to mankind, too, brings out purposes of life.
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Buddhism doesn’t spread fear to people through philosophy: “The good brings
about the good, the bad brings about the bad”, “Every action has its reaction”, “We reap
as we sow”. Every ascetic of people doesn’t come from outside but from action of
people at the moment or the previous incarnation.

Buddhism is a saving religion to help people overcome samsara of ocean of
misery. In their pain, people are strong enough to control it. The will of misery
overcoming is a spiritual capacity, innermost strength, continuous effort of positive
mental work and every action to rescue themselves and others. People need will to
overcome their obstacles. “You shouldn’t live negatively in fear and worry or look
forward to a power to save you. Be patient, continuous trying until you can save
yourself.”

According to Buddhism, to help Social Work (firstly is a charity activity) get its

purposes, social workers have to cultivate and develop their “four infinite mind”:

1. Affection (Metta): Affection means love, good-nature. This is the great love to
every living beings, including foes, insect,...

2. Compassion (Karuma): Compassion is the vibration, feeling sorry for other
pains and wanting them to escape from their misery.

3. Happiness (Medita): Happiness is the pleasure to see other being happy while
compassion is the feeling sorry for other pains.

4. Abandonment (Upekkha): Abandonment is critical thinking, not feeling love or
hate, happy or sad, resent; also means leaving them out, being content and peaceful in
soul.

In a multi-ethnics, multi-religions and multi-cultures community, philosophy of
“for infinite mind” becomes useful and meaningful in adjusting human behavior in
society. In order to exist, exchange, integrate and respect each other, people have to be
sympathy, wisdom and tolerant. Upon selflessness, people can reject their selfishness,
intolerant, envy. Tolerance brings contrary and disharmony things closer to study and is
the source to resolve disharmony, inequality in society.

Buddhism in Vietnam has been solving currently urgent matters such as poor
people, homeless people,... Every night there are a lot of people have to sleep under
bridge, in the market, mental illness people on the streets and many poor children can’t
go to school or have to leave school early because they can’t afford school fee...
Buddhism takes part in the process to solve these facts. In addition to taking
responsibility for actions, Buddhism contributes to design many programs such as:
digging wells for poor people in remote areas; founding and funding scholarship for poor
pupils, students in all background, not distinguishing their races, religions; mobilizing
donators to donate medicine, clothes,... to poor people and lonely elderly.
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Social Work is specific actions, Buddhism practically helps victims of poverty,
illnesses, unhappiness,... overcome difficult situations, reinforce their will, make the
good condition for people to integrate into community and have a good life, a chance to
study and work as normal people through activities such as: taking care of homeless
elderly, orphans, street children, children with disabilities, supporting poor people, or
victims of war, dioxin, market mechanism, HIV/AIDS...
With various activities, Social Work requires joint people to have selflessness and
sacrifice. Social workers have to get a voluntary will, don’t compare advantages and
disadvantages of their actions. Moreover, Social Work requires many people to join in,
not particular person. Every people have to work together. Social Work can be
understand as a pure ethic activity which is full of merciful thought of Buddhism and is
eternally moral code of Vietnamese. With its philosophies and practical actions,
Vietnamese Buddhism intends to be more and more mundane in participation with social
organizations to resolve problems of Social Work in Vietnam. Comparing with Buddhism
philosophies and Social Work objectives, we can recognize a considerably identical part,
thence we can design a new approach in Social Work in Vietnam in order to improve this
activity’s effect in Vietnamese culture.
Some decades ago, mankind welcomed great technological science achievements
applied in solving practical problems. At the first decades of the 21* century, we wonder
about science although limitation of nature conquering incessantly widens. It seems that
we are sunk in conflicts between races, neighbors, husband and wife,... The world
becomes more and more insecure, gap between richness and poverty becomes more and
more long. When people just run after unreal value of substance, consider it as the
highest value in life, their minds will be chaotic for their aspires of processing and
coming into for things. Their chaos inside becomes chaos in society. Therefore, we need
something beyond their minds: The voice of religion is in the mind world. Every true
religion always improves human spirit life, helps people are inclined to the good and
brings peace to the life.
% References
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6. Research method

- Document analysis

- Group discussion

- Deep interview

- Survey with questionnaire
- Case study

7. Suggested research outline

Part I. Introduction
1. Rationale
2. Study objectives
3. Methodology and study methods

Part I1. Study context

Chapter 1. Cognition foundation of study issue
1. Overview of research projects related to this research topic

2. The main concepts

3. The main philosophy of Buddhism and its impacts on Social Work activities
4. Overview of collaborative activities of Buddhism in Social Work
Chapter 2. The facts of Social Work activities of Buddhism

First option

Additional option

Japan | Vietnam

Australia | Singapore

1 | The facts of Buddhism activities in
vulnerable people support currently

2 | Social Work methods are applied in

Buddhism activities

3 | Reasons and factors influent on Social

Work effectiveness of Buddhism

4 | Trend of Buddhism in integration into
Social Work to improve Social Work

effectiveness

5 | Case studies

Chapter 3. Exposed solutions to improve effectiveness of Buddhism activities to Social

Work

Part III. Conclusion and recommendations
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2 Understanding of the Proposal:
Some points to be discussed and agreed

Social Work and Buddhism

My Understanding of Thay Loan’s Proposal

Some points to be discussed and agreed

Tatsuru AKIMOTO, DSW
President, APASWE

Research Prof. & Director, Social Work Research Institute

Asian Center for Welfare in Society (ACWelS)
Japan College of Social Work (JCSW)

1. As Stage One?

The expansion of research has been expected
to Awustralia and Singapore.

The first year research wil be one between Viet
Nam and Japan. 1 could be named Stage I.
Depending on the first year accomplishment,
fund availability and parties’ interest, it may be
expanded in following years.

Butwhy Australia and Singapore?

“Deliver in small and grow (bring up] 1o big.”

‘ Buddhism ‘
@
o o
. (professional)
Teomwam Social Wark
‘experience

Difficulties & Needs of Lives
and Sodial Problems

3. Specific objectives

Below the following paragraph

Study the fact of activities of Buddhism in supporting
vulnerable people group currenily, especially their
integrationintfo society

Insert the following paragraph
- Study the fact of activilies of Social Work in

supporting vulnerable people group cumrently,
especially their integration into society
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(March Workshop, March 22, 2012, Hanoi)

4, Limiting the research
subjects?
Focus on specific groups of people, problems, fields,

etc.if itis oo big to cover all spectrum of social
work and Buddhism.

5. Lacking in Social Work

Charity, voluntary wil
Semiprofessional activities

Internal aspect of work

Four infinite mind

Sympathy, wisdom and tolerant
Selflessness and sacrifice

The mind world; human spirit life

6.Research duration & Fund

It depends on which research fund the project relies
on.

As far as JCSW ACWelS money is concerned, “from
April 2012 to March 2013" not “from June 2012 to
June 2013"

JCSW ACWelS has toreceive the printed final report
at the end of 31 March 2013, which is the absolutely
rigid deadiine.

Shukutoku team has applied for some internal
research fund for this project. (2more weeks for the
decision)



3 Chronology

- 2011 Proposal by Nguyen Hoi Loan to Tatsuru Akimoto, President of APASWE
January 9, 2012 A preliminary discussion between both parties at the
University of Social Sciences and Humanities, VNU, Hanoi.
“Call for Participants” to all JCSW faculty members and all JASSW member
schools
Inside acceptance as a 2012-13 ACWelS’ Project, JCSW (¥1,500,000 + the
preparative meeting expense) (in collaboration with APASWE)
Talk with President Masatoshi Hasegawa, Shukutoku University
Shukutoku team was formed: Prof. Masashi Tamiya, Assoc. Prof. Yusuke
Fujimori and Assoc. Prof. Shibuya joined the team.
March 21-22, 2012 Workshop/Preparative Meeting at USSH, Hanoi
Shukutoku Univ. funded the three year project. (¥3,700,000 for the first year.)
Official information of the project and its funding to the APASWE board
July 18-26  Shukutoku Team: The first field research (4 temples in Hanoi)
August 18-22 USSH Team: Workshop at Shukutoku Univ. and field visits
(temples and social work agencies in Chiba and Nagano)
November 22-26 Shukutoku Team: The second field research
Official application for the APASWE cosponsorship (approved by the APASWE
Board)
March 2013 Interim Report published

(Akimoto’s presentations at 2012 March and August workshops & meetings
(revised in March 2013)

4 March Workshop and Preparative Meeting
(March 22-23, 2012, Hanoi)

1. Workshop participants

Vietnam: (USSH, VNU) Nguyen Van Kim (Vice Rector), Nguyen Thi Kim Hoa (Dean,
Faculty of Sociology), Nguyen Hoi Loan (Department of Social Work), Pham Thi Thu
Giang (Faculty of Asia Study), XNguyen Van Hieu (Director, Office for International
Affairs and Program), Nguyen Thu Trang (Assistant), Nguyen Huu Quan, Bui Thanh
Minh, Luong Bich Thuy (Faculty of Sociology), and several other professors from
various faculties, Nguyen Duc Truyen (Vietnamese Academy of Social Sciences
Institute of Sociology), Thich Dam Lan (Chief Num, Thanh Hoi Phat Gio Ha Noi)
students, Tran Thi Minh Nga (Vice Director of Bureau of Religion, Vietnam
Government), Nguyen Van Hoi (substitute) and Nguyen Thuy Nguyen (Deputy
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Director, Bureau of Social Protection, Vietnam Ministry of Labour, Invalids and
Social Affairs)

Japan: (Shukutoku University) Masashi Tamiya, Tetsu Shibuya (Faculty of Integrated
Human & Social Welfare), Yusuke Fujimori (Faculty of Cross Cultural
Communication & Business) and Shizue Sunami (Assistant )

ACWels-JCSW/APASWE: Tatsuru Akimoto (Director/President)

2. Four and two presentations regarding the brief history and the present situation of
Buddhism and studies of Buddhism in each country were made by Vietnamese and

Japanese participants respectively to share information and deepen understanding.

3. Presentations were made by T. Akimoto, at the beginning of the session, regarding
Chorology of the project (III. above), the Confirmation of Understanding of the
Proposal (II. above), Discussion and Agreement To Be Made within the workshop
and meeting (4. below) as well as the brief introduction about APASWE, and, at the
end of the days, Discussion and Agreement made and achieved by all parties (4.
below).

4. Discussion and Agreement for two days (March 21-22, 2012)
(Underlined=Action taken and Change or Suggestion made before or on July 24, 2012)

Achievement and

Appreciation Obijectives and Design
= USSH’s preparation within a few weeks * To make the USSH's proposal the base tostart.
= Some ideas on “Special objectives”
* Excellent, learnable and stimulating presentations [4 items (Original USSH's) , 5 items [Akimoto), and 3
and field visft Htems I:.—‘.m‘.i?i,]”
[USSH invited key persons in this research field for the
workshop.] + Little discussion on the main purpose, focus, content,
methodology, ete. was held [because of fime
» Mutualunderstanding who and what we are each consfraints.]
other
= = . .
Minimum Consensus Project Duration
= 3years [The original proposal was one year]
We will start our projecﬂ - Istyear Phase 1: data collection

As separate groups or mixed/joint groups
between VN and JP [ Hoa preferred thelatter.]
5 = 5 * 2nd & 3rd year Phase 2: data analysis~
* Both sides are interestedin the Expansion of subject countries?

project and will benefitfrom
the project.
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Budget

= ¥1.500,000 (opp USH18,000 As of 20 March 2013} Tor
Phase | (1 April2012-31 March 2013; Aprinled
report at the end of March)

+ Shukuloku lor Phase 1-  [¥3 700,000++)

+ Vet Nam for the middle of Phasa 1 -~ or Phase 2~
+ Any other grant sources (e.q. "Kaken™ in JP) for
Fhase 2

Budget (continued)

[The decision of Shukutoku’s fund will be made
within a few weeks.]

[The Vietnam side has also been making an effort to
getsome grant from the university, Buddhist
community, corporations, etc.]

[Depending on the progress and achievement in
the first year, the project may seek for other
financial sources for the second and third years.]
[“Kaken" is the abbreviation of “Kagaku-kenkyu-hi™,
or Grants-in Aid for Scientific Research by Japan
Society for he Promotion of Science whose financial
source is almost 100% government.]

Team Structure (Tpartite project)

<V | s =J[ShukutokulTeam:=
VI{USSHiTeam « Tamiya = Kikuchi

* Loan . Fui C- N
g i . Shbuya - sala
* Hoa ¥ e
* Huan [(Advisor)
« Chuyen - Hasegawa
« Giang - Akimoto
= Trang
<ATeam:>
= Akimoto - ZulHatta - Sokamoto (Maisuo)

ACWels/JCSW=APASWE*
[* After the project gets a good start,
APASWE “Cosponsorship” will be applied.]

Schedule for a year

<Preparative Phase>

« 21-22 March Workshop (Pre-project Meeting)

+ - 31 March Discussion & cONsSensus (tobe continued);
3/21-22 WS/meeting record review;
—MNo discussion, no objections

» Decision of Shukutoku fund —=Funded later

<Phase 1>

*« 1 April Project startsunlessa party cancels.
—No cancellations and project’s

started
* -30 Apri Agreement on the outline and
schedule of the project
—No discussion, no agreement

<Phase 1>(continued)

+ 1 May Tostart theresearch on each side
<Schedule a few “evenls” or “lurming poinls">
a.0. Dikcussion sasslon durng 2-12 July Stockholm
Conference or Warkshop (progress report) around 3
Movember in Tokyo
[Hoa sugpested USSH-feam's visit 1o Japan in August
and o workshop on “social Work Day"”, Hanal, in
MNovember.]
—LISSH's team's visit to Jopan to hold a workshop in

1821 August

= -28 February Interimreport manuscripls to

=31 Jaonuag Acwals- JCSW
= 31 March Publication ol the printed Interim
Reporl (with nomes of 3 parties]

<Phase 2> |(2nd and 3rd years)
= | April or June 2013 - 31 March or 30 June 2014

[Tha period will depend on tha flzcal year of tha

funds available.]

Language

= Principle: Members’ own languages

Language should not be a barrier for

communication.

Meetings: <Oral>Translatorsbetween  Vietnamese
and Japanese (English intermediary
translators as the 27 choice)

<PPT, prinfed materials, etc.> English— Vietnamese
and Japanese (filnec.)
Records, Reports, Email communication, etc.:

English (asa general rule)—Vietnamese and

Japanese (illnec.) exc. Emails

Form of Agreement

Are any formal written contracts, agreements, MOU,
etc. necessary?—A brief MOUbetween USSH and
Shukutoku

USSH sends a draft 1o Shukutoku.

Are records (minutes) of meetings to be approved
by both teams enough?

No response from either parties
Cf. Akimot1o’'s PPT

USSH-team’s
confirmation

The USSH's proposal with Loan’s name is not
his, as anindividual’'s, but one approved by
the faculty and the university.

The project has alsc been approved by
Vietnamese national government’s Religion
Administration Bureau and supported by
MLISA's Social Protection Bureau.

The project has been expecting to get
support from other universities and religious
community as well as business community.

APASWE’ Involvement

Preconditions]
+ Parties” APASWE Membership
+ Cosponsorship application

[APASWE + JCSW ACWelS]

= Go-between, Coordinator, Learner and Contributor
in credit, analysis, linking with the outside word®, etc.
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5 dJuly Field Research and meeting

1. Re the field research activities, see Sukutoku report.

2. Reconfirmation of a few points of agreement at March 21-22 meeting among three
parties; three party relation, MOU, APASWE cosponsorship, funds and budgeting,
report publication, language, and the need of further discussion on research design, focus,
content, strategy, etc.

6 August Workshop and meeting

1. Re the workshop and field visits, see the Shukutoku report.

2. Reconfirmation of the agreement made on March 21-22 in Hanoi and the progress after
the meeting (IV.4 above)

3. Akimoto’s presentation: “Research Design: Goal, Scope, Frame and Division of
Work—Understanding and a few lessons from the past few month experiences”

Interest of the Proposal Reverse Version of Interest
‘ (Professional) Bocisl Work
| Buddhism |
0 ©
0 @ 6 ©
Y E——
Pelewin | ES
= =T o
Difficulties & MNeeds of Lives Difficulties & MNeeds of Lives
and Social Problems and Social Problams
Is the interest of the proposal in the third line What We Learned Till Today
C-C, i.e. reviewing Buddhism practice and Original idea=B Reverse version=D

providing input to social work to make it more

effective, or in the line D between two boxes? — Philesaphy
Buddhistm ) i Doctrine
® “exploring Buddhism participant in SW” /e Theory
o
® “propose the best strategy to improve ® /S Institutian
. .. . ® Fragrams
effectiveness of Buddhism in SW activities” aales

“build a suitable strategy of Buddhism ® ©

participation in social work to strengthen

SOCial WOI’k effectiveness” Difficulties & Meeds of Lives and Social Problems
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Some Differences Between Clarification Necessary

Buddhism Professional . .. .
(Social Work) A: Most efficient and cheapest;
1 Weight on Internal Life,” 1 Weight on Bxternal Life,” : 1 1
Al S B: Intellectually interesting
2. Charity 2. Denial of Charity
Why?
e ety of
: .
- . Models of Joint Research
3. 24 hours 365 days 3. Office hours
Ewenything in Life "Jurisdiction” "Function”
[Profession?) [Devotion Profession/Occupation Buddhism SocialWork

Cf. SocialWork
in Buddhisrn

Some Differences Between

Wietham Japan
Buddhi. H Sy Buddhi. H Sy
Vietnam Japan ~_ ~—
Model A: By Vietham team Japaneseteam
« Social Work » Shakai Fukushi B: Japaneseteam Vietnam team Choice
(activities) (activities) ¢ Vietnamteam Vielnam team
Japaneseteam Japaneseteam
D: Joint team Joint team
« Cf. an sinh xa hoi Cf. Social Welfare
[Fossxe B = FRidt 2 Wellbeing
sxa hoi DESAFLS]

Social work

November Field Research and Meeting

Re the field research, see the Sukutoku report.

Discussion and agreement among three parties on the interim report at the end of the
first year and the focus/goal, design, schedule, grant application and strategy of the
research since the second year on.

The MOU between the University of Social Sciences and Humanities, VNU and
Shukutoku University. The approval of the three year APASWE membership due
payment by the University of Social Sciences and Humanities, VNU.

A meeting with President of VinCom Group to get his future cooperation for the research.
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THE ROLES OF BUDDHISM IN SOCIAL WORK






Chapter I

Report of University of Social Sciences and Humanities,

VNU Hano1






I. VIETNAMESE BUDDHISM AT LY-TRAN DYNASTY HISTORY,
WORLD-ENTERING CAPACITY AND SOCIAL ROLES

- Assoc. Prof. Dr. Nguyen Van Kim -

1. Buddhism during nationally historic and cultural process

As a united nation established from many different traditional cultures and ancient
kingdoms, Vietnam as well as many other kingdoms in Southeast Asia were soon propagated
Buddhism-a major religion in the region and the world. Buddhism was spread to Vietnam in
early AD and the first Buddhist Center had been known as being located in Luy Lau, Thuan
Thanh District, Bac Ninh Province today. At that time, Vietnam was dominated by China. In
the context that the society with a lot of conflicts and class differentiation, the natives who got
used to cultivation, wet-rice growing and ancestor worship as well as natural gods, embraced
Buddhism with tolerance and harmony. Buddhism has brought Vietnamese community new
philosophies, interpretation about human misery and suffering origin, about Karma and the way
of releasing from pain. While the country was slaved, Buddhism brought about ideal of life,
equality, sacrifice, the guideline of good deeds and good directions, and necessary resistance to
fight against the Northern Empire’s thought of domination and subjugation. With these values,
Buddhism rapidly became a part of culture, national critical thinking and a solid position in
Vietnamese cultural life.

Since the first branch came to Vietnam, Buddhism went through for 2000 years of
history. During that time, Buddhism underwent many changing processes in which localization
and dissemination to variety of regions and classes are especially typical characteristics.
Throughout many centuries, Indian missionaries, traders and sailors arrived many places of
Vietnam. They traded, settled down, built handicraft production bases, carried out religious
rituals, cultural activities and art performances, developed political institution etc. During that
time, not only Buddhism, Brahman and Hindu also step by step penetrated into Vietnam and
Southeast Asia. The sutras such as Jatakas (Birth) or Ramayana all mentioned Indian’s crossing
ocean to Java, Sumatra and the golden land Suvarnabhumi or golden island Suvarnabvipa(1),
etc. On the other hand, by horizontal alignments, Buddhism was propagated to Assam, Upper
Burma (Myanmar) to Yunnan. Otherwise, through Menam, Mekong and Moon River Valley,
Buddhism was spread to Southeast Asia Peninsula. By the very wayj, it led to Bassac in Mekong.
It is most likely that Indian missionaries propagated religion into Vietnam and the Southern
China through rivers and road traffic. Therefore, thanks for being located in a considerably
convenient traffic position that connects regional culture spaces together since the last centuries,
AD, Vietnam was spread Buddhism. Certainly, Prajana Paramita Sutra (Prajna) had been

popularized in Vietnam. Based on this sutra, Nagarjuna (Long Tho, the second century AD)

— 141 —



1)

)

proposed the famous theory of Madhyamakakarika that deeply influenced on Vietnamese
Buddhism thought in which Vinitaruci (Ty-ni-da-luu-chi) and Vo ngon thong Zen Sects are
beginnings.

The Buddhist propagation into Vietnam had taken place continuously for centuries by Indian,
Western Asian and Chinese. Vietnamese also went to China and India for studying. Such
as Khuy Xung, Hue Diem, Tri Hanh, Dai Thang Dang, etc are role models of religion practice.
They overcame a lot of challenges, dangers to reach Southeast Asia and then India (Heavenly
Baboo) to access and study Buddhism. Moreover, during Han Dynasty (206 BC-220) within
management of Han Empire, three Buddhist Centers, Lac Duong (Lac Thuy River), Peng
(Yangtze River) and Luy Lau (Red River) were established. Some monks as Khuong Tang
ordained in Jiaozhou and became a prominent Zen Master already then came to China as a
missionary. Being a political center of the colonial government as well as a regional trading
for centuries, Luy Lau took many advantages to be a huge religious center. According to “A
Collection of Outstanding figures of the Zen Community-Thien uyen tap anh ngu luc” citing
Buddhist priest Dam Thien’s (Tan Xian) answer to Chinese King Tuy Van De (Sui Wen Di)
that “Buddhism entering China had not yet spread to Jiaozhou (the eastern provinces),
meanwhile in that country (the Great Viet) over 20 stupas had been built, more than 500
trained and 15 books of Buddhist sutras translated in Lien Lau area. Then monks like
Mahakyvuc, Khuong Tang Hoi, Chi Cuong Luong and Mau Bac went to China to spread
Buddhism”(2). Meanwhile, Mahayana Buddhism was being spread extensively in Vietnam.

In 300 BC, under Asoka Emperor and after the third classical conference, many delegates were sent aboard.
Among them, there was a delegate led by two veteran bonzes of high virtues Uttarra and Sona who had come
Sunavarbhumi (Burma) and then Thailand for mission. A Chinese scholar said they came Jiaozhou for mission in
Nele Citadel in which there was Asoka Stupa. Nele Citadel is defined as Do Son, Hai Phong City, Vietnam today.
Read more Nguyen Tai Thu (Chief author): History of Buddhism in Vietnam, Publisher: Social Science, H., 1988,
page. 22.

Quoting from A Collection of Outstanding figures of the Zen Community (Thien Uyen tap anh), Thong Dieu Story.
Book of Buddhism History written from the eleventh century to the early thirteenth century.

By the tenth century, after restoring the national independence, Ngo Quyen proclaimed
King “hundreds of mandarins, institution of court rituals, mandarins’ grade attire” (3). The
political institution, according to Ngo Si Lien “it can be seen the power of the Emperor” (4).
Then, Dinh Dynasty (968-980), Dinh Bo Linh (970-979) declared Emperor and “named
country Dai Co Viet (Great Viet) then moved the capital to Hoa Lu, built a new kingdom, did
construction of palace and set up court rituals” (5), prepared the next and basic steps for
career of making nation prosper. A new and flourishing developed era of Great Viets

civilization just started. (6)

When Ly Dynasty (1009-1225) was proclaimed, Ly Cong Uan decided to remove the
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capital to Thang Long. It was likely that the founder of Ly Dynasty wanted to move the
national political center inland to avoid threatening from Southern countries such as Champa,
Cambodia (7). At that time, these countries wanted to affect on Great Viet, control and occupy
the system of Southeast Asian oversea trading and set up a direct relationship with Chinese
Monarchy and Eastern Asian market(8). In the context, Great Viet incessantly consolidated
and determined to protect independence and self-affirmed its position in Eastern Asia. With
the sense, the survival and power of Thang Long represented national independence. With the
national growth, Ly and Tran Dynasty (1226-1400) both strongly acknowledged to widen
diplomatic relations with neighboring countries. By many political, economic, military and
diplomatic measures, Thang Long government always won autonomy and had high

diplomatic capacity with regional nations.

In terms of thoughts, through ten centuries, Confucianism — Buddhism — Taoism had
early penetrated into Vietnam but not strongly enough to be a cultural pedestal and foundation
for setting up a governing method. The Buddhist choice of Dinh, Le, Ly and Tran Dynasty

shows a profoundly political vision and sense.

(3) Ngo Sy Lien and Historical Deities in Le Dynasty: History of Great Viet, volume 1, Publisher Social Science,
H., 1993, page. 204.

(4) History of Great Viet, volume 1, page.205

(5) History of Great Viet, volume 1, page.211

(6) John K. Fairbank — Edwin O.Reischauer — Albert M. Craig: East Asia — Tradition and Transformation,
Harvard University Press, 1973, page.258-26. In his research work, A. Toynbee considered North Korea, Japan
and Vietnam as three civilizations belonging to sous-classe or civilization satellites. Refer Amold Toybee:
History research-a way of description, publisher. The World, 2002, page 61.

(7) University of Social sciences and humanities, VNU Hanoi: Ly Cong Uan and Ly Dynasty, Publisher. Hanoi
National University, H., 2001, page 113-120; Hanoi People’s Committee: the summary record of scientific
conference /000 year Ly Dynasty and Thang Long Kingdom, Publisher. World, H., 2009, page.74-84 & 97-103;
A.B. Poliacop: The survival of Great Viet in X-XIV century, Publisher. National Politics and Institute of Vietnam
Military History, H., 1996, page.74.

(8) David Marr and A.C.Milner (Eds): Southeast Asia in the IXth to XIVth Centuries, Institute of Southeast Asian
Studies, Singapore, 1986.

With the development of the nation, Great Viet was seeking and wanted to rely on
tolerance and deep philosophies of Buddhism to make the country prosper. Therefore, when
saying about cultural Ly-Tran dynasty with the prosperity of Buddhism culture, that the
Buddhism - based thought of government and political institution started right in the tenth

century should not be forgotten.

By the end of the fourteenth century, in accordance with the decay of political

institution, Buddhism lost its roles and influences. In this context, Confucianism (basically,
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Tong Confucianism) gradually arose and became the main thought since the fifteenth century.
Confucianism brought a new political critical thinking and the basis to establish a social
institution and a new culture (9). However, in the countryside, Buddhism permeated deeply
into the thought, way of living and religious belief of a variety of social classes. As a result,
until the modern approach, a mixture of three religions Confucianism, Buddhism, Taoism was
born in Vietnam. The harmonic mixture created a typical characteristic in way of life, culture,

thought and religion in Vietnam.

2. World-entering Capacity — In case of Tran Nhan Tong

There were two basic characters when Buddhism was spread into Vietnam. Firstly,
Vietnam was in the period of Chinese domination and lastly, Vietnam was a community with
various cultures and polytheistic religion worship. Entering the era of independence and
growth, Buddhism mingled with the general development of the nation. Many monks have
become typical intellectuals, famous political activists and diplomats. Building up, defending
and expanding international relations, etc of Ly Dynasty gained much success thanks for the
roles of Buddhist monks, bonzes such as Tu Dao Hanh, Man Giac, Nguyen Min Khong, Giac
Hai, etc. On the other hand, based on Buddhism as a thought foundation, Kings of Ly Dynasty
themselves became King — God. It means they either followed politics or glorified, supported
Buddhism. Vietnamese sutras such as Viet su luoc, Dai Viet su ky toan thu (History of Great
Viet), An Nam chi luoc, etc. all show that Ly Dynasty spent a huge investment on constructing
religious centers, translating, compiling, spreading doctrines and developing Buddhist
Church.

(9) Since Tran Thai Tong Dynasty, Confucianism became a part of social thought, government policy
and cultural development. Compiling codes and charters basically complies with the spirit and regulation of
Confucianism. Due to bad expression of family and society relationship, in 1315 Tran Dynasty issued a law that
prohibited father, son, husband, wife and servant in a family from accusing one another. System of former
competition-examination and education consistently complied with Confucianism. Refer Yu Insun: Law and
Vietnam Society in the seventeenth — eighteenth century, Publisher. Social Science, Hanoi, 1994. And refer more
the study of Pro. Yu: Law in Ly Dynasty — The law-acceptance in Duong Dynasty and its influence on Le
Dynasty's penal laws, in: Ly Cong Uan and Ly Royal Dynasty, Publisher. Hanoi National University, 2001,
page.205-234.

In Tran Dynasty, Buddhism was still central religion of the country. After the war
against the first Mongol invasion, by the end of the thirteenth century, Great Viet had to fight
against twice the invasion of Chinese Emperor. In this context, Tran Nhan Tong appeared as a
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national Hero-King. He directly commanded the resistance wars in 1285 and 1288 and won
glorious victory for Great Viet. In terms of religion, he is the founder of Truc Lam Zen Sect.
He was taught Dharma directly by his father and Master Tue Trung. Being devout when he
was a King, Nhan Tong had a heart of a missionary and monk. Toan thu writes “King is gentle,
loves people and has a thriving renaissance. He is truly a good King. His heart is forwards to
Buddhism which brings salvation, but it is not the only thing Deity tend to.(10). Tam to thuc
luc book written “Dieu Ngu is intelligent, fond of studying, talented. He reads a variety of
books and has a good command of both internal and external Buddhism. He often invites
bonzes for meditation lectures. Dieu Ngu also asked for Master Tue Trung’s consultancy and
thanks for that he is able to acknowledge the essence of Meditation. That is why he treats Tue

Trung as his master” (11).

After ordaining in 1299, Nhan Tong had a strong sense in setting up and preserving a
united religious sect. Despite practicing at Yen Ty Pagoda, Nhan Tong went to many other
pagodas for sermons. According to Tam to thuc luc written in 1304, Truc Lam went through
various country-sides to eliminate obscene and guide people to do good.” (12). Clearly, Nhan
Tong wanted to use disciplines of Buddhism to build political institution and social morality.
Anytime in his life, it is hard to identify religious mind and social behavior, social and
religious affairs. Even when he ordained, the color of religion and monk’s robe mixed with
each other. Ancestor Truc Lam First had always been concerned about national affairs. He
was good at planning and arranging. In reality, he transferred power to his son, King Tran Anh
Tong/Royal power (1293-1314) smoothly. Moreover, that he retransmitted Monk Phap
Loa/Deity’s power (1284-1330) in order that the talented monk would be the second Ancestor
of Truc Lam Zen Sect showed his vision and guaranteed the development and stability of

Buddhism and country.

Having been a crown prince, being an Emperor for 14 years (1278-1293) and then
being a King’s Father for 5 years (1293-1299) and lastly being honored as Ancestor Truc Lam
First for 8 years (1299-1307), Tran Nhan Tong is not only a politician but also a strategist. He
1s not only the Emperor of Tran Dynasty but also a patriot, a regional politics-thinker. In terms
of religion, he is a monk with an erudite knowledge, a religious founder and leader. Tran
Nhan Tong is the evidence for the harmony of politics and religion without clear delimitation.
This consistence can be considered as the next step to express a powerful vitality, the

development of political awareness and the concept of aristocracy about royal emperor.

(10) History of Great Viet, volume 1, page.44

(11) Refer Nguyen Lang: History of Vietnamese Buddhism, volume 1, Publisher. Culture, H., 1992, page.334.
(12) Quote Ha Van Tan: Buddhism from Ngo to Tran Dynasty (Tenth-fourteenth century), in: Nguyen Tai Thu
(Chief author): History of Vietnamese Buddhism, Publisher. Social Science, H., 1988, page.248.
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Therefore, all his mind and behavior more or less influenced on national mind at that
time (13). However, by practicing in Yen Tu, the very Truc Lam guided political thinking of
Thang Long power holder and religious sentiment of nation to Dia Area — Northeast strategy.
The movement not only widened the culture of Thang Long authority to Buddhist Centers
such as Yen Tu, Quynh Lam, Van Don, etc but also created a multilateral space among

cultures, boosted Great Viet’s integration to regional nations.

Besides the numerous social activities, Tran Nhan Tong spent much interest on high
sea in the South after ordaining. Truc Lam ever came Bo Chinh (Bo Trach, Quang Binh) and
built a hermitage Tri Kien there. In 1301, he had a journey to Champa to visit Vijaya of King
Jaya Simhavarman III. It lasted eight months. He left Yen Tu in March and in November he
returned. Being a monk but his mind was not quiet. Ancestor Truc Lam must have been
concerned with national great affairs and outside threatening risks (14). This can be
understood because the North is a big threat to Great Viet at that time. In spite of being
defeated three times before, the Mongols had not given up the scheme of taking over and
continuously pressurized on Great Viet’s politics, diplomacy (15). In 1293, Master Koubilai
(1260-1295) still established “Annam army” and “waited for invasion command”. Until he

died, the Mongols cancelled marching orders.

In effort of building friendly relationships with Champa, Emperor Tran Nhan Tong got
big credit. In 1293, King Nhan Tong (1278-1293) ceded the throne to his son Tran Anh Tong
(1293-1314) to be Father of King. In 1299, when he was 41 years old, he ordained and
became Ancestor Buddhist who found Truc Lam Zen Sect. Tran Nhan Tong chose Yen Tu
Mountain being located conveniently and strategically in Northeast area. And it became a
spiritual support for the Thang Long authority. From Yen Tu Mountain, he has a far-sighted
vision about military and geographic location as well as economic potentials of the South

(16).

(13) In terms of Tran Thanh Tong and Tran Nhan Tong s credit, Ngo Si Lien wrote: “Thanh Tong took over Thai
Tong. Because of getting disaster and robbery in the way of resistance, he devolved power to Mandarins along
with Nhan Tong to overcome difficulties, make nation united, state peaceful and Tran Dynasty got rid out of Ho
invasion. Such a big credit!”. History of Great Viet, volume 2, page.67.

(14) In April, 1289, in the fight against the Mongols, some people were unsatisfied, Emperor Tran Thanh Tong
said: “If you know certainly the Mongols not to invade anymore, please tell me, any promotion I will not regret.
If I quickly reward you and the Mongols turns back, you all get credit, what will I award you to encourage
people”, History of Great Viet, page.64.

(15) Le Tac: Annam chi luoc, Publisher. Thuan Hoa — The Center for East-West Culture and Language, 2002,
page.123.
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In 1301, as the Supreme Emperor and a Monk with full acknowledge of life and
Buddhism, Tran Nhan Tong went down and had a journey to the South, Champa Kingdom of
King Jaya Simhavarman (prince Harajit), the ally of Great Viet during three resistance wars
against The Mongols. Toan thu wrote: “In March, 1301, the Supreme Emperor travelled
everywhere including Champa. Winter of November, the Supreme Emperor returned from
Champa (17). During the visit to Champa, Tran Nhan Tong promised to marry Princess
Huyen Tran to King Sri Harijit (Jaya Simhavarman III) namely Cheman (1285-1307), the son
of King Indravarman V to increase the united relationship between two countries”(18). Then
Cheman appointed a delegate going to Thang Long Royal Capital with a plenty of jewelries,
spices, highly valuable products and areas of two regions O and Ly as gifts for wedding
ceremony. In 1307, King Tran changed names of O and Ly to Thuan Chau and Hoa Chay
(lands of Quang Tri province, Thua Thien-Hue, Da Nang city and the north of Quang Nam
province today). Therefore, “Thuan Hoa belongs to Great Viet without invasion or
encroachment but it is harmony of historical marriage”(19). It can be seen as a special event

of Vietnamese expanding-land-to-the-South and diplomacy history.

With three glorious victories against the strongest monarchy, the Supreme Emperor —
Hero Tran Nhan Tong had a high position in religion. Being honored as the Ancestor of Truc
Lam Zen Sect, he became Buddhist of Great Viet Zen. The basic characters of this Zen sect
are harmony and tolerance, high world-entering capacity and a profound national spirit. On
the other hand, Truc Lam Yen Tu Zen Sect successfully converted one of the basic Buddhistic
philosophies “invisible” to “visible” (20) and made it common and absorbed in the flow of

culture, religion and national mind to become Viet Zen’s quintessence.

(16) Nguyen Van Kim: Vietnam in Eastern Asia world — A way to access Inter-branch and regionalism, Publisher.
National Politics, H., 2011, page.114.

(17) Viet su Thong giam Cuong muc, volume 8, tome 4, Publisher. Literature — History — Geography, H., 1958,
page.549.

(18) Viet su Thong giam Cuong muc, volume 8, tome 4, page.554.

(19) Phan Huy Le: Memorizing King Tran Nhan Tong and princess Huyen Tran's credit, Past & Present
Magazine, n0.263 in July, 2006, page.17. Refer Ta Chi Dai Truong: Deities, People and the land of Viet,
Publisher. Information Culture, Hanoi, 2006, page.170.

(20) As monks, the founders of Vietnamese Zen, many Kings and the Supreme Emperors are authors of the
famous cultural and Buddhistic research studies such as Tran Thai Tong whose Thien Tong chi nam, Khoa hu luc;
Tran Nhan Tong whose Thien Lam thiet chung ngu luc, Dai Huong hai an thi tap, Tue Trung whose Tue Trung
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thuong si ngu luc, etc. Besides, Tham Thien chu yeu of Phap Loa, Pho Tue ngu luc and Ngoc Tien thi tap of
Huyen Quang along with the works Binh thu yeu luoc, Van Kiep tong bi truyen thu, Hich tuong si, Bach dang
giang phu, De Thach mon son, etc. show profoundly Buddhism and Confucianism spirit, profound academy,

humanism, patriotism and Great Viet’s national spirit under Tran Dynasty

3. Buddhism and social roles

In Ly and Tran Dynasty, both culture and social structure have various different
formats and vocations. Buddhism-based culture and social structures are not fixed but their
basic strong points are tolerance and harmony. While determining to fight against the
Northern Emperors’ subjugating and invasion schemes, Great Viet’s society in Tran Dynasty
selected and perceived much regional culture values including the invaders’ culture. It is
Great Viet’s nuance and personality. Therefore, if a cultural identity of a nation is considered
as a combination of humanity, regionalism and ethnic group or “a national character of a
culture as a multicolor concentric circle that combines and creates numerous other multicolor
circles of mankind’s culture” (21), Great Viet’s culture in Ly and Tran Dynasty is extremely
typical for its gathering all these circles to create cultural values and distinguished and special
characteristics for national culture.

By extending research scale, it can be seen that the books such as Viet dien u linh
(Departed spirits of Viet realm), Linh Nam Chich quai, Thien Uyen tap anh (A collection of
outstanding figures of the Zen Community), Khoa hu luc (22), etc have a big influence of
regional culture. In terms of varying internal and external relationships, similarity and cultural
change take place not only in China, India but also in Champa, Cambodia, Laos. It shows that
the strong acculturation between our country and neighbor countries happened since Chinese
domination. Especially, in Ly-Tran Dynasty it was developed stronger by academic and folk
literature.” (23).

When choosing and honoring Buddhism, the aristocracy in Ly Dynasty certainly
acknowledged that Buddhism was a “foreign™ religion but it had been a common value of
many regional countries. Buddhism has many sects and concepts. It was imported into Great
Viet early, experienced and was a foundation of cultural and politic thought during Ngo Royal
Dynasty (939-965), Dinh (968-979), The Early Le (980-1009) and had an outstanding
development under Ly Dynasty. The famous Vietnamese-study researcher, Keith W. Taylor
said: “It can be seen that Buddhism got over the landmark of Deities’ protection in the
eleventh century; the first time in social history, in general Vietnam overcame the prospect of

native deity worship.
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(21) Ha Van Tan: Ancient Vietnamese cultural characteristics, in Come to History of Vietnamese culture.
Publisher. Writers’ Association, Hanoi, 2005, page.152-153.

(22) Literature Academy: Ly-Tran poetry, 3 volumes, Publisher. Social Science, Hanoi, 1977, 1978 & 1989.

(23) Dang Van Lung.: “Trieu tinh au ca lac thinh thi”, in Understanding Vietnamese society in Ly-Tran Dynasty,
page.548.

Cuc truyen newspaper showed that Buddhism itself had reached deities’ world and Kings of
Ly Dynasty had been a part of boosting process.” (24)

However, by the end of Ly Dynasty, Buddhism started going down. Therefore,
Buddhism needed to re-acknowledge and boost the process of combination between
traditional and new values with a new mindset in order to confirm a distinguished style, a new
motivation for national development. The leaders of Tran Dynasty, typically, King Tran Thai
Tong (1226-1257), Tran Thanh Tong (1257-1278), Tran Nhan Tong (1278-1293) carried out
searching and establishing a new religious sect to express national ego. They made a lot of
effort on finding a different way, a Vietnamese boulevard for nation. Tran Royal Dynasty
selected Zen (Dhyana, Zen) in the world of various religions. By going into ecstasy
completely of thinking, Chan-sect followers can reach for absolutely peaceful mindset and it
is also the way to touch Buddhist. In history, in some Northeast Asian countries, Chan-sect is
always the choice of military societies, countries with a lot of changes, wars (25). Wherever,
at battlefield, no need shrine and acknowledgement of sutras, soldiers and Buddhist followers
as well can still experience and reach for enlightenment. That is why in the thirteenth century,
in the history of Great Viet culture and thought, Truc Lam Chan sect with distinguished and
Vietnamese characters was appeared.

Notably, after wars by many ways and measures, exogenous cultural elements directly
or indirectly were spread to Great Viet society. Many foreign residents lived as the native did.
A free politic institution and cultural environment included exogenous cultural elements to
compensate for its emptiness. Step by step, regional cultural elements were absorbed into the
native culture and became a part of cultural nation. Certainly, the appearance of exogenous
elements could change cultural structure. However, many traditional cultural elements found

new vitality, thoughts and concepts to develop creatively and reach for sublimation. (26)
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(24) Keith W. Taylor: Authority and Legitimacy in 11" Century Vietnam, page.89.

(25) Refer Ishida Kazuyoshi: Japanese historical thought, 2 volumes, (Translated by Cham Vu Nguyen Van
Tan), Kim Van Book, Sai Gon, 1972; Joseph M.Kitagawa: Research of Japanese Religion, (Translated by Dr.
Hoang Thi Tho), Publisher. Social Science, H., 2002; or Stephen Addiss: Zen Art (Translated by Tu Tam Dinh),
Publisher, Information Culture, H., 2001.

(26) Or refer the outstanding research of Pr. Tran Quoc Vuong about Thanh Giong legend (Legend of Thanh
Giong in book and life) or the study of researcher Chu Xuan Giao in the unique interpretation about Ha O Loi.
Accordingly, the imprint of Champa (India) in the studies is very impressive. Refer more Tong Trung Tin:
Vietnamese sculptural art in Ly and Tran Dynasty (the eleventh — fourteenth century), Publisher. Social Science,
Hanoi, 1997, page.170-190.

Besides, in the growing trend of a self-reliant nation, Ly and Tran Dynasty need an
ideological frame to reinforce the institutional power and lead the nation. Having noticed the
effects and the magic of Buddhism, the monarchy based on Buddhism, making patriotism and
spirit of Buddhism become the foundation for building government, developing economy,
society and culture. With that spirit, the dominant ideology of Tran dynasty was the awareness
of national roots, patriotism. The very patriotism gathered all classess, religions to gain one
joint target- revising-nation target. In that background, Buddhism was selected as a force to
limit the trend of political repression, Confucian culture was strongly moved to the South in
order to show power, exploit natural resources and expand territory. Throughout many
centuries, Buddhism did not become a unique ideology but it mingled with the cultural flow
and national awareness (27). With the idea of “Buddhism is unstable”, Buddhism integrated
with indigenous religious and beliefs to create the harmony between life and religion. “The
spirit” of “Religion”, “Life” in the Buddhism, Taoism and Confucianism lifestyle but “mingle
light with dust” (the philosophy of Lao Tzu in the Tao Te Ching (28) was the motto to manage
the thinking and the ethic of the nation.

In many centuries, the Aristocracy in Ly Dynasty especially in Tran Dynasty got over
themselves and became intellectual bureaucracy class who created a dominant political
supremacy and brought the spiritual world to the Aristocracy holding social power. Even
though in their behavior as well as their daily lives they were friendly and closed to the
working class, they loved and understood the suffering of the people. Escaping from the
darkness of 1,000 years of Chinese domination, Ly and Tran Dynasty wanted to find their
own cultural characteristics. These could not clearly rely on the cultural layer which had been

affected by Chinese culture.

(27) In this matter, Keith W. Taylor wrote: “Religion in Ly Dynasty did not eliminate the differences of national
origin and theory tendency. The Chinese, the Cham, the Indian all took part in the awakening of the Vietnamese.

All forms of Buddhist thought developed together, superior knowledge, enlightenment, the patronage of the king
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and the joy and sorrow existed parallelly. The dominant tendency at that time was learning, not controlling,
testing was rather than conservative”. Keith W. Taylor: Vietnamese power and truth in the Sixteenth century, in
Vietnamese Association of History and Science: the issues of Vietnamese history, Present and past monthly
printing. Youth Publisher, 2001, page.75.

(28) Tran Quoc Vuong: Some things about Tran Dynasty- Tran God: history root and the development in the
context of Dai Viet culture in the eighth teen and ninth teen Century, in Tran Dynasty and peoples under Tran
Dynasty, page 48

Therefore, as well as the Ly, Tran Dynasty had to return to the Vietnamese soul, the village, the value of
agricultural civilization in South East Asia - South Asia, with the spirit of democratic village and then asserted

Vietnam was a civilized country in the comparison between the North and the South poles.

The ideology of closing to the peoples - the core value in the political thinking of Ly,
Tran Dynasty had been formed in this context. After many experiences, the sacrifice of the
people for the survival of the nation, Thang Long government found from the peoples strong
support of thought, material background and endless force for the longstanding survival of the
nation. Understanding clearly the historical fate of the nation, people who held national power
understood that they had to lead the peoples and take responsibility to struggle against enemy.
However, that enemy also came from the nation with long cultural traditions and that culture
had reached high level of development. Thus, along with the military challenges, diplomatic
pressure, the confrontation of Dai Viet peoples with Northern Empire is also the confrontation

of knowledge, cultural power and intellectual level.

The spirit and world-entering of the Kings about Buddhism was reflected in many
behaviors and civilized responses of the Aristocracy in Ly, Tran Dynasty. As far as you can
see, during their life, the king and the Aristocracy are mostly not the “professional” monks.
However, only after they underwent all the worries, sorrow, dedication, experience and pain,
they became monks or believers. That social mood and religion make the Aristocracy in Tran
Dynasty have high capacity in understanding life through the behavior, manner and a more
multifaceted view of life as well as religious faith. That mood was much more different and
superior than the monks who devoted all their life for Buddhism from their early life. That
explains why when the country had to cope with the invaders, the monks were ready to go to
the battle and they were willing to stand on the front battle to struggle against the enemy.
Because when they became the monks, they could save life, prevent evil and do good things.
In a society with many changes, even though they are the monks or not, Zen mood was
available everywhere and everywhen in all the forms of human beings. High capacity in
understanding life is derived from the concept of “Buddha is in the heart, the calm heart still
knows that is called Buddha”. In Buddha record, Tue Trung, an erudite Zen scholar in Tran
Dynasty said that: Heart is Buddha, Buddha is heart. Two things could not be apart. Therefore,
when the Heart was born, Buddha was born. When the heart was killed, the Buddha was
killed (29). Thus, Buddhism in the early of Tran Dynasty came over nihilistic trend that
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revealed quite clearly in Buddhism at the end of Ly Dynasty. At the same time, it also
dismissed the influence of Vajrayana Buddhism. The national spirit in the eighteenth century
was enhanced and it blew a new life for Buddhism (30). "That mood also changed many
human perception and Buddha philosophy.

Due to the deep philosophy about life as well as tolerance, Buddhism combined with
the national trend and became the ideological system that led national consciousness. The
selection and glory of Buddhism was a key guideline, a conception showing the sensitive in
political thought and culture of the Aristocracy in Tran Dynasty before the aggression in the
region. Therefore, in Tran Dynasty the whole national power was mobilized for building and
defending nation ... The erudite Zen schoolars such as Thai Tong, Tue Trung, Thanh Tong,
Nhan Tong became the heroes with many glorious victories at the difficult time of the nation.
Buddhism in eighteen century also was cleaner and closer to people (31). Thus, the
foundation of Truc Lam Yen Tu Sect marked the unity of Buddhist Church of Vietnam (32).
That united process took place after the country underwent three war, the peoples experienced
and realized themselves in the trend toward peace. The society under Tran Dynasty was in
need of psychological therapy to heal the pain. Therefore, the Kings and the Aristocracy in
Tran Dynasty not only continued to support Buddhism but they also became the monks to
lead religion and contribute to the development and creation of religious. More than any other
Dynasty, under Tran Dynasty, religion and ideas linked very closely and accompanied with
political target. In another words, the Kings and the Aristocracy in Tran Dynasty were also

religious believers.

In term of thought, in the journey to find a "Viet way", Buddhism under Tran
Dynasty advocated the harmonious combination between fast realization and gradual
realization, between self-reliant liberation and dependent liberation. Truc Lam Zen was not
only interested in the liberation of the upper class, but it was also interested in the liberation
of the lower class although there were differences between two classes in liberation capacity

(33). Accordingly, the upper positions were rare but they still existed.

(29) Nguyen Duy Hinh: Vietnamese Buddihist ideology, Publisher: Science and Society, 1999, page 592-594
(30) Ha Van Tan: Three factors of Vietnamese Buddhism: Zen, Zing zong, Mi zong, in: Vietnam

They were living Buddha who found stability -optimism - freedom-purity in the existing life
but the lower positions who always begged to live in the Buddha land, after living in the land
of the Buddha, they asked the Buddha to teach them to gain Buddha results. In the journey to
find an identity in Buddhist thinking, Tran Thai Tong used yin and yang theory to explain
“living” 1s an unprecedented explanation in Buddhism including Chinese Zen although the

idea of yin and yang penetrated into Chinese Buddhism deeply. Therefore, along with the
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different conception of four-mountain legend, four-Zen and mind following religion, the link
of Buddha belief with ancestor worship, folk believes were important different concepts
showed innovation in the philosophical of Zen delegation under Tran Dynasty in comparison
with Zen others in the North (34).

In term of human life conception, Buddhism under Tran Dynasty applied harmonious
policy and did not go against nature rules so it was not necessary to be vegetarians to be
monks or real believers. Living under the law helped them attain enlightenment. Tue Trung
raised the principle: “Let make our minds combine with the heart of things and we reach the
heart of the Buddha” (35). Understanding clearly the philosophy of “stability and optimism”
of Buddhism, many Kings, and Aristocracy in Tran Dynasty considered fame and money ...as
unreality (36). Besides, knowing all the changing rules of the universe, in the perception of
life and death, they also said that only those who had less intelligence were afraid of death
while the wise people who understood Buddhism considered death as “an idle time” or

returned to the world of enlightenment and wisdom.

(31) Ha Van Tan: Buddihism from Ngo to Tran Dynasty (the tenth - fourteenth century), in: Vietnamese Buddhist
history, Nguyen Tai Thu (Editor.), Publisher. Science and Society, year 1988, page 215.

(32) Ha Van Tan: Vietnam pagoda, in: Vietnamese Buddhist history, Publisher. Literature Association, 2005,
page.218.

(33) Nguyen Duc Su: Buddhism and philosophy of Zen schoolars in Dinh, Le, Ly, Tran Dynasty, in: Vietnam
ideological history, Nguyen Tai Thu (Editor.), Publisher. Science and Society, 1993, page 215.

(34) Nguyen Duy Hinh: Vietnamese Buddhist ideology, page 540-551. Futher reading Nguyen Van Huyen:

Vietnam civilisation, publisher Literature Association., 2005, page.356.

Buddhism under Tran Dynasty closed to the peoples and it was also very
dynamic. As additional values, Buddhism -Confucianism - Taoism simultaneously satisfied
psychological needs as well as other needs of life and social reality. If the King followed Zen
delegation, the crown prince and other King sons could follow Taoism or opened school to
teach Confucianism. Tolerance and freedom dominated the Tran’s spirit and reached a high
harmony in comparison with Ly Dynasty. Therefore, the problem was not the purchasing of
which ideology or religion. It was essential for each people to understand the situation of the
country and take responsibility to the nation. Once more thing was that, most of Tran Kings
were thirst for knowledge and good at many fields (37). Being born in the lower delta, Tran
family moved to Thang Long and rapidly integrated with the cultural environment, knowledge

resources and many regional cultural values in this capital city.

Thus, after the first generation (such as Tran Thu Do - A wise general Command) to

the next generation, those who took national responsibility were the intellectual Bureaucracy
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and they understood the three religions. Tran Thai Tong himself had a strong transfer and he

later became an intellectual, an ideologist and a wisdom Zen scholar.

(35) Quoting from Ha Van Tan: Buddhism from Ngo to Tran Dynasty (the tenth and fourteenth century),
page.240.

(36) In April, 1236, after 10 years of reigning for many reasons, Tran Thai Tong left the Royal Capital with
intention of practicing in Yen Tu Mountain. Answering the question of Truc Lam, King said: “I am young and
my parents were gone, alone in the world without relying on others. Thought of the previous Emperor with
unstable careers, therefore, I come to this mountain to be a Buddhist without any other purpose”. Notably, after
finding King, with the advice of King Tran, Tran Thu Do expressed clearly Confucian spirit, especially in terms
of human and responsibility, power and complete loyalty of subjects to Emperors. Quoting from Nguyen Duy
Hinh: Vietnamese Buddhist Thought, page.488-489. Refer more the similar saying in 7oan thu (Encyclopaedia),
page.16 and Culture Academy, Committee of Vietnamese Social Science: Ly-Tran Poetry, volume 3, Publisher.
Social Science, H., 1989, page 29.

(37) Khoa hu luc” works, Tran Thai Tong wrote: “I use virtue to rule the country and lead the peoples. I don’t
mind working hard. Although i have hundreds of things to do one day, I also spend spare time to learn. If I don’t
know something, I must find out the answer at mid night. I read Dimond Ching to understand the life and learn
how to achieve all the good teaching of God to help next generations”. Refer: Ly-Tran Dynasty poetry, page 34.
In the Toan thu, Ngo Si Lien and the historists in Le Dynasty praised the knowledge and the virtue of Tran Kings
and many famous generals such as Tran Hung Dao, Tran Quang Khai, Tran Nhat Duat Street, Pham Ngu Lao,

etc.

In Tran dynasty, the Kings as well as the nobility pursued and promoted Buddhism,
but due to the requirements of social development and strengthening bureaucracy institutions
they also gradually accepted the Confucian idea and institutions and certain elements of
Taoism. That cultural attitude started from far cultural perspective but it was also showed that
it was an real tendency of this Dynasty. Thus, the spirit of religion, culture under Tran

Dynasty intertwined three religions and the core point was to understand mind (38).

Like Tran Thai Tong,Tran Kings all understood the ideology of Buddhism -
Confucianism - Taoism. The head of the country studied both of Buddhist and Confucian
books to draw out the fruth and solutions for ruling the country, saving lives. And this
Dynasty, 2 years after gaining power, they took examination of three religions. It was worth
noting that, the Kings such as Tran Thai Tong, Tran Thanh Tong, Tran Nhan Tong ... were
good with numbers and they could predict the changes of nature, society, and predicted

accurately their fates. It was a typical characteristic of Vietnamese Buddhism.

The last thing was that, in the history, Buddhism not only contributed to the
development of national culture, national unity it also created belief and motivation for the
survival of nation and nation as well as natural social conditions profoundly impacted to the

content of thought, philosophy and rich activities of Buddhism. A country lied in the Pacific
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coastal region with tropical climate, with many changes of nature; a country with main
economic base was agriculture which always needed stability and harmony; a countries
always faced with many wars; a country with diverse cultures was the destination of
migration flows ... All those factors affected Buddhism, the role and mission of Buddhism to
the country, the nation and contributed to create typical characteristic of Buddhism in Ly, Tran

Dynasty as well as the Buddhist Church of Vietnam in many centuries later.

(38) Pho khuyen phat bo de tam cited fromCulture Academy: Ly-Tran poetry, volume 3, page.65.
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Il. PSYCHOLOGICAL FOUNDATION TO RESEMBLE SOCIAL
ACTIONS BETWEEN BUDDHISM AND SOCIAL WORK

- Assoc. Prof. Dr. Nguyen Hoi Loan -

1. Rationales

The main context of Buddhism are about the root causes of all sufferings of human
beings and path to liberation, similarly, the main context of Social Work basically is also the
matters of Buddhism concepts - the reasons of troubles people meet in their lifetime and
methods (path) to deliberate troubles by supporting, intervening, providing therapy (related
resources and services) of social workers in order to enhance ability, increase social function
for individual, family and community resolving and preventing misfortune in term of
individual and social to guarantee social security. Categories like motivation, action and
emotion, cognition, personality, behavior, prevention, therapy are all vital, imbrued and
penetrated not only in theory and practice of Buddhism’s rituals and in the scholarly study and

application of psychology but also express in those of Social Work in Vietnam nowadays.

The foundation of Social work is the compassion of every human being, but Social
work depends on social viewpoints, values, standard, lifestyle, national psychological
characteristics of community that was shaped basically on national culture. Buddhism always
gives prominence to mercy and compassionate. This is the important cause that help

Buddhism always stick and companion with Vietnamese people along the history.

Buddhism believe that human need to have metta, karuna, mudita, upekkha (loving
kindness, compassion, sympathetic joy and equanimity- four infinite states of mind) those are
key factors to develop heart of mercy, free from suffering that orient every action (belonged to
spirit and physical) of Buddhism to human beings and for human beings, that’s not only
Buddhism’s criterion but also foundation of compassion and companion of resources take part
in Social Work.

Buddhism teaches that, more or less, human must face difficulty, danger, failure,
calamity, diseases... losing close relatives of themselves. In such cases, human easily gets
hurt and becomes meaningless, belief in religion help them not to trap in hopelessness.
Therefore, human beings find the exits for themselves and their community based on faith in
Buddhism’s doctrines. For this reason, Buddhism is now and then always very important
social capital that goes abreast with state and other organizations in social activities to support,

prevent, intervene in order to contribute for building and running social security.

Along the history of Buddhism development, it’s always clear that Buddhism
coordinates theory with practice social activities (secularize trend) together with other social

resources to resolve social problems. The doctrines of Buddhism taught human not to be cruel,

— 156 —



cultivate the good and purify mind, life style and regulation of every behavior that is

appropriated to standard and rules of social culture.

2. Social and psychological foundations of resemblance
a. Ethic and humanity

Buddha teaches that the harmony of human beings is based on the balance of
psychology. Consequently, social behaviors of individual or group or community have to base
on that one. If problems of individual, group, community are solved by balancing (in term of
individual and society) to minimize contradiction and conflict of society, psychological
attributes like greed, arrogant, hatred, jealous, selfish (lust, hatred, delusion in Buddhism)...
of human being are causes making psychological unbalance of social individual and group;
and making individual and community misfortune. Buddha teaches that: protecting ourselves
is protecting other, protecting others is also protecting ourselves. Consequently, to cultivate
quality (virtue) is viewed as social cultural values, as self-regulation, peaceful and restful
psychology, self-discipline, helping fellow,... That is social moral foundation to minimize
contradiction, conflict inside every person, family, group, community in society;
simultaneously improve, develop wholesome dignity, be able to construct an honest society,
develop social security. Those are not only expressed in moral content of Social work career

but also in social moral fundamental of resource-linking activity in Social Work.

b. Basis of therapy in Buddhism, psychology and Social Work
The spirit of Buddhism is to finding out the origin of suffering that mankind has to

suffer and how to be free from miserable. Buddhism, psychology and Social Work have their
own oriented therapy under different names. Buddhism teaches how to eliminate suffering or
affliction (objective of self-improving five realms and all the Buddha’s teachings.) In the
content of self-improving, there are five roots: establishing deep belief in three refugees
(credited), realization and achievement all the goodness in life (stillness), practicing
mediations, especially Four prayer notions (pray), reaching four levels of Ch’an
(contemplation), full acknowledgement of live-and-death of Dharma, aware as reality of Four
Noble Truths (perspicacity), all is aim to Enlighten; Psychology provides treatment methods
to awareness, behavior, awareness, humanity; Social Work intervenes and provides therapy
through by Social Work with individuals, groups, and community development that is
implemented by variety prevention therapy models.

According to Eric Fromm, Sigmund Freud is unable to treat psychological illnesses
but eliminate worry, unreasonable hot-tempered and human’s obligation. Nowadays therapy
of psychologists is correcting problems pattern and social illness more comprehensively. In

fact, countries that industrialized and developed at high level have their people with desolated,
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empty, frigidity state of mind in term of shortcoming of human life guiding, that are all

concept and target of today psychological therapy.

As in Buddhism’s teaching, inner feelings like difficult conflict, dissatisfied, tempered,
greedy, hatred, grudged,... are root of mental disorder of human beings in general and modern
in particular. Basically, therapeutic methods of Social Activity is constructed on psychology,
sociology, law basis certainly imbued religious thought (in history of Social Activity
development, Social Activity originated from religious charity activities, Social Activity in
American was launched from end of 19" century by charity activities of Catholic). In Vietnam,
thoughts and thesis of Buddhism effected extensively to every social activities in general and
Social Activity in particular. For example, human’s behavior is fruit of interactive relation
between personality and social environment (political, economics, social and religious,
belief...) that person live in. therefore it is possible to say that human behavior is a compound
that combined (through interaction) by psychology parts (personality), environment (society
and nature) as also as particular living conditions of that person. As a result, to comprehend
and to explain thoroughly a psychology phenomenon, behavior it’s has to interpret
dialectically the dialectic link between human and environment (society, nature), from that
base we could construct support solutions effectively and intervene for pessimistic. To explain
this dialectic relation that Social Activists (theory and practice) takes great pains to build both
fundamental and prevention and support models, in the old days since the start of Buddhism
to nowadays exit and affect lifestyle, behavior of not only Buddhism followers but also every

people class in society is cause-and-effect law in Buddhism.

Buddha deny any permanent entity, in fact pessimistic in society are always insinuate
themselves that fate have predestined their lives, therefore they accept the reality. To explain
this psychology phenomenon, it’s necessary to apply cause and effect law because they are
cause and effect of each other. To this approach (considered as other approaches), mental and
physical life of the pessimistic and also problems they encounter in life is not immutable but
changeable. As Social Activists we can develop intervention, appropriate and effective
assistance to each subject and group to help them develop their internal resources, overcome
and adapt to society. It is also the principle of development in philosophy, psychology and

social work.
c. Motivation

Psychology, social work, as well as Buddhism always aim to explain human
behavior. The behavior of individual depends on their recognition and motivation those are
inseparable. Buddha considered human desire as the motivation of all the suffering of human,
and methods to minimize the suffering is also one of the goals of social work.

Buddha taught that there are two kinds of methods to achieve growth in terms of spirit:
Utter Peace (peaceful stillness); and Panetrate View (see inside of thing). But there are also

five factors that can disturb the development of the utter peace that is lust, bad will, lazy and
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loiter, anxious, skeptical. Buddha also taught seven kinds of Enlightenment factor in order to
improve our knowledge and Penetration which are: right though, the pursuit of Dharma, spirit,

joyfulness, being peace, meditation and contemplation (calm).

Motivation is the reason of human action, it play a role as a stimulus to promote
human’s capacity that can generate action to help achieve goal in life. Motivation can be
divided into two parts which are physiological and psychological. Buddhism concept that
motivation mainly leads to insecurity, stress, anger, anxiety, restlessness and pain sensations,
etc. and also psychological conflict and internal insecurity of human in general and
pessimistic in particular, that is derived from human’s lust, from here Buddhism set out
unique teaching to guide all beings to reach path of happiness, prosperity, towards the true,
the good and the beautiful.

d. Personality

Personality is a combination of psychological qualities, which make up the aspect
of human’s social values. Psychologist or psychological analysis (Psychoanalysis) of
Sigmund Freud (classical psychoanalytic theory) consider there are three kinds of
psychological stages, those are super conscious, conscious and unconscious. Contents of the
three stages made up three types of psychological system, example it (id), / (ego) and the
super-me (superego). According to Sigmund Freud, in a civilized society, the pressure of
society is usual reason that’s hard for people to satisfy their needs easily, so that it turns into a
key factor affect personality. Since then, almost theories, thesis on personality that comes
from the theory of Sigmund Freud are further amended, known as the "new psychoanalytic

theory."

From late 1930 to early 1950, there are many students of Sigmund Freud said about
the theoretical insights and analytical psychology. In which they use the psychology analyzing
faction (as Carl Jung advocated) to emphasize the personality is the balance of consciousness

and the unconscious.

Theory of individual’s psychology of Alfred Adler that one of his primary contribution
mentioning is the expectations of congenital (birth order) in the formation of the personality,
the impact of neglect or pampering to children's development, a concept of dynamic "perfect
self" (self perfecting) in human existence, and the idea that it is necessary to study and treat
patients as "human whole" (a whole person). Another important principle in Adler’s theory is
human’s childhood dream that is able to lead to the perception and choices throughout their
lives, and the ability to work with others for a community’s benefit is essential standard for
mental health. It is the role and social relationships contribute to the formation of personality.
Humanistic psychology theory as Abraham Harold Maslow proposed hierarchy system of
human needs and also considered as cause of human behavior in social life. Or Carl Rogers
proposed client- focusing therapy is chosen vocabulary to name for a group of psychological

counseling method based on theories about human’s nature and the social interaction that
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hypothesis everyone possesses the potential for growth, the potential for effective behavior
and tend to self-realization their potential. The reason why some individuals develop less
adaptive behavior is due to the infection of deviated behaviors. Because each individual has a
strong demand to be accepted and respected by others so he or she might act in an unnatural
way, non- practical and develop a false sense of him/herself, of his/her desire. It is
emphasized that personality is special and unique living experience of the individual. As in F.
Skinner’s theory of Behavioral, learning is the process and results of acquiring personal
experience, knowledge, skills and techniques. Learning is seen as a manifestation of certain
behavioral methods in terms of the impact of specific stimuli. In other words, learning is the
systematical changing behavior when repeating the same situation. Learning expressed as
basic methodological principles and main tasks of behavioral psychology that is an important
factor of the treatment effect in the system of psychotherapy, particularly group therapy.
Behavioral psychotherapy is actually used in clinical learning theories, formed in behavior.
Said Skinner that behavior of consolidation is the factor that adjusting the deviation of human

behavior. And he also highlighted the role of education as a psycho therapy.

Theory of Alfred Adler, Carl Rogers and F. Skinner is very close and similar to the
Buddhist point of view (beings are in the heart) always guide beings to the liberation of
practical value and deeply humanity. Buddha taught people to live with the present,
recognizing the suffering to get over, look the natural world as well as human life in the
cause-effect analysis. According to the Buddhist cause and effect is a continuous chain of
unbroken and non-chaos, means that which cause result its effect. Also some other theory of
personality, all the theories are applied in social work (counseling, social work of individual,

group social work, community development, etc. for various vulnerable groups)

In the explanation of Buddhism about personality included philosophy, ethics, and
psychology. Buddhism negative human’s capacity to fix self purifying (ego) as it is
predestined harmony. Due to the relationship of the phenomenon of harmony that every
human consciousness, memories and personality attribute to be able to distinguish me, who
(subject, object), Buddhist notion that humans have a personality dynamics, price fluctuations,
personality is just a list of the means used to distinguish between him and me only, personality
responsible for his own actions. Analysis of a seriously classic behavioral psychology,
personality is only a means of disguise, because it represents a kind of functional unity - such
as walking, standing, perceptions, thoughts , decisions, etc. like a horse, so the whole
combination of new parts can be called coach (later behavioral psychology theory brought
new elements into the process of creating social of individuals); personality as well, due to the
body, feelings, consciousness and orientation, the value v. v ... a combination of the
psychological attributes that make up the social value of that individual into new and

so-called personality. This interpretation fully consistents with Buddhism and social work.

Buddha received critical significance of the mutual relations of human and social
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circumstances. Buddha said that social morality can help people expected establishment of a
healthy human relations and a harmonious socialist ideology. Therapeutic target (the center)
of the Buddha on the psychological temperament of the individual evolution, Buddha traced
the whereabouts of the fundamental conflict of social and intellectual as it is rooted in
attachment lam, hatred and delusion of self. Starvation response is intrinsic physiological,
sexual identity, physical and social trends, namely: sexual desires, lust of power, fame and
status as a result of the mutual process between individuals and social activities and social

conditions of those individuals.
e. Conflict and frustration

In Buddhist philosophy expressed through the scriptures, the problem of conflict is
always mentioned and explained it from the Buddhism‘s point of view. Accordingly, the
conflict that is two things or two goals or needs leads to insecurity situation without mutual
capacitance. Conflict can be divided into three categories, which are principal- principal
conflict, that kind of conflict when you want to achieve one of two objectives of thought;
accessory-two- side conflict is two goals are not thought to conflict happens when you want
to get one; principal- accessory conflict is a conflict of a goal that has two type sub main
components in it (for example, a beautiful woman but getting many diseases). Resolve the
conflicts of course related to its determinants and close distance of the goals, personal

motivation, personal needs strength, willpower, time, personal expectations, etc.

Obstacles, failure always exists in the process of conflict resolution. The obstacles
may be by circumstances such as a family member dies; obstacles by physical factors, such as
disability; troubled or social factors such as divorce, unemployment, etc.

Method to deal with the obstacles, setbacks including aggression, provoke (directly
or indirectly), delusion and shrinkage (return to childish behavior - such as noisy crying loud,
cold, etc.), fearful, repressed, control, projection, dodge, negative, rebuff, clearing,
rationalization, move ... It is the defense mechanism of the mind Psychoanalytic Psychology.
The mechanism exists in humans in general and cynical in particular when they encounter

problems in their lives that they not dare to face.

Buddha taught that the basic conflict and peace, purity could test from two
hierarchical things: Nirvana is pure, absolute harmony; still suffering, filled with insecurity
and conflict. Between harmony (the pursuit of the ideal goal of the laity) and absolute purity
(ideal pursuit of production) there are many differences. People in the district live if subject to
legal tricks to get rich, not greed, has merit and can further achieve harmony; if people start in
the center of greed, thirst for enjoyment too level is definitely conflict with others. Ordained
since renounced all, not only has the ability to remove pain which further can access the

highest level purity in their interior. .

Buddhist explanation of the obstacles, that failure, pleasure and enjoyment through

greed, hatred, and ignorance of people when we tracked the results become empty, the
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troubled birth, heavy defeats. Type obstacles more deep failure does not immediately appear
that it appears as through experience, drawstring ... tormented or envy, jealousy, hatred, etc. In
addition to the obstacles for the pursuit of sensory satisfaction caused So Buddhism also
proposed psychological conflict self preservation (power, position, fame), a strong demand for
power, the psychological conflict is also great and the obstacles, obstacles they encountered
heavy cungrat. When monitoring more sense to peak human is not able to receive it evident

immediately encountered a relatively rare type that is lust and desire of self destruction.

Thus, a conflict that Buddhism mentioned as engine analyzes the root cause to
satisfy the demand, preserving the self, self destruction, greed, hate, hate, etc. along with
modern psychology and social work are similar.

f- Treatment, prevention

In ancient times, those who have behavior disorders or mental disorders,
intervention, treatment often find direction in magic, spirits, and the different exorcism
method. Some of religious have mixed more or less those methods to do the ritual of religious
literature, a number of others deny those tricks and consider that mental illness is due to the
function of the brain chaos cause, but it was not until the 20th century when new scientific
method appeared to analyze more clearly of erratic behaviors. Theory of hear-illness, that is,
mental illness can be viewed as a result of the disorder mind as in Mesmer's, Charcot’s,

Janet’s, Breuer’s and Freud’s perspective.

Gestalt or "Gestalt Psychology" emphasizes the whole body of psychological
phenomena, ie the biggest characteristics of psychological phenomena, that is the nature of its
unity can not be divided, behavior, that is, the unity of a certain behavior, the response of the

whole body.

Besides Signmund Freud’s school, "humanistic psychology" of Carl Rogers and A.
Maslow, "behavioral psychology" of John Watson and B. F. Skinner, "existential psychologist
Rollo May, etc. are referred to therapeutic problems.

Erich Fromm said: truth, every individual in the society are more or less fall into the
disease of society and contemporary social disease states including fear, anger, anxiety,
insecurity, etc. so sure that the treatments of the psychologist is not only limited to the
individual patient but at the same time including the contemporary social disease states. These
treatments are very successful use of social work with vulnerable groups in particular (mental,

sexual abuse, physical abuse, drug addiction, prostitution, etc.).

Treatments of Buddhism are "treatment-oriented" (Therapy Oriented). On the
Buddhist philosophy, can give revelation for mankind was confused and lose consciousness.
In terms of psychology, Buddhism can specify is because human desires bound up anger,
anxiety, pain and also teach methods capable of solving the problem. So Buddhism, in terms
of therapy, including philosophy and psychology.
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Buddhism clearly indicated host (source, location) of the problem of human
suffering, the Buddhist diagnosis of the origin of suffering is for education and ignorance, the
way to solve to the cessation of suffering is the "Noble Eightfold Path", and general purpose
polarity of the primary therapy is "Nirvana" liberation.

The reason of being’s suffering is due to the lust and ignorance. Lust arising from
desire, hatred, but their ignorance is coming from delusions. So therapeutic path is: For those
who have a lust temperament, give them purity; for who lamented or vulnerable in terms of

their mind is providing internal self conscious and that’s only path to solve basic Optimizer.

The most obvious different between the Buddhist psychology and Western
therapeutic schools of thought is therapeutic purposes. Buddhism is not directly interested in
the finite individual, but is concerned with the problem miserable scene of the whole human
race. The Buddha taught that the disease can be divided into disorders of the physics and
psychological disorders. Our human infirmities of the body in every moment (time period),
but on psychological disorders, except to the Sacred Landscape, if only there it could be
eliminated. Here Buddha gave ideal of happiness and the concept of insecurity: The export
can let go of all to reach for the complete purification of inner security; laity can live a real
life happy, very harmonious (adapt to circumstances) for granted, but to stay away from the

transition by limiting necessities, regular self analysis and help others.

Typically, Buddhist therapy methods have gathered the theory of psychoanalytic
psychology, humanistic psychology and existential psychology; But behavioral schools of
thought that there was a bit of difference to the Buddhist concept of therapy. Buddhism
advocates the self-conscious (enlightenment), and behavioral therapy, behavioral focus

(external manifestation).

Buddhist concepts of organic and unconscious motives, is the intentional
inducement of the deep layer by excitement of the lust senses. The attachment for the purpose
of example objects the user feel pleasure and promote the sense of participation in potential
demand; feeling pain and detonate the potential at the menace of impermanence to life should
tend to accept the before stimulating the potential for survival. The intention of the advanced
nature of this potential for greed, encourage anger, pride, envy and the basic foundation of
insecurity permanently without interruption. So spiritual that sure is a continuity of memory
storage dynamics childhood, (even countless past lives in the past). Buddha taught that the
self by the support of long-term potential of consciousness should now form the basis of

urgency and insecurity.

The purpose of Sigmund Freud’s psychoanalytic psychology is uplifting ideal finite
and reachable bliss, and Buddhism’s purpose is to propose a right path targeting spiritual and

moral education, to help human beings compliance.

Carl Rogers, etc. proclaimed that human beings are responsible for their own

destiny, selection progress themselves and have their own choice, responsibility for his own
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life, which similar to explanations of Buddhism in terms of psychology and ethics.

Buddhism is a religion that is negative nature destiny and Spirit law. But the
Buddhist spiritual path of liberation for insecurity and mode of living is guiding a very
positive way, but technical guidelines therapy "client focus" did not obvious in term of
content in Buddhism, the Buddhist approach of comparison it is obvious that the rich
humanity, the nature of its deeply rooted in that tends to connect the past and future hybrids

when evaluating the enlightenment of all sentient beings.

Buddhism, psychology and social work exists on therapeutic aspects have
similarities such as: "The human problem" of psychology, social work and "Human suffering"
of Buddhism though do not plan but still met. Buddhist proposed method using the concept of
therapeutic self to anger, anxiety, suffering and troubles bored. Buddhism also said that the
reason people nervous anxiety insecurity is because clinging to the attachment where the self.
Psychology, social work, give the treatment, intervention, such as cognitive, behavioral,
cognitive-behavioral, humanistic ... for intervention, effective treatment of human affairs.

Buddhism selfless spiritual proposed to solve the ultimate problem of human problems.

Conclusion

By analyzing of the psychological basis of Buddhism’s social activities through some
of basic categories operated in psychology, Buddhism and social work, it is clear that
Buddhism, these categories are similar and united even though those categories are presented
and operated in different fields such as psychology, Buddhism or Social work. In Vietnam
Buddhism are interested in solving the current pressing issues such as the poor’s condition
wandering and helpless, there are still huddled under bridges, fiber, hard mental square curb
every night, poor children are unable to attend school, or to leave school early because there is
no money to pay school fees ... Simultaneously assume responsibility, embarked on building
programs such as: digging wells for the poor in the mountains without water; establish and
fund scholarships support poor children, students, students in difficult situations,
nondiscrimination of religion or ethnicity; mobilize donors to support means, medicine,
clothing, etc. in order to help disadvantaged families, the elderly. Social work is the specific
action, Buddhism practically help victims of disease, poverty, misfortune overcome difficult
situations, help them more energy, rose wills ... gave them conditions to integrate into the
community and live happily, learning and work as well as normal people through activities
such as: caring lonely elderly who have no reliance and care for orphans wandering and
homeless, disabled children; caring and supporting poor patients; care for the poor or victims
of natural disasters, floods; war victims, victims of Agent Orange and the victims of the
market mechanism, HIV/AIDS...That is also the social activities of Buddhism, of course, the
specific activity is concretizing philosophy and teachings of the Buddha to specify the goal
of Buddhism. To view at the perspective of psychology, the social activities of Buddhism and

social work is in common. The social activities of Buddhism brings great efficiency to society
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is based on the Buddhist belief of the people (80% of Vietnamese have faith in varying
degrees of Buddhism - the data Buddhist Church of Vietnam)

Nowadays pagodas in Vietnam has been implementing social activities as its nature
which is in fact they are doing at different levels the function of a social work center, which is:
service coordination; provide service; training-education-communication; support and
community development; counseling and advocacy. Among those success of so many pagodas
which is Phap Van Pagoda in Hanoi aiding intervention model to youth drug addiction
treatment prove those points of view. Reconciliation of Buddhist philosophy with the goal of
social work perspective psychology it is found such a significant overlap, from these scientific
and practical fundamental it is now able to build a new approach in social work in Vietnam
that is nationalistic in accordance with traditional culture in order to improve efficiency,

quality of work, which is approaching Buddhism in social work.
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lll. SOCIAL CHARITABLE ACTIVITIES OF THE VIETNAM
ASSOCIATION OF BUDDHISM (2007-2012)

- Assoc. Prof. Dr. Nguyen Hoi Loan —

1. Introduction:
1.1. Buddhism is a philosophical doctrine — the largest religion in the world.

Buddhism came to Vietnam around the second century A.D and quickly became a
religion which profoundly influences on spiritual life of Vietnamese people (According to the
survey of the Buddhist Sangha of Vietnam in 2008, 80% of Vietnamese people believe on
Buddhism at various levels) along with Confucianism, Taoism and Christianity. In addition, the
process of development and spread of Buddhism attached to the process of formation and

development of human thoughts and ethics.

Buddhism always appreciates the compassion and mercy. Since being transmitted to
Vietnam, the spirit of rescue of the Buddha has been widely promoted in a country which was
ravaged by wars and disasters. This is an important reason supporting the Buddhism to tie and
go together with Vietnamese people through a long history. Today, Vietnam is a developing
country and has gained many outstanding achievements in the process of industrialization,
modernization and internationalization. However, there are more and more social problems
emerging such as the status of massive immigration in urban areas, damaged environment,
hunger, poverty and unemployment in rural areas, continuously recurrent diseases, social evils,
larger gap between rich and poor people and unequal society...These social problems have
become challenges for our country toward the sustainable development. Therefore, in such
situation, the Buddhism has been contributing to support the State to well implement social

security and ensure the social justice.
1.2. Charitable activities — specific activities of social function of Buddhism.

Vietnam is a agricultural country and usually ravaged by wars. As a result, human life
much depends on the nature and people have often struggled to cope with the devastation of
natural disasters and the invasion of foreign powers. Thus, when the Buddhism came into
Vietnam, its main spirit quickly blended with the philosophy and life experiences of people
which are expressed through Vietnamese folk and proverbs. This similarity is one of important
basis for the Buddhism to exist, develop and accompany with Vietnamese people through the
vicissitude of the history. Therefore, it is said that: “During the period in which Buddhism is the
dominant ideology, it contributed to bring an advanced governance method for the ruling class.
This is the attitude of tolerance, generosity, sharing and understanding, and a living attitude
toward others, for others” (3). Thus, so far, Viethamese Buddhism always shows the practical

spirit, usually organizes the charitable activities, helping vulnerable people in the society.
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The charitable activities are not only an expression of compassion and rescue of
Buddhists but also an important expression of social supporting function of the Buddhism.
“Either much or just a little, people have to face difficulties, dangers, failure, disaster, diseases,
death of relatives and death of oneself. In such situations, people easily get hurt and their lives
will become meaningless, so, the belief on Buddhism shall help people to escape from the
desperateness. Besides, the Buddhism also provides praying methods, divine worship which are
believed to improve such bad situations” (4). The function of Buddhism not only helps people
by spiritual therapies but also have practical activities such as physical supports of Buddhism.
Thus, the charitable activities of the Buddhism bring the physical supports if necessary, as well

as a spiritual solace which help people to cope and overcome difficulties they face in their lives.

1.3. The charitable activities of Buddhism — Social capital

Social capital is a concept which refers a type of non-material asset of each individual,
each family, community or a country which has been created through the implementation
process of social subjects (individual, family, group, community, the State). Cohen and Prusak
defined that: “Social capital mostly includes the cooperation among people: the trust, mutual
understanding and sharing of ethical values, connection s style among members in a group and

’

in a community which enable the implementation of joint actions”. As a result, the social
capital is human. While humans are products of an existing social circumstance and develop in
an economic situation, a historical context, a specific cultural tradition. Indicators to measure
the social capital are reflected through the volume and quality of exchanged information, ability,
cooperative level, external support and sustainability of social relations. A person who has low
income might feel more secure in life when they set up an intimate social network such as
sibling, relatives, friends...(5). The social capital is clearly shown through activities of the
social welfare, helping the poor, maintenance of social network and improvement of their lives’

quality.

Buddhism, a grand social and prestigious organization in Vietnam, has been a crucial
social capital, along with the State and other organizations in many charitable activities to
support people and contribute to develop the system of social welfare in Vietnam. The spririt of
Buddhism and Vietnamese race have profound humanistic features and toward misfortunate
people in the society. At the same time, the charitable activities of the Vietnamese Buddhism
carry a significant meaning which contributes to the efforts of social security and social welfare
for the community development, expresses a good relationship between the religion and life,

clearly reflects the social function of the Buddhism.

The Buddhism keeps a tie with villages by many specific activities in conjunction with

indigenous beliefs and festivals. Monk and temple play important roles in the traditional life. In
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Nothern Vietnam, almost every village formerly had the temple. In addition to worshiping
Buddha, the temples also worship divines and generals having big contribution to the State. The
temple becomes a cultural center of the village. The Buddhism has contributed to enrich the
national culture. The festival of temple as well as the village’s festival are representatives of
lifestyle and behavior of famers, opportunities to release emotions and blend ego into the

village without any decent restriction.

2. The charitable activities of the Vietnam Association of Buddhism
2.1. The results of the charitable activities of the Vietnam Association of Buddhism in
the 6" term (2007 — 2012)

The charitable activities are interested and effectively implemented by the Vietnam
Association of Buddhism. The Vietnam Association of Buddhism actively participates in major
campaigns launched by the Vietnam Fatherland Front and devotes hundreds trillions to the
society to improve life’s quality of vulnerable people. This is not only a noble gesture but also a
cultural value of Buddhism which blends with the traditional culture of Vietnamese people. The
Buddhism always accompanies with the vicissitude of the country, the charitable activities of
the Buddhism aims to ease the pains, misfortunes in life. Many temples are families for
run-away children. With the ability of the Buddhism, we can assert that the Buddhism shall
contribute much that the Buddhist ethic and culture will widely spread in life of Vietnamese
people. Contributing hundreds billions per year, the Vietnam Association of Buddhism is able
to mobilize in necessary constructions meeting up with people’s needs such as accommodation
for the poor, free hospitals, housing for people in remote areas, frontier and islands...This is a
strategy of social charity of the Vietnam Association of Buddhism.

According to the Charity Department — the Central of Vietnam Association of
Buddhism, in the last year, along with other important Buddhist activities, the Vietnam
Association of Buddhism organized many programs of social welfare in order to share
difficulties with disadvantaged people. These activities are the important points showing the
integration of the Buddhism with the tranditional culture of Vietnam race. Until the end of
December 2012, many charitable housing and clinic in Ho Chi Minh city and other Southern
cities were established, proving the accommodation and studying conditions for over 2,500
poor students, 1,500 orphans, disable children and fostering thousands of elderly...Community
social works such as counseling, care, drugs’ supply for people living with HIV/AIDS...with a
total amount of over 400 billions VND. The Charity Department donated 150 billions VND,

through the Vietnam Fatherland Front, to transfer to poor people over the country.

Not only directly involving in the campaigns “For the poor”, in many other Buddhist
programs of the Dhamar, thousands of Buddhist indirectly contribute in many charitable

activities of the Buddhism. Concretely, in October 2012, while organizing the Workshop of
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guide for Buddhists in Hai Phong city, the Central Department of Missionary gave 100 gifts and
20 bikes which are worth over 160 millions VND to poor students in Hai Phong city. In the
Festival of Flowers 2010, the Executive Board and the Central Department of Buddhists’ Guide
lighted up 10,000 candles with the participation of more than 10,000 Buddhists to pray for the
peace, requiem for martyrs who sacrificed in the wars and died people due to the flood in the
Central Vietnam. In particular, Sub-Board of Buddhist, Local Board of Sponsor and Board of
Buddhist Guide had activities of flood relief, scholarship offering, bicycles offering, road and
bridge construction for people in the Central Vietnam with the total value of over 9,5 billions
VND.

During the 6™ term (2007-2012), the Vietnam Association of Buddhism donated 2879
billions and 432 millions VND for the charitable activities as well as other related activities.
Venerable Thich Quang Tung (Vice Chairman of the Executive Board, Director of the Board of
Charity — The Vietnam Association of Buddhism) said that, under the direction of the Central of
Association, Local Executive Board, Local Association of Buddhism and nation-wide
Buddhists made efforts mobilize financial and material assistance for people in
disaster-suffering areas, poor people and people in remote areas...The total donation was 2,879
billions and 432 millions and 62 thousands VND. According to Mr. Pham Nhat Vu (Vice
Director of the International Department, the Depatment of Finance, the Department of
Communication and Culture — The Vietnam Association of Buddhism) “This number is still far
from what the Association has done, the real number is 3 to 4 times this above number. It is not
because the statistic of the Association is insufficient, but the donors don t want to reveal their

names.” (quoted from an interview on November 26™ 201 2).

Specifically, in the 6™ term, the Vietnam Association of Buddhism supported 22,028
cases of cataract surgery, 200 houses of gratitude, 1,876 houses for disadvantaged people, 422
houses of union, 30 classes and 3 kindergarten, fostering more than 100 Vietnamese Mothers of
Hero, constructing 250 concrete bridges, 27,000 meters of cement road, 370 dinghies (boats),
drilling 1,510 clean well-water, offering 1,326 wheelchairs, 1000 bikes, 180 computers for
students; hundreds of thousands of tons of rice, granting scholarships for poor students, raising
orphans, children with disability or visual impairment, solitary elderly, constructing 2
charitable crematorium, creamtion support for more than 2,300 cases...According to Venerable
Thich Quang Tung, calamity relief is the most outstanding activity of the Vietnam Association
of Buddhism.

Besides, fostering the orphans, children with disability, Agent Orange, solitary
elderly...are especially paid attention. There are nowadays over 1,000 classes of love, 36
part-time kindergarten for the orphans, children with disability...with over 20,000 children;
more than 20 nursing home for over 1,000 elderly people. Some local Executive Boards have
organized many free training classes for children of Buddhist families, poor families and people

with disability. There are now about 10 free vocational school including the garment, electrical
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appliances, computer, automobile repair, haircuts, etc, which have trained and supported

thousands of students to get a stable job.

The Vietnam Association of Buddhism also actively engages in HIV/AIDS prevention,
health counseling as well as organizes many training courses of HIV/AIDS prevention for the
Buddhists. Some local Executive Boards have established consulting offices, care facilities
for HIV/AIDS people such as Ky Quang Agoda, Dieu Giac Agoda (Ho Chi Minh city); Phap
Van agoda, Hien Quang agoda, Thanh AM agoda (Hanoi); Bao Quang agoda (Hai Phong);
Quang Minh agoda (Da Nang)...

Nowadays, there are 165 offices of Tue Tinh and hundreds of traditional clinics (located
in the agodas) with the activities of acupuncture, reflexology, physiotherapy, examination and
prescription, besides, there are also more than 10 western medicine clinics or both western and
eastern medicine. All of these clinics have examined and prescribed for free with a funding of
up to tens of billions VND.

By many different models and methods, the Association has attracted the financial and
material share from domestic and foreign enterprises, as well as from people living in Vietnam
or abroad. Especially, the contribution and support of the Buddhists have assisted people to

overcome difficulties and improved the lives of people in remote areas.

The statistical numbers have partly shown the contribution of the Association in the last
term, in which, the total value of relief activities was more than 1,000 billions VND. The
charitable activities of the Buddhism have effectively supported disadvantaged people to
overcome the difficulties they have met.

2.2. Buddhism in Binh Duong province — a typical case for the charitable activity (2007
-2012)

In order to more understand about the charitable activities of the Buddhism, we would
like to introduce a typical example: The charitable activities of the Local Associate of
Buddhism in Binh Duong province. In the last few years, Binh Duong province has high
economic growth and investment with many other socio-economic achievements. On the other
hand, some social problems have arisen such as the environmental pollution, status of migration,
impaction from urbanization, differentiation of rich and poor classes, social evils...which have
hindered Binh Duong province to develop. Thus, the charitable acitivities of the Association of
Buddhism in Binh Duong province have attached to the social problems in order to stablilize

the social welfare in here.

According to the report of the Congress of Binh Duong province the 6™ term
(2007-2012), The Association of Buddhism in Binh Duong province has fostered 11
Vietnamese mothers of hero, granted scholarship for 100 poor students for 5 years. Each year,
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the Association visited and gave over 4,000 gifts including: rice, noodle, sugar, salt, clothes,
blanket, medicine...and cash for the charity program. The total value of gifts for 5 years is up to
2 billions VND. Besides, the Association built 2 classes of love in Thien Hoa agoda (Thuan An)
for 50 students and Phat Hoc agoda (Thu Dau Mot) for more than 50 students, provided soup
for poor patients in the General Hospital and National Medical Hospital of the province 2 days
per week, constructed more than 30 houses for disadvantaged people and 20 houses of
gratitude...Each year, the Local Association organized many relief programs for people in the
Central Vietnam and South West. For the entire last term, the total charity funding of the
Association of Buddhims of Binh Duong province was more than 14 billions VND (6).

In 2009, the results of charitable activitites of the Association of Buddhims of Binh
Duong province included many meaningful activities such as festival of traditional new year for
poor people, gifts for local poor people in the Buddhist day, grant for heart surgery, building
houses for disadvantaged people in Phu Giao district...The total funding for the charitable
activities of the Association of Buddhism of Binh Duong province in 2009 was up to
11,281,130,000 VND (7).

Venerable Thich Hue Thong said that, in 2010, the Association of Buddhism of Binh
Duong province implemented many charitable activities in Binh Duong, for example, 100
houses for disadvantaged people (about 2 billions VND), 1,000 bikes, tens of heart surgery and
other programs with the total funding of more than 5 billions VND...” (8). In 2010, on behalf of
the Association of Buddhims of Binh Duong province, Venerable Thich Minh Thien donated 2
billions VND to the Vietnam Fatherland Front of Binh Duong province for the charitable
activities in months “For the poor” and program “Join hands for the poor” on 31% December
2010 (9).

The presence more and more of the monks in socio-political activities of the State have
clearly expressed the relation between the religion and life of the Association of Buddhism of
Binh Duong province. The Nun Thich Nu Dieu Nghia and Venerable Thich Hue Thong are the
members of the Vietnam Fatherland Front of Binh Duong province. The Nun Thich Nu Dieu
Nghia is also member of the Executive Committee of the Provincial Women’s Union. The Nun
Dieu Nghia and the Monk Thich Minh Thien participate in the Executive Committee of the
Provincial Red Cross, Disability and Children Protection Committee. The Monk Thich Minh
Thien is also the member of the Child Protection Committee, the Committee for Agent Orange
and the Board of Blood Donation of the Binh Duong province. Especially, the Monk Thich
Minh Thien is also the Chairman of the club of volunteers of the Provincial Red Cross. The
presence of the monks, Buddhists of the Association of Buddhism of Binh Duong province in
these organizations has demonstrated the increasingly close tie between the Buddhism and

government which together aim to support vulnerable people.

Especially, the professionalism of the charitable activities of the Association of

Buddhism of Binh Duong province has initially been demonstrated by the establishment of the
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Center of Fosterage for orphans and solitary elderly Bodh Gaya in 2007. This Center is located
in the Bodh Gaya pagoda, Binh Chuan commune, Thuan An district, Binh Duong province and
managed by the director — Nun Thich Nu Tu Thao. This Center is now fostering 33 childrens
including 18 males and 15 females. This is a significant step forward in the charity of the
Buddhism in Binh Duong province because it requires professional knowledge and skills and
focus on the most vulnerable people such as orphans, abandoned children. (10). The nuns living
in the agoda are main carers of this center. Most of the children are from Binh Duong province,
in which some are abandoned children and some are orphans. Toward its funding, according to
the Nun Tu Thao: “The funding is mostly self-prepared, the Department of Labor only supports
on papers... The nuns undertake everything related to the children's accommodation and eating.
We self make handmade craft products such as candle, dishwashing liquid, incense, etc, to sell.
In addition, the Buddhist may donate depending on their generosity. That is quite enough for
the children here”. The Center supports the children to go to the local public kindergarten and
elementary schools. Tuition, living expenses and health care fee are fully provided. This Center
has legal status approved by the Department of Labor, Invalids and Social Affairs of Binh
Duong province. The children are offered full material and spiritual aspects, so they can
thereafter integrate into the society. For the better care, a special house was built for the children
in October 2008. The house is located in the agoda campus with the area of 1,164 m2 (2 floors)
and the total budget of more than 7 billions VND.

Therefore, through some achievements of charitable activities, the strength of the
Association of Buddhism of Binh Duong province is the connection of different resources to
support misfortunate people. At the same time, this activity is increasingly growing and
developing with abundant and diverse forms and getting the support from the local government,
the contribution from the local Buddhist as well as the Buddhist from other provinces, the
enthusiasm of the monks. Vulnerable people who need help from the charity include solitary
elderly, people with disability, people with serious diseases, poor students, homeless people.

In recent years, the Association of Buddhism of Binh Duong province has been succeeded
in linking resources to improve the efficiency and effectiveness of the charitable activities. In
Binh Duong province, there are various donors including both individuals and organizations. In
addition to larger enterprises such as the Lacquer Thanh Le Company, the Ceramic Company
Minh Long..., there are some charitable groups of Buddhist such as Group of Flower for love,
Group of soup for love...In particular, in 2008, the Trading Hue Minh Co.,Ltd was established
to provide rice, food, vegetarian food...Its profit will be used for the Charity FunduPng of Hoi
Khanh Pagoda. This company is also the main sponsor for the program “The warmth for
disadvantaged people”, in which the company provide half a ton of rice each month for poor

people in Binh Duong province.

2.3. The Buddhism in Ho Chi Minh city — a typical example of the link between
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charitable activities of the Buddhism with social work in Vietnam nowadays

Linking the charitable activities of the Buddhism with social problems in Vietnam is not
simple and requires an organizational and professional system. As a religion of the compassion
and mercy, the Buddhism in Vietnam will surely accompanies with the State to solve the current
social problems. The main spririt of the Buddhism is showed through the cluster of actions of

social improvement in many aspects.

In order to enhance the efficiency of the charitable activities and professionalize it,
raising these activities to be social work is necessary. Unlike the charitable activities with the
significance of temporary material support, the social work promotes social changes and

contributes to solve problems arose in the human relation, empowers and brings the peace.

In the last few years, there were some social work activities of the Buddhism such as the
establishment of school for orphans, facilities for elderly, people with disability, HIV
counseling offices. Recently, the charitable activities of the Buddhism in Ho Chi Minh city have
advanced in using knowledge from social work by establishing the schools for the orphans such
as Long Hoa agoda (No7 District), Dieu Giac agoda (No2 District), Ky Quang (Go Vap
District), Huynh Kim agoda (Go Vap District), Phap Vo agoda (Nha Be District). Two caring
facilities for people with HIV/AIDS were set up by the support of UNICEF in Vietnam and the
Vietnam Fatherland Front. These activities contribute to enhance community health, reduce

anxiety, depression from diseases, faciliatate the social development and stability (11).

Nevertheless, these types of activities are just a few and usually focused in large urban
areas. In order to enhance and expand the social work activities, the human resource must be

trained in social work.

The example of the monk Thich Nhuan Tam — Abbot of Leaves Agoda at 12/2E, Quang
Trung street, Nol4 Ward, Go Vap District, Ho Chi Minh city is typical. In 1995, when being
purchased to build the agoda, this area had a lot of drug addictives and a group of gangster with
more than 100 members. By open talking, understanding people’s suffering and being helpful,
the monk successfully advised many gangsters to give up their old lives. Especially, the leader
of this gangster’s group willingly became a monk named Duc Hau after talking to the monk
Thich Nhuan Tam.

In recent years, the monks Nhuan Tam and Duc Hau have successfully cured the drug
addictives by their own methods and support to build a rehabilitation center in the community.
The agoda has also attracted many artists to come for the charity, publish poetry and participate
in cultural activities. The monks also organized 5 free linguistic classes including English,
Japanese, Chinese for 250 poor students. Many students have also received the scholarship
from the donation of many enterprises. The total funding for the charitable activities of the
Buddhism of Ho Chi Minh city in the 6" term reached over 750 billions VND.
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3. The charitable activities of the Vietnam Association of Buddhism
from 2012 to 2017

In the opening session on the morning of November 23" 2012, the monk Thich Gia
Quang stated the working program of the Vietnam Association of Buddhism in the 7™ term
(2012-2017). Aiming the goal of “Inheritance — Stability — Development”, the charitable

activities will focus on the following contents:

- Increasing the charitable activities, visiting and supporting victims of natural disasters,

victims of Angent Orange, solitary elderly.

- Expanding the system of Tue Tinh Office, center of free medicines, schools for

orphans, run-away children, people with disability, nursing home.

- Mobilizing to build houses of love and gratitude, local welfare programs, extending
the model of charitable kitchens, spots of delivery of gift for poor people. Especially

focusing on building General clinics, Buddhist hospitals.

- Paying attention to the activities related to charitable counseling facilities, caring
facilities for HIV/AIDS, drug rehabilitation centers...Effectively implementing a
program of HIV/AIDS prevention launched by the Vietnam Fatherland Front.

Nowadays, there are 58 local Association of Buddhism in Vietnam. According to the
statistic, there were 2,000 agodas in 1981, and now there are 14,778 agodas with nearly 4,500
monks; 4 Buddhist Institutes in Hanoi, Hue, Ho Chi Minh city and Can Tho, 8 college classes
of Buddhism, 30 secondary schools of Buddhism...

Conclusion

Through information of the charitable activities of the Buddhism in Vietnam, we might
understand more about the ideology of the Buddhism. The Buddhism awakens people to be
toward the goodness and overcome all of suffering and difficulties for better lives. Therefore,
developing the love and social responsibility has a very important implication.

Although there are still some restrictions, we can not deny that the importance of the
socio-ethical values of the Buddhism. They contribute to bring a peaceful society in which
people support each other. Thus, the Buddhism has been always existed and attached to the life
of Vietnamese people. The charitable activities are crucial work of the Vietnam Association of
Buddhism. These activities are usually implemented and considered as the practice of the
Buddhist teaching of compassion. The charitable activities are diverse such as the
establishment of fosterage centers for orphans, solitary elderly, people with disability and
clinics. The Association always helps victims of the natural disasters in time and actively
supports the movement of poverty reduction. We believe that the charitable activities have

contributed to protect and develop the society more and more stable.
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IV. THE VALUES OF SOCIAL WORK SECTOR SHOWN THROUGH
HUMANITARIAN ACTIVITIES OF BUDDHIST INSTITUATIONS - A GENERAL
SIGHT FROM VIETNAM AND JAPAN

- Assoc. Prof. Dr. Nguyen Thi Kim Hoa —
- BSW. Nguyen Thu Trang —

Introduction

Social work was formed and has been developing in the world for many past decades.
After a lot of changes, its values have been still remained and improved positively in which
human is always the essence. Personal and social values are the main foundations of this

industry.

In Vietnam, though professional social work seemed to officially start recently but in fact,
it had begun in the traditional Vietnamese society for a long time. Even in the feudal or
modern era, the basic values of social works as humanity, justice, charity, respect of social and

human values have always been appreciated and considered as the direction for all activities.

A special feature which may be noticed in Vietnam is that religious organizations have
participated in humanitarian activities more and more. In spite of having a lot of scientific
debates on humanitarian activities currently that if they are purely charity activities or they get
developed and specialized as true social works, it is admitted that its values have been shown
clearly through the activities.

In the framework of an international cooperative scientific research between the
University of Social Sciences and Humanities, Ha Noi National University and Shukutoku
University on "The roles of Buddhism in the social work activities" for three years
(2012-2014), we, as members of the research group want to give the initial results of the
social works’ values through the Buddhist institutions’ humanitarian activities, especially,
charity activities and social works of four pagodas in the North of Vietnam (Bo De Pagoda,
Hoe Nhai Pagoda, Phap Van Pagoda and Phat Tich Pagoda) to see more clearly the
relationship between Buddhism and social works in modern society in order to boost the

awareness of social works in Vietnam.

1. Overview of social work values

To understand the basic values of social works, firstly, we need a common definition of
professional social work that is widely recognized in the society nowadays.

In July 2000, in the International Conference held in Montreal, Canada, the International
Federation of Social Workers (IFSW) adopted a new definition for professional social work:
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professional social work is to promote the social change, solve the problems of human
relationships and the empowerment and liberation help the lives of people more comfortable
and pleasant. Applying the theory of human behaviors and social systems, social work
intervenes in the interaction between humans and their environment. Human rights and social

justice are fundamental principles of the profession.

Social work is derived from humanistic and democratic ideals. Its values are based on
respect of the equality, dignity, and merit of all the peoples. In that sense, social work aims to
meet the needs and develop human potential. Two central elements of the profession are

human rights and social justice:

e  Human Rights: The United Nations recognizes that the inherent
dignity, equality and unchangeable rights of all members in human society are the

foundation of freedom, justice and peace in the world.

e  Human values: Social work respects human values. This respect

shows through two aspects: respect for personal values and social values.

v' In terms of personal values, social work appreciates the value of
every human being, always respects the right to life, the right to development and
equality among people. Social work has aroused people' believes, helped the
harmed restore their rights and values. This is also the basis for enhancing the
capacity when working with the vulnerable. To each person, no matter how weak
he is, he must be considered as a human with full rights of receiving assistance,

recovery and integration into the social community.

v In terms of social values, we need to understand the method that the
modern society runs. That is "Society has responsibility and obligation to share
the pain of people and improve the quality of life individually and socially." That
social work respects social values means it complies with the way of running and

fulfills responsibilities and duties for the weak.

In its scientific system, professional social work pursues six basic values:
(1) Individual is the top concern of the society.
(2) There is a mutual dependence between the individual and society.
(3) Each party shall be responsible for each other.
(4) People's needs are the same, but every single person is unique and unlike.
(5) Each person needs to develop fully their potential and should show their
responsibilities to the society by active participation in the society.
(6) The society is responsible for facilitating the individual to express themselves and
dealing with obstacles. The obstruction is the imbalance in the relationship between

the individual and society.

Six principles all intend to harmony between the individual and society that every human
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society reaches for. Moreover, the six principles are consistent with the basic content of
materialist dialectics of Marxist-Anghen'

These basic values and principles mentioned above are fundamental factors to determine
the general agreed social work profession around the world in the modern context. This is the
basis for us to consider the relationship between social work and Buddhism in the modern

society.

2. The application of social work values through humanitarian
activities in history

When discussing the values of social work in Vietnamese traditional society, a question is
raised whether these philosophies existed during this period or not? In terms of historical root,
social work is the perfection of charity activities. To solve social problems and support people

in the community, Vietnamese Dynasties had specific laws and policies.

Most of the villages are reserved land and grain to do charity work. For example,
“widows field” is taking yields to give to widows, "rice-field tax" is to take yields for those
who have nothing to pay tax, "orphan’s field" is giving yields for orphans, "rations field" is
the type that divides fields equally to people, then common yields will be lent to the poor, the
family with dead or wounded coolies or the bankrupt without interest. (2)

In the ward and alley in the royal capital, and the villages where the sick have no guys to
take care of, they have to live on road, bridge, whore, temples, shops, etc... mandarins at
these places have to make tents for them, support them with rice, porridge, medicines to save
lives, not sit and watch, or let they suffer. If they are dead, it is a must to submit the mandarin
for burying, not to expose their remains. If not, the mandarin will be dismissed. If the sick live
in temples, shops without reporting and support, Mandarin will be punished. (3)

Thus, the religious institutions, specifically, Buddhism was early involved in charity,
humanitarian activities and helping human. These activities have applied the most
fundamental values of social work factors. These are humanity, respect for human rights,
respect for human values and especially, social-value appreciation. However, the typical
difference in this period is the dominance of social values to personal values that are

commingled with social values.

Notably, Vietnamese traditional society represents the community’s coherence. In
this society, respect and communal preservation is an indispensable characteristic. The very
communal lifestyle has constructed a traditional Vietnamese society with changes in the
history through many dynasties, many wars defending the country against foreign invaders.

During this period, the highest traditional values are unity, solidarity and respect for

" pr. Nguyen Ngoc Lam (2009), the philosophical foundation of social work profession
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communal values which nearly become Vietnamese religion:

Thanks for living place including relationships, organizations and institutions,
Vietnamese have a clear living discipline that is living not for only one’s self when they are
young. Happiness that is contributing force to the community, helping the surrounding or even
the strange, becomes moralities. The highest morality of Vietnamese values is to fulfill his

duties

(1) Nguyen Ngoc Lam (2009), the philosophical foundation of social work profession.

(2) Dang Canh Khanh, (2010), the first step of social work activities in the traditional Vietnamese society,
Scientific Conference “Innovation of social works in internationally integration and market economy -
Matters of theory and practice”.

(3) Phan Huy Chu (1992), Dynasty Calendar Charter, volume 2, Publisher Social science, page 325.

for the community, sacrifice strength, prosperity and even life for the community’s life, etc ...
Each member of the society must have common responsibilities to the community and village

and responsibilities to others. (4)

This factor greatly influenced on the formation and strong humanitarian-activity development
in the Buddhist institutions. Because community spirit affects profoundly on the awareness of
the religious leaders, community, and therefore, the overviews, values of social works are

easily absorbed and applied in all aspects of Vietnamese life, especially, spiritual life.

3. The values of social works in humanitarian activities of a number
of the current temples

The humanitarian activities and supports to the poor are popularized at temples

currently:

In the international cooperative research projects implemented in Vietnam,
one of the most important steps is to explore four typical pagodas that have
humanitarian activities, supports to the individuals, groups, poor communities. They
show their positions and roles in people's lives
* Bo De Pagoda (Head monk, Thich Dam Lan): Pagoda is the place to bring up, care
and educate many children, the old, harmed women or people living with HIV, etc ...
with professional nursing and nurturing facilities.

* Hoe Nhai Pagoda (Head monk, Thich Tam Hoan): Every Sunday, the pagoda cooks
and distributes free dietaries to the patients of Blood transfusion and hematology
hospital. Besides, the pagoda regularly organizes many charity trips for giving gifts

at The disabled children and elderly nurturing center, Thuy Anh commune, Ba Vi
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district, Hanoi and the education center number 2 (HIV-exposed children nursing
center), Yen Bai commune, Ba Vi district, Hanoi or handing presents to victims of
dioxin, etc... Hoe Nhai Pagoda has led the way in doing charity across the country
for years.

* Phap Van Pagoda (Head monk, Thich Thanh Huan): The pagoda is the prestigious,
active and effective place to people with HIV. The pagoda has organized social work
activities and attracted the attention of HIV-exposed people around the country as
well as the interest and support from the community.

 Phat Tich Pagoda (Head monk, Thich Duc Thien): Besides charity activities, the
pagoda has appealed and built a talent development center specializing in nurturing,

nursing and educating orphans and the elderly from many places of the country.

* Linh Son Pagoda (Head monk, Thich Nu Nhu Hien): providing meals for destitute
cancer patients at the hospital since 2006 as well as organizing a clinic every Sunday

for poor patients with the help of voluntary doctors.

The basic values of social work are presented through Pagodas’ humanitarian

activities and support nowadays:

(4) Dang Canh Khanh, (2010), the first step of social work activities in the traditional Vietnamese society,
Scientific Conference “Innovation of social works in internationally integration and market economy -

Matters of reason and reality”.

First of all, we cannot deny that Pagodas’ humanitarian activities express deep humanity,
especially, the appreciation of human values and marvelous sharing of the society with the
poor individuals and groups’ difficulties. Basically, the activities all cooperate with the theory
of human and social value preservation through mobilizing community’s forces.

* The appreciation of human values
Firstly, the activities are made to meet the urgent need of supporting the specific people to
overcome their current difficulties. So, obviously, the humanitarian activities are set up and

designed so that the values, dignity and human rights are always the top priorities.
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The pagoda always has a concept of saving people and considering all people equal. So
anyone who comes here to ask for help, we all bear them. Many pagodas do not receive
pregnant women because pagodas are sacred places of worship, they are afraid of making
pagodas dirty. Bo De pagoda is an exception. They will hide these women in the closet to wait
for giving birth. But if the pagoda does not have place for them to live, pagoda will send them
to the inn in the countryside to avoid Buddhist taboo. I think that one person who must live in
the pagoda because they are the poorest and have nowhere to go. They are homeless and they
are not accepted in the society. If the pagoda does not help them, who can help them?
(Female head monk, Bo De pagoda)

In accordance with highly appreciation of individual value, the pagoda understands the
important role of spirit in the support activities because this is the legitimate need of people

which is not care enough.

Unlike other aid organization, the pagoda not only supplies free meal for people but it also

brings the spirit power to them.

(Female Buddhist, Hoe Nhai pagoda)

It 1s the power of spirit that Japanese who considers Buddhism as the national religion
and they always go to the Buddhist institution as the place they lay their faith on Buddhism
when encountering with difficulties in life. Although today, with the motto of separating
religion from state management, Japanese government has limited a lot of Buddhist activities
in the social places, at some hospitals in Japan, many patients and their families recommend
and even struggle to get a small corner in the hospital to place pictures, and statues of Buddha
for praying and relieving the stress of illness and pressures of life. In many nursing center,
particularly the nursing center founded by Buddhist institutions, the spiritual element is very
important because it is one of the essential needs of the elderly. Buddhist pictures, photos and
statue are very popular in the room, corridor, common hall, etc... as the request of people here
in “Utopia Daihongan — Wakaho” nursing house of Zenko-ji, Nagano pagoda - the famous
ancient pagoda which has hundreds of historical years in Japan. Besides, the praying room is
also the place where the elderly come regularly. Thus, it can be said that, through meeting the
legitimate spiritual demand of the people, Buddhism is contributing to turn the philosophy
into real life when putting the people into the center of all activities; social work will help

them improve their quality of life.

Simultaneously, for appreciating human values, the pagoda not only stops at temporary
aid but it also pays special attention to the education and good living direction. Like the

functions of social work, besides implementing immediate aid, the pagoda prevents negative
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problems which happen to individuals, groups, communities through educational activities.

The monks take responsibilities to guide people and help them do good things, avoid evil and

encourage people to do social security activities

Male head monk, Phap Van pagoda)

e Social value appreciation

Another important point must be mentioned is the value of social work which is
shown in the humanitarian activities of the pagodas. These activities not only limit in
appreciating people with their own dignity and rights ... as they have and deserve, but they
also focus on social values through encouraging the development of social consciousness at
the high level of awareness and action.

First of all, the pagoda is a sacred place that all people trust and follow. Therefore,
thanks to its image, the pagodas are very appropriate places to call for people to contribute to
the support of individuals, disadvantaged communities, at the same time they are the places
for all the members in the society to stay together and express a sense of community with

practical actions and noble humanitarian significance.

People want to do charity but they do not have enough trust so they have to rely on the
reputation of the pagoda, by virtue of monks to create the trust of the community and
implement the center power of Buddhism. We want to leverage the influence of Buddhism in
Vietnam. Actually the idea and character comes from what Buddhism teaches. When I was a
child, I went to the pagoda with my parents, attended the teaching of the monks I myself fully
agreed and always followed these teachings to do good things.

(Female Buddist, Hoe Nhai pagoda)

Therefore, social responsibility is concerned and focused on promoting the humanitarian
activities which are implemented these days. These activities are an output of a social

mobilization process in a positive, proactive and united way.

Recently, Japanese scholars have recognized and coped with the fact that Buddhism is
losing its leading role in people's lives, especially in the implementation of the humanitarian
activities in order to take responsibly with other institutions. In order to separate the
government management and the influence of religion, Japanese government implement
clearly that ensuring social security in all aspects is the responsibility of the government, and

religions do not have roles in this field.

Although this is quite suitable with the high socio-economic development as well
as quite completed social security of Japan, people are suffering from the negative limitations

when the government is reducing the participation into social responsibilities of Buddhism.
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Typically, for example in crisis situation such as the earthquake and Tsunami in 2011, while
all class of the population wanted to contribute to reduce the burden and ease the pain,
Buddhism isolated from some significant aids due to institutional and legal barriers. Although
a lot of monks and Buddhists wanted to come to places having severe disasters to pray for the
victims, support spirit for survivors facing with loosing house and relatives, etc..., they were
prevented by the government officials. Many monks had to pray in the very far disaster region

and could not access directly to this victims.

This is a fact ongoing in Japan. In contrast, Vietnam is the open and harmonious
environment where Buddhism in particular and other religious institutions in general are
facilitated to participate in bearing social responsibilities. Buddhist institutions, which are
positively participating in humanitarian activities such as helping disadvantaged people,
nursing the elderly, orphans, children with HIV, are praised and encouraged by the
government in order to fully strengthen their influence on supporting the community. In other
words, through the combination of religious, spiritual activities and humanitarian activities,

Vietnam Buddhism is increasingly showing the basic philosophy of the social work.

1 think that Buddhism rescues people, material and spiritual life cannot be separated but it
needs to take care for the material life first and after that Buddhism activities are used to
attract people. It is also a way to develop regional culture- tourism- local economy. Buddhism
needs to apply to people's lives, not merely worship. I assure that the pagoda needs to share

responsibilities with the society.

(Male head monk, Phat Tich Pagoda)

Obviously, these humanitarian activities not only reflect the values of the social work,
but they also combine Buddhism philosophies to give humanitarian support in accordance

with Vietnamese social context.

I always think that charity activities in the pagoda were born from the integration of
Buddhism management, real life and scientific knowledge, the Buddha image saving people. [
remember that “helping people is the usual thing of Buddhism”. As the head monk of the
pagoda, it means that I am not only a monk but also a donator, a manager, a development
strategist and an economist. I have played many roles to operate charity works in the pagoda
and to work with each person who is known as the counselor. I think the monk and social

workers are very close in their roles.

(Female head monk, Bo De pagoda)

An interesting finding that because Buddhism institutions in Vietnam are positively

implementing many humanitarian activities with the extending professional scale, Buddhist
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dignitaries, who are typically the head monks of the pagoda with the Buddhists having a
variety of different roles. Many roles have the characteristic of social workers, but they are
not professional and improving and developing gradually. It is also one of the important
factors to strengthen social work values, confirm and widespread humanitarian activities

which do not only contain particular and life-isolated religion.

Conclusion
Vietnamese social work profession is a young science industry and it is on the path of

learning and changing. Therefore it needs the key factors to be on the right direction. In this
development strategy, the common features as well as Vietnamese identity are always
considered to balance for the development of effective scientific activities. Therefore, the
research of social work value in humanitarian activities, support of disadvantaged people is an
important task in order to identify action method and long-term strategy to develop the Social
Work Profession as a powerful tool to promote social progress.

Basically, the value of social work profession is deeply shown in balanced and
harmonic way with Buddhism philosophies. Besides, the expression form of these values also
includes time characteristics with particular ones of contemporary society. It can be said that
the values of social work are a deep foundation and promoted in internal relations and
inter-sectors. During the time, these values will be improved and adjusted in order to promote

effectively aid activities.
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Chapter I

Report of Shukutoku University






International Joint Research by Shukutoku University and Vietnam
National University-Hanoi
Introduction to Research on “Roles of Buddhism in Social Work”

Masashi TAMIYA
Professor, College of Integrated Human and Social Welfare
Representative, Shukutoku University Research Team

On January 26th 2012, Professor Tatsuru Akimoto (President of APASWE) contacted
Professor Masatoshi Hasegawa (President of Shukutoku University), informing that Dr.
Nguyen Hoi Loan (Professor in Department of Social Work, Faculty of Sociology,
University of Social Sciences and Humanities, Vietnam National University-Hanoi;
hereafter USSH) applied for a joint research on the theme “Roles of Buddhism in Social
Work.” On February 2214, the document from Professor Hoi Loan was forwarded via fax.
This is how this research started.

Later on, APASWE President Tatsuru Akimoto told us that Shukutoku University
was his first choice for this social work research based on the key word “Buddhism”
because this university has been committed to Buddhist welfare research since its
foundation by Professor Ryoshin Hasegawa.

After several contacts since then, Professor Tatsuru Akimoto (President of APASWE)
as a mediator and 4 members from Shukutoku University (Associate Professor Satoshi
Shibuya at College of Integrated Human and Social Welfare, Associate Professor Yusuke
Fujimori at College of Cross-Cultural Communication, the assistant and an interpreter)
visited USSH from March 20th to 23rd. The purposes of this first visit to USSH were to
find out the details of USSH’s intent of this research and to assess the feasibility of the
joint research under the given research arrangement and schedule. This first visit to
USSH was funded by Japan College of Social Work, which housed the APASWE
president office.

With the excellent interpretation by Dr. Pham Thi Thu Giang at Faculty of Oriental
Study, our research team had a discussion with Professor Nguyen Van Kim (Vice
President, USSH), Professor Nguyen Kim Hoa (Dean, Faculty of Sociology, USSH),
Professor Nguyen Hoi Loan (Chair, Department of Social Work, USSH) and several their
participants including an officer of Vietnamese Government Committee on Religion. As a
result, this research formally started as a 3-year joint research among USSH team,
Japan College of Social Work/APASWE team and Shukutoku University team.

This is an international joint research with the common interest in social work and
Buddhism at the core and APASWE President Tatsuru Akimoto playing a role as a
go-between. Without Professor Akimoto, this research would not even have a chance to
start.
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After the discussion, Japan College of Social Work and Shukutoku University approved
the funding for this research respectively. The research started in April in Shukutoku
University and June in USSH. In July, the Shukutoku team made the first research visit
to Hanoi. In August, the USSH team visited Japan and held a joint workshop. In
November, the Shukutoku team made the second research visit to Hanoi.

This report is a partial summary of these two visits to Hanoi and a joint workshop. On
the last day of the second visit to Hanoi (November 26th), “The agreement on academic
cooperation between University of Social Sciences and Humanities, Vietnam National
University-Hanoi and Shukutoku University” (MOU) was signed and exchanged, with
APASWE President Tatsuru Akimoto serving as a witness.
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1 An Attempt of Typology of Social Work Practice by Buddhist Temples and
Monks in Contemporary Vietnamese Society
~From the Results of the First Research Visit to Hanoi in 2012~

Yusuke FUJIMORI
Associate Professor,
College of Cross-Cultural Communication and Business

1. Introduction

Greetings by Prof. Masashi Tamiya( p ) has already introduced how this joint
research “Roles of Buddhism in Vietnamese Social Work” by University of Social
Sciences and Humanities (hereafter USSH team), Asian Center for Welfare in Society,
Japan College of Social Work/Asian and Pacific Association for Social Work
Education(hereafter ACWelS-JCSW/APASWE) team and Shukutoku University team
started through trust-building processes. (As I confess my own immaturity,) as of April
when the joint research actually started, the research plan was not detailed at all,
including “to whom (subjects), about what (contents) and how (methodology)” this
research should be conducted.

In this article, the author would like to summarize how we, the ones without
extensive knowledge on contemporary Vietnamese society and Buddhism at the
beginning of this research, have been struggling to find the research perspective
through trial and error as well as the prospects of this study for the future based on the
experiences, while focusing on the results of the first research visit to Hanoi (hereafter

“the first study”). This article also serves as a “record” of this research.

2. Developing a Research Plan

When starting a research which focuses on specific areas and subjects, the very first
thing one should do is checking the existing research. In this regard, there is an
abundance of literature on contemporary Vietnamese society, particularly in the areas
of politics and economics, ranging from the introductory books which are relatively easy
to understand to specialized books and research papers. However, the volume decreases
dramatically when it comes to social welfare (social security). The volume of existing
research becomes even smaller when adding the factors such as “Buddhist temples and
monks.” Consequently, the only existing studies we were able to find and learn before
the first study were “Study on Vietnamese Buddhist social welfare facilities and schools
for children with disabilities (by Haruna Naka, in Japan-Vietnam Friendship Seminar
on Education and Welfare for Children with Disabilities Steering Committee ed. (2008).
‘Research on Japan-Vietnam Education and Welfare for Children with Disabilities 6.’

Bunri-Kaku Publisher)” and “Current conditions of contemporary Vietnamese Buddhist
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social welfare facilities (by Keiji Mukai, in Mukai ed. (2009). ‘A Basic Study on
Understanding the Current Conditions of Social Work Training in Vietnam (Research
ID: 18530642).” Shuchiin University).”

Despite these uncertainties for the future, we were blessed with an opportunity to
visit Professor Mukai at Shuchiin University on July 2nd having a direct lecture on
Vietnamese research. Thanks to him, we were able, thought with struggles, to make the
1image of our research plan much clearer.

The research team thought that the first thing essential to advance this research
would be to collect typical cases of welfare practices by Buddhist temples and monks in
both Japan and Vietnam that could be used for our detailed analyses.

In this regard, Japan has a culture of “keeping a record,” such as keeping logs and
storing documents. Hence, it is possible to learn about the activities and administration
of many temples and facilities with some history through their records. Moreover,
“History of Buddhist Social Welfare Programs in the Post-war Japan” and
“Chronological Table of Buddhist Social Welfare Programs in Post-war Japan” (both
written by Masatoshi Hasegawa and published by Hozokan) were published in 2007,
introducing the accomplishment of existing research. In short, as far as “Japanese side”
1s concerned, it 1s feasible to see an overall picture.

On the other hand, in Vietnam, “keeping a record” is not a part of its culture
compared with Japan. In addition, even the limited historical documents have been
scattered and lost due to the war and the following social turmoil (we further felt this
point through the actual visits). Under this circumstance, it would be extremely difficult
to make comparisons and conduct analyses based on historical documents like
conventional Japanese research on social welfare history (e.g. history of person, ideas
and institutional formation).

This was a very big obstacle in advancing the research in a way we had initially
planned. Nevertheless, we were able to find a breakthrough by standing back and
thinking about the timing when the contemporary Vietnamese society was formed and
when Buddhist temples and monks started social welfare practice there.

Most of the current social welfare practices by temples and monks (nuns) in Vietnam
started during or after the late 1980s, when its social condition became more stable
following the turmoil.

In other words, many founders of these practices, or those who were involved and
have knowledge on when these practices started, still exist. Without sufficient historical
documents, we have come to the conclusion that their oral history (“recording” their
“memories”), which we would be able to obtain through field studies, could be valuable
resources.

Through such processes, we conducted the first study with a main goal to collect as

many cases of social welfare practices by Buddhist temples and monks as possible.
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3. The First Study

The first study was conducted with 4 temples and monks, who are engaged in
continuous welfare activities in the capital Hanoi and the neighboring Bac Ninh
Province from July 20th to 26tk, 2012, thanks to the full cooperation of USSH and the
support by the human network of Ms. Nguyen Thi Du, who kindly joined this project as
an interpreter and a joint research team member (see the other article for details of the
study).

The following is a summary of the study results on these 4 temples and monks.

(1) Bo De Pagoda (July 21st, 23rd and 25th; the total of 17 hours)

Bo De Pagoda accepts socially vulnerable people who have difficulties leading
independent living, including orphans, children with disabilities, older people and
women who are victims of domestic violence. It provides them with a place to live within
the property as well as the total support such as foods, clothing, housing and education.

The temple is located in Long Binh Ward, Hanoi, and it is believed to have been
founded around the 14th century. While this temple seems to have been traditionally
engaged in charitable activities for poor residents in the neighborhood, the current
welfare practice of looking after children without parents was started around 1989 by
the current head nun Thich Dam Lan (born on July 30th, 1956).

According to the interviewee, when they started accepting children, the temple was
quite small with a limited space for living. Therefore, the nuns and children shared the
space to sleep and eat. Moreover, since the head nun, who had ordination at the age of
16, and others became nuns at an early age, they had little child-care experience and
hence had constant struggles. Nevertheless, the interviewee looked back on these days
with the impressive comment, “It flowed like a river.”

This activity went on without any special advertisement. Yet, after they received an
award from Long Binh Ward in 1996, media started covering their story. Since then,
this program has become famous, and clients started coming to this facility by word of
mouth (indeed, when we were there for a limited time for the study, a young woman
who became pregnant without support of her family and an old woman without any
family came to the temple voluntarily and were admitted there). In addition, the
interviewee told us that many people now bring old people and children they saw on a
street to this temple. In many cases, children themselves are in front of the temple in
the morning or at night.

The interviewee told us that there were 249 clients at the time of the study. Their
ages range from the new-born to 100 years old, and their conditions also vary as
described below:

- People with physical disabilities (including visual and auditory impairments);
+ Children who were abandoned for financial reasons;

+ Children with AIDS who were abandoned by parents who are AIDS patients;
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+ New-born babies;

+ Children whose family are too poor to raise them (not abandoned though);

+ Children whose parents died;

+ Children with disabilities who were rejected by other places;

- College students who face unwanted pregnancy;

+ Street children aged 7 to 12;

* People who attempted suicide;

*Women whose husbands abandoned them, have gambling problems, and/or are violent;
+ Women who migrated from rural areas for the reasons mentioned above but have not
been able to find a job, women who were deceived and became pregnant;

+ Parents who gave their properties to children but later were abandoned by them;

- People who migrated from rural areas; and
* People who had an abortion, etc.

Meanwhile, it costs about 50,000 yen for electricity, about 30,000 yen for water,
about 23,000 yen for gas (they partly use firewood), about 130,000 yen for vegetables,
about 130,000 yen for rice (3 tons), and about 220,000 yen for care staff (details will be
explained later) for 47 children and security guards in order to support the lives of these
clients. Moreover, the temple also covers occasional costs, such as education for children
and health care (e.g. the temple covers the cost for blood transfusion, about 10,000 yen,
to have an abortion). These expenses are funded by the temple’s revenues in such
occasions as its New Year event as well as donations (not only in cash but also in kind
like rice and other foods) by 4,000 to 5,000 believers at the temple. The temple does not
receive permission or support from Vietnamese government (Yet, it does not mean that
the temple has a bad relationship with the government. The Vietnam Association of
Buddhism and Long Binh Ward government are well aware of its activities, and they
have a trusting relationship).

In addition, college students, corporations and youth groups are involved with this
temple as volunteers and support its sustainability. These are the factors which allow
the temple’s welfare practice to continue.

What is noteworthy about the practice of this temple is the way this facility is
operated.

According to the interviewee, 8 nuns, including the chief nun as a master, currently
live in this temple, of whom 5 are especially involved in operation of the facility.
However, they do not necessarily provide direct care for the clients. In particular, daily
care for its main residents, over 100 children, are provided by 47 adult female clients,
who are hired as facility staff members and play roles of “mothers.” In this way, while
the clients appear to be squeezed into a limited space, they maintain the family-like
atmosphere. The support which pays attention to each child can be maintained while
these female clients who are hired as staff can take steps toward independence by being

paid for their roles (e.g. When they take care of 4 children, they receive about 2 million
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dong or 7,500 yen per month on average, which is equivalent to the salary of guards and
waiters). Hence, this operation is successful in providing multiple benefits.

On the other hand, the nuns who are involved in the operation do administrative
work, public relations, financial management, commodities management of storage (e.g.
administrative work regarding the children’s schools, working with government,
dealing with guests) as well as management of these 47 staff who take care of children.
The interviewee explained that this system allows smooth facility operation. When we
asked the head nun how they had built such an operational system, she said, “This
system is based on self-education and experiences. We have never read a book or visited
other facilities. We have also experienced failures. We decided to pay because we
thought they would not have a sense of responsibility without salary.”

The practice of this temple seems to symbolize what indeed “the roles of Buddhism
in Vietnamese social work” are, including social needs, conditions of facility users,
operational conditions, and above all, the philosophy of the head nun who started the
activity as a Buddhist. I would also like to add the following comment. While this case
has some characteristics which are unique to Vietnam, the more we learned about the
head nun’s ideas and personality, the more enigmatic deja vu we felt because it felt as if
she had reminded us of private welfare workers who worked very hard for vulnerable
people based on their religious beliefs in the earliest days of social work without
sufficient public relief systems in modern Japan, the time about which we can only

learn from historical documents.

(2) Hoe Nhai Pagoda — July 227 (5 hours)

Hoe Nhai Pagoda is one of the leading temples not only within Hanoi but also
nationwide, with rich history and tradition. For the last 5 years, a volunteer group
consisting of believers comes to the temple every early Sunday morning and delivers
lunch to patients and their families at the Blood Translation and Hematology Hospital.
The patients there are forced to be hospitalized for a long time due to intractable
diseases.

According to Ms. Tam (a woman in her 30s, who works at a company during the
week and seems to be in charge of responsible work), who is like a representative of the
believers’ volunteer group and was our interviee, the reason why this activity started is
that she visited her friend who was hospitalized there. She learned that the patients
and their families struggled to finance the long-term hospitalization not only for
medical care but also other costs like foods.

The activity initially started with about 20 people. Currently, about 70 people
participate in this activity, cooking lunch boxes for 500 people every Sunday morning,
delivering them to the hospital at lunch time and directly handing them to the patients
and their families. It costs about 20,000 dong (80 yen) to make 1 lunch box, and it costs

about 5 million dong for each week of meal delivery. This is funded by the believers’
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donations. The temple temporarily keeps the donations and finances the activity.

We asked her why she had not founded an organization, with herself as its
representative, to do this activity. She said, “I was the one who initially came up with
this idea. But since I am not a person of virtue, I am doing this while borrowing the
name of the head monk.” “I have been visiting temples since I was little, and monks and
nuns taught me the sense of charity. This seed has led to my involvement with hospital
patients.” This is how she explained the Buddhist foundation for this activity. In
addition, she raised the following points as the significance of this activity from the
Buddhist perspective:

* The volunteers teach the patients how to do a Buddhist chant, and they do it together:;

- Patients look forward to this vegetarian meal (lunch box), feeling that something good

1s about to happen;

+ The volunteers cook the meals while they are filled with a Buddhist chant and mantra.

Therefore, these lunch boxes have power (to lead the patients to heal);

* The believers cook the meals while chanting; and

- Patients vary, and there have been some requests (e.g. Buddha statues, rosaries). The
volunteers have been responding to these requests. The patients also pray with these.

It was striking to hear such responses, stressing the significance of this welfare
practice as the act of a Buddhist temple.

While this temple is actively involved in other activities, such as donating foods and
goods to the victims of natural disasters and ethnic minority areas, as far as we
understand from our study, the head monk and other monks are playing only symbolic
roles. Hence, it seems that the meal delivery and other services can be done thanks to
the active efforts by the believers’ volunteer group. However, this activity can be
sustainable by earning societal trust and collecting other believers’ donations thanks to

this temple which plays a role as a mediator.

(3) Phap Van Pagoda — July 24t (3 hours)

We had already heard about Phap Van Pagoda in March because of a series of its
efforts in AIDS issues which had been highly regarded by USSH.

However, (due to the lack of our communication and coordination), we had very
limited time there. Despite the limited time, not only the head monk but also a number
of believers who were actually involved in the activities kindly attended the interview.
Consequently, we could only collect extremely fragmented information.

The following is a summary of this temple’s activities based on such fragmented
information.

+ This temple functions as a hub of comprehensive support for AIDS patients and their
families.

* The head monk did not initially have specialized knowledge on AIDS. When asked
about the start of its activities, the head monk said, “At first, I knew little about AIDS.

— 194 —



Newspapers said you could get the disease if you get close to the patient. The Buddhist
teaching is to give comfort and happiness, and I felt strange to stay away from these
patients. So I approached them and found that they were ordinary people.” The head
monk also said that when she came back to the temple from preaching, as AIDS patient
who had listened to the preach followed her and talked to her story. That was one of the
reasons for this temple to start the support.

+ Another factor is that AIDS patients initially came to the temple to stop taking
medicine.

+ Initially, this temple used to let the AIDS patients stay. Currently, however, they do

not live here anymore. They live in the neighborhood (at something like a group

home?)

+ Currently, the believers, the patients and their families are engaged in the activities
by forming 2 groups “Scent of Lotus(Huong Thom Hoa Sen)” and “For the Bright
Tomorrow(Vi Ngay Mai Tuoi Sang).”

+ Of these 2 groups, “Scent of Lotus” organizes workshops to provide information on
AIDS (awareness campaign?), and 22 members are involved in this activity.

- Among the members are 50 babies and children (from 2-months old to 2-years old, from
2 to 14-years old), of whom 32 are AIDS patients.

+ There are 100 adult members only in Hanoi.

+ Every month, the head monk and 2 others are engaged in awareness campaign in rural

areas.

- Currently, they are planning to build a facility (something like a community space?) on
the property to enhance this activity.

While the information above was collected within the limited time, this is an
interesting case where the temple functions as a hub so that the head monk and
volunteer groups, mainly consisting of the believers, seem to work together and develop
their activities while involving the local community. I believe we need to conduct

another study to collect more detailed information.

(4) Phat Tich Pagoda — July 25t (5 hours)

Phat Tich Pagoda is located in Bac Ninh Province, next to the capital Hanoi. This is
one of the historic Vietnamese Buddhist temples, and it stands calmly in a rural area,
away from the hustle and bustle of the city.

The new welfare activity started at this historic temple in 2010, and the head monk
Thich Duc Thien (born on April 5th, 1969) plays the central role.

The head monk entered the Buddhist priesthood in 1992 and has been the head
monk of this temple since 2002. Meanwhile, he studied Buddhism in India and
anthropology in U.S.A. after graduating from National Economics University. He also
has a doctoral degree in Buddhist Studies.

Currently, the main practice at this temple is institutional service for older people
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and children in poverty, taking them in and providing foods, clothes, housing and
educational opportunities. However, how this is operated is totally different from Bo De
Pagoda, which also provides services for the similar population groups. The following
points indicate some distinctive differences.

- The initial funding for this facility, 100 billion dong(500,000,000 yen) was donated from
a Vietnamese company “Vincom Group”

* Vincom Group not only provides the initial funding but also has a contract to donate
about 2 million yen every month to provide long-term support to sustain this facility.
Hence, the temple has also secured the huge donation to sustain the facility.

+ As mentioned above, the facility is for older people without relatives and orphans. The
facility has strict eligibility criteria and only accepts “those who are recommended by
the government and truly in need of help.” Hence, not everyone can use its services.

« Currently, 68 orphans and ethnic minority children aged 4 (there is only one child aged
4) to 17 (about the same numbers of boys and girls) as well as 21 older persons aged 60
to 87 (2 men and 19 women) use this facility. The temple does not take children aged
below 4 for the clients’ safety reasons.

*For the future, the temple has a contract with Vincom Group to accept up to 300 people.
However, it does not plan to accept more than that in order to maintain the quality of
the facility operation.

+ Regarding the facility’s living environment, there are 24 buildings, including an
administrative office, on the spacious property.

- Among these 24 buildings, 13 were used for children, 7 for older people, 1 for
administration and 3 were vacant at the time of this study.

+ For example, each building for children is divided into 2 rooms, and 8 children live in
each room. Hence, 16 children live in each building. One manager is assigned to each
building to maintain the living environment.

There are about 30 paid staff members, of whom those who have direct contact with
the clients have been recruited from the graduates of normal universities or those who
have a college degree in sociology or psychology.

- A staff meeting is held once a week.

As described above, this temple seems to have been operating extremely rationally
and scientifically with sufficient funds. Indeed, when we asked the head monk about the
operational philosophy, he mentioned that hospital administration he learned while
studying in U.S.A. has been helpful.

This temple is located in a rural area of Bac Ninh Province. However, looking at the

way this facility is operated and the eligibility criteria, this temple’s welfare practice is
clearly different from the ones which address social problems that are distinctive in

rural areas. In a way, this may be one of the best facility operation styles, always
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However, universality of this temple’s practice in solving welfare problems in
contemporary Vietnamese society, as well as how this case can be analyzed based on
this study’s theme “roles of Buddhism in Vietnamese social work,” will need to be

further discussed in the future.

4. An Attempt of (Tentative) Typology

As mentioned above, each of these 4 temples’ activities we studied this time has
distinctive characteristics. We thought we could tentatively categorize them into the
following groups by analyzing the contents of each case.

o “Direct Support and Facility Operation” Type
— The temple and monks (nuns) are directly involved in provision of support,

including a facility (place), for those in need of help.

A) Bo De Pagoda Model: Clients are there first. The temple develops its activities to
responds to the needs of people who request support while adjusting its functions

accordingly.

B) Phat Tich Pagoda Model: The temple develops its activities based on detailed plans.
It provides solid services to the clients, who meet the criteria set by the temple, with

sufficient material, technical and human resources.

o Temple Settlement Type
— Having the temple as a hub, not only monks (nuns) but also believers and others
develop various services to address the welfare needs of people who live in the

community.

C) Phap Van Pagoda Model: In addition to the characteristics mentioned above, this
model also seems to be developing activities which have characteristics of what is called

“community care” in Japan.

D) Hoe Nhai Pagoda Model: Based on the temple’s tradition and trust built in the

community, volunteer groups play the main role in developing the actual activities.

After the tentative typology with this perspective, I summarized the characteristics

of, evaluation of and future research questions for each temple’s practice at this point.

A) Bo De Pagoda Model: Characteristics, evaluation and future research questions
People not only within but also outside of the community understand the temple’s
activities. As a result, the temple indeed functions as “safe haven” for people who need

support, ranging from babies to the elderly.
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* In return, the temple’s facility cannot catch up with the increasing number of clients.
Consequently, the clients have no choice but to live in the very problematic

environment.

- However, on the other hand, many of the clients seem to be quite content despite their
lives in the difficult environment. This is where we see their deep trust for the temple
and the head nun. Yet, we still need to further explore what the bases for such trust are

(e.g. is this just religious faith?).

B) Phat Tich Pagoda Model: Characteristics, evaluation and future research questions

+ The temple provides welfare services with sufficient funds and contemporary facility

operation methodology. In a way, this can be an ideal welfare facility.
+ The clients are also polite and seem cheerful.

- However, because it is established as such an “ideal welfare facility,” there may be
disagreement on whether its services are the ones which “can only be done by a temple

and monks (nuns).”

» Moreover, this is quite a unique and limited model that can be done only when one can
secure the sufficient funds (donations) for mid- to long-term. Hence, there must be a
number of challenges to overcome in order to generalize this model in the current

Vietnamese society.

C) Phap Van Pagoda Model: Characteristics, evaluation and future research questions

+This 1s an interesting case, where the head monk, believers and patients work together
and develop activities on the mission “to support AIDS patients” with the temple

functioning as a hub.

+ Moreover, considering the possible impact of the temple’s activities on the community
where the temple is located, this can be a helpful case when we think of the presence of

temples in Japanese communities.

* Nevertheless, as mentioned before, we had very limited time during the first study and

could not learn enough about its activities.

(This is the case which critically needs another study, including preparations
beforehand.)

D) Hoe Nhai Pagoda Model: Characteristics, evaluation and future research questions
+ The believers organize a volunteer group which is based at the temple and actively

develop activities for people who need support in a society. Such a case seems to have
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similarities with “Tokyo Imperial University Settlement” in Japan.

- However, the temple and monks (nuns) play no more than a symbolic role; hence, they
have no (or very limited) involvement in the actual support, which seems to clearly
distinguish this model from Model C.

+ We will need to further discuss the functions and roles of the temple and monks (nuns)
in development of welfare activities, including the meaning the temple has for the

believers-volunteers.

As summarized here, each of the 4 temples we visited for the first study was engaged
in distinctive activities to address different social needs. Each of them seems like a
model that is worth typology. However, in an extreme case, we may find as many
categories as temples and monks (nuns). The typology proposed here is indeed the
tentative one. As we conduct further studies, we would also like to identify the factors
which allow us to distinguish one category from another so that we can conduct more

detailed analyses and comparisons.

5. Conclusion ~Including the Results of the Second Study~

As written in Prof. Tamiya’s Greetings(p ), after the first study, a joint workshop was
held in August based on its results, and the second study was conducted in the capital
Hanoi in November. In particular, thanks to the visits during the second study to 2
additional temples which are engaged in welfare activities, we are now confident that
understanding the details of activities through oral history and our methodology of
“typology” are effective, at lease in studies on the research theme “roles of Buddhism in
Vietnamese social work.”

However, needless to say, more cases are essential to conduct detailed analyses in
the future.

Another issue we need to face when we analyze cases soon or later is something we
usually take it for granted: what is “social work”? We will also need thorough
discussions on fundamental issues, including the differences from “care work” (while
considering actual situations).

These are the challenges beyond our reach, and we only have 3 years for this study.
Nevertheless, we would like to leverage our strengths as a joint study, face these
challenges through cooperation with USSH team and ACWelS-JCSW/APASWE team
with courage, and produce fruitful research results for both Vietnam and Japan.
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